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During this phase of the research, I conducted a comprehensive analy-
sis of intergenerational dialogues between the different Romani and
pro-Romani intellectual generations to gain a better understanding of
the experiences and perspectives of the past five decades. The research
section that follows is based on the methodology of intergenerational
dialogue, which involves perspectives, criticisms, and narratives from
different generations, through Roma voices.**°

At this stage of the study, in addition to qualitative analyses, I both
applied quantitative analyses and reached out to ninety-five individ-
uals (Roma and non-Roma) through social media, with the help of
my network, where I asked for their input on the following question:
“In your opinion, why is it that when determining their identity, earlier
Roma generations show no trace of the values and evaluation of LGBTI,
feminism and intersectionality?”

This question stresses the differing perspectives of the three gener-
ations of Romani intellectuals, as was further articulated by a first-gen-
eration Romani woman intellectual interviewed below.

In this chapter, I adopt a targeted approach, specifically seeking out
individuals who are either Roma or non-Roma and who have had nota-
ble roles in Hungarian academic life and/or civil rights activism over the
past fifty years. As already noted, I reached out to a total of ninety-five
people, of whom thirty-seven responded, while fifty-eight declined to
answer the question, either because they found it irrelevant or because

360 Koczé/Neményi/Szalai: Egymas szemébe nézve.
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they chose not to respond at all (see further details in Table 15). The
main responses were that this question was not of interest to them,
or they had no knowledge about the subject. Interestingly, the data
indicates that Romani women were more likely to respond, although
I did not investigate the reasons behind this.

Table 15. Data of the participants in the intergenerational dialogue analysis,
N=95.

Responded Didnot Total

respond
First-generation Romani woman intellectual 2 8 10
First-generation Romani man intellectual 3 2 5
Second-generation Romani woman intellectual 9 11 20
Second-generation Romani man intellectual 1 4 5
Third-generation Romani woman intellectual 3 2 5
Third-generation Romani man intellectual 2 3 5
Senior non-Romani woman intellectual (65+) 1 4 5
Senior non-Romani man intellectual (65+) 1 5 6
Young non-Romani woman intellectual 7 2 9
Young non-Romani man intellectual 0 5 0
Senior Romani LGBTI intellectual (65+) 3 2 5
Young Romani LGBTI intellectual 9 6 15
Senior non-Romani LGBTI intellectual (65+) 1 4 5
Total*** 37 58 95

361 There is a potential overlap, which may seem like a discrepancy, in the responses
from third-generation Roma and younger Roma LGBTI individuals. Out of a total
of thirty-seven respondents, five identified as both third-generation Roma intel-
lectuals and LGBTI individuals. Please find more details in my previously pub-
lished work, Maté: Roma generaciok értékvalasztasai és az LMBTL
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10.1 Perspectives and Discourses on Romani LGBTI People

First-generation Romani women expressed awareness that a Roma per-
son has multiple identities; however, they believed that their primary
and most important work in society was to combat racism and achieve
national and international emancipation. Additionally, they stressed
that Romani people wanted to break out from their categorization as
a forbidden “nation” under communist power and be recognized as a
tolerated group. The first-generation Roma intelligentsia wanted to
portray “a banned people and a banned language and culture” as having
value. In their view, compared to third-generation Roma intellectuals,
the Romani movements were actively involved into non-Roma social
activities soon after the regime change. They point out that even in
the early years of the Romaversitas, university students with multi-
ple marginalized identities, such as those who were also LGBTI, were
present but did not publicly disclose their identities. Therefore, they
could not be represented by other members of the different genera-
tions over time; instead, Romani LGBTI people should have stood up
to claim their places, representation, and position in the movements
and in general society.

The answer is very simple and obvious: since we are aware of
the fact—and very much so—that human beings as such have
countless identities and belong to countless groups, based on age,
nationality, gender, interests and so on, what was always most
important for us and at the center of our struggle for emanci-
pation was opposition to racism, the idea of equality of human
rights and thus the struggle against our oppression as an eth-
nic minority. Easiest to leave it out entirely and not recognize
Romani people as a nation, as happened in the 1960s during the
communist era. During that time we wanted to transform our
struggles from the prohibited category to tolerated if not as far
as supported. We wanted to present the banned language and
culture of a banned people as a valuable. And, of course égalité
was the most important for us. At about the time of the change
of system, we linked up very early with similar struggles of
other groups. Whether through the Pride or the “Multi-colored
Hungarian” movements, I think we consciously and unambigu-
ously supported one another. I could mention the young people
supported by Romaversitas too, many of whom were LGBTQ in
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orientation. I never allowed that to define or disadvantage them!
Yet, in my time at least, they never took it upon themselves to
identify as such publicly. You can’t fight their battles for them!***

Although I didn’t know any strong, independent Gypsy women
in my immediate circle, from when I was extremely small, my
parents, mainly my father, supported me in not giving in to the
oppression of the majority in terms of age, sex, ethnic identity or
religious conviction, in proudly embracing who I am. I was raised
in this supportive, feminist environment, where, of course, my
mother could only play a defined role, “her place was next to the
wooden spoon”, but for me there were really no barriers in my
path. Nevertheless, there was a dark stain in this atmosphere of
enlightenment. I heard countless times that cripples, the blind,
and mainly faggots should be thrown off Mount Taygetos at birth.
This caused serious arguments between us, at times I wouldn’t
talk to him [to her father] for weeks after each argument. The
icing on the cake was that he considered the by then long-dead
Freddie Mercury to be the world’s most talented singer-musician,
the most manly of men and a kind of role model. Everyone knew
he was gay and had AIDS. I was about fifteen when we learned
about French impressionism in high school literature class. The
teacher brought in a VHS tape of a film called Total Eclipse about
the lives the two giants of poetry, Verlaine and Rimbaud. That’s
when I decided to sacrifice myself to the cause: with my help, my
father, who was otherwise an immeasurably noble and humanist
person, would be freed of all prejudice. I get home from school
and that very day announce that I am gay. Because I thought
that there was no one he loved better than me, I couldn’t think
of any more certain way of doing it.>**

Furthermore, another Roma LGBTI person expressed a similar view-
point, concerning the generational similarities and differences:

The previous generation of Roma intellectuals had to think more

broadly about the Roma because they had to lay a foundation of
Romani emancipation which had been lacking. When I think that

362 First-generation Romani woman intellectual, 2018.

363 Third-generation Romani woman intellectual, 2018.
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the First World Congress of Roma took place in 1971, where the
official self-naming of the Roma people was declared, along with
the recognition of Romani language as an international cultural
heritage, and the agreement on the Romani anthem, I realize how
landmark that event was in shaping Roma identity and unity.
I am experiencing a change of direction, which has reached us
too, intersectionality which focuses on points of intersection
between minority groups too. Thinkers and activists have real-
ized that this does not divide communities into smaller ones,
but rather more people can be brought in by the fact that people
with double or multiple identities are addressed, or that the only
way of searching for an effective solution is by their recognized
the problems of intersectionality. I think that the reason the
previous generation did not deal with the questions surrounding
LGBTQ was because there wasn’t support for it in the majority
community either, nor was it embedded there. I think that they
were not ready for it, and neither was society as a whole. The
opinion-formers of the previous Roma generation did not have
at their disposal either a model or partners on the LGBTQ side
because the political atmosphere didn’t make it possible.***

The second- and third-generation Roma intellectuals, mainly women, who
were interviewed shared that sexuality and gender identity were once
considered taboo topics within their families and communities. This was
attributed to the adherence to traditions and religious upbringing. They
emphasized that due to traditional and religious beliefs, individuals within
the Roma community previously struggled to openly acknowledge their
sexual orientation, or transgender identity. They believed that embracing
an LGBTI identity would have posed a threat to a person’s means of
earning a living. Another reason is that very few written memories of
the Roma have survived. Even if a dialogue about Roma LGBTI or gender
identity had taken place within the community or been publicly recog-
nized in earlier centuries or decades, these memories have been forgotten.

Sexuality was a taboo topic for earlier generations, not just for
Roma but in the majority society too. In the case of the Roma,
in my view, differences in gender identity were strongly con-
demned because of traditional custom and religious upbringing.

364 Third-generation Romani LGBTQ intellectual, 2018.
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Identifying as different could result in ostracism which, in my
view, could have endangered one’s ability to survive.>*

In my opinion the reason that it was not discussed or did not even
figure was because it was considered a taboo topic. The origins
lie in the religious beliefs of the Roma. In my experience, Gypsy
beliefs reside in hetero halves; they define being different as the
work of Satan. Gypsies prefer to keep it secret if they are attracted
to their own sex or are transgender. I have heard many times that
the boy is gay, you could see it, and he knew it, but the family
married him off and children were born, but after a time the boy
completely snapped. It is understandable. They don’t talk about it
because the general reaction is not support and acceptance. The
role of women in the community and in the family can be linked to
Roma traditions and norms of behavior. I couldn’t even talk about
feminism. I don’t think they even knew what the concept was.**

According to a third-generation Romani gay man and intellectual,
Romani people, both in the past and today, have disrespected Romani
LGBTI individuals and women. He attributes this to the patriarchal nature
of Roma society. He believes that the concept of “machismo” in Romani
culture cannot be fulfilled or displayed by Romani LGBTI persons. He also
thinks that the patriarchal social structure within the Romani community
avoids discussions about Roma feminism, as women are often subordi-
nated to the will of men, both within the family and the community.

In my view, Roma society has long been, and remains today,
exclusionary and dismissive of LGBTQ people and also of
women. The reasons behind this are the following: first Gypsy
society is patriarchal, which means being macho is very impor-
tant, that men should be good lovers and husbands. Plus, children
and especially having lots of children is highly valued by them.
Well, but people who are LGBTQ cannot “fulfil” or “exhibit” these
expectations. Feminism cannot emerge either in Gypsy circles
due to the patriarchal community. It is well known that women
are in a hierarchical position in a society directed by men.**’

365 Second-generation Romani woman intellectual, 2018.
366 Third-generation Romani woman intellectual, 2018.

367 Third-generation Romani LGBTQ intellectual, 2018.
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A third-generation Roma woman explained that differences in values
among Roma people can be linked to changes in social and political cir-
cumstances over the generations. Prior to and after the regime change,
the interests and objectives of the Romani community were distinct from
those of present-day Romani intellectuals due to variations in their social
structure and needs. The first generation of Roma intellectuals aimed
to preserve the language and cultural aspects that were at risk of being
forgotten due to the segregated educational environment and oppressive
system imposed upon the Roma. In previous generations, the Roma peo-
ple’s movement and emancipation were stronger for several reasons. The
first and second generations of Roma intellectuals considered it their duty
to pass on the perceived values of the Roma to the next generation, which
however did not include Romani LGBTI or feminist identity values and
lived experiences. Another reason is the lack of a general, mainstream
pedagogical and political toolkit that could support the understanding
of the phenomenon of intersectionality at the societal level.

If we look back only a few decades and evaluate the concept of
Roma people of an earlier generation, then both generally and
fundamentally we are not examining members of a democratic
and open society; they will be characterized by mainstream
thinking and perspectives: we don’t talk about sexuality, we don’t
talk about differentiation, we do not unpack socially determined
family and gender roles. On top of all that, education as such
wasn’t (and today is only partially) suited either to transmit-
ting these values, changing attitudes and openness on the part
of, let’s use the expression, ordinary people. That is why there
are misconceptions, entrenched negative legends and massive
prejudice in relation to these values which appear to me to be
social and scientific processes. So, in short; for as long as the old
system offers security to individuals, psychological processes are
backgrounded, no one is interested in the gender identity of the
child or in the systematic modification of gender roles. Plus, the
toolkits of neither politics nor education have proved capable of
bringing LGBTI and feminist discourse down to below the open
academic level.***

368 Second-generation Romani woman intellectual, 2018.

255



Romani Intergenerational Dialogue

Another Romani woman highlighted that previous generations viewed
sexuality and gender identity as taboo. She argues that this perspective
is not ethno-specific to Roma, or any particular ethnically racialized
groups, indicating that the taboo surrounding sexuality is not limited
to the Romani people:

It was even more of a taboo topic for previous generations, fem-
inism perhaps less so, and even less was known about questions
like these.>*

10.2 Romani Feminist and LGBTI Movements

From 1971, Romani cultural identity politics, with the resistance by
second-generation Romani intellectuals, shifted into a political movement
and organizational representations, which, in the 1980s to 1990s, increased
the visibility of public Romani civil rights activism and human rights
defenders around the world. From the 2000s, the main objective of the
third-generation Romani human rights activist-scholars was to resist
antigypsyism, anti-Romani racism, and LGBTI-phobia with reflective
self-narrative knowledge productions, to “talk back™’ to academia and
the human rights movement. As an empowerment symbol of Romani
feminism and a sign of claiming visibility, the symbol in Figure 35 was
created in the 1990s by a Romani feminist. It combines the Romani wheel
with the feminist Venus sign. It stands for the intersectional emancipation
of Romani women, empowerment, and resistance against patriarchy and
antigypsyism. The wheel symbolizes Romani identity, while the Venus
sign stands for women’s rights and gender equality. This symbol has
become one of the emblems of Romani feminism, claiming inclusion in
both mainstream feminism and Romani communities (Fig. 35).*"
Between the 1920s and 2000s, because of the socially normalized
antigypsyism, LGBTI-phobia, and the structured forms of social, insti-
tutional, and academic oppressions, the previous Romani LGBTIL, and
Romani feminist activists and intellectuals hardly had a voice, visibility,

369 Third-generation, Romani woman intellectual, 2018.
370 Hooks: Talking Back.

371 Asociacién Gitanas Feministas por la Diversidad, https://www.gitanasfeministas.
org/ [accessed: 11.12.2024].
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Fig. 35. Romani feminism symbol from the

early 1990s. Asociacion Gitanas Feministas
por la Diversidad.

or representations in the mainstream (Romani, feminist, LGBTI) move-
ments, human rights politics, and knowledge productions.

In the early 2000s, however, there was a remarkable turning point
when Romani resistance, such as demonstrations and strikes, started to
slightly transform into knowledge production within academic scholar-
ship and contemporary representations in arts and culture to challenge
the structured manifestations of antigypsyism and oppression.

It has been ten years since the Romani LGBTI scholarship challenged
academia and the cross-movements with Romani LGBTI activists and
supportive alliances in an informal pre-network setup. When Vera
Kurtic, David Tiser, Jelena Jovanovic, Joci Marton, and I met at a work-
shop in Budapest on 12 October 2014, I am not sure whether we were
aware of our position and initiatives in international Romani LGBTI
activism and scholarship. Beforehand, each of us worked separately and
individually, mostly at the national and grassroots levels. At that point,
we realized that we must unite our voices and efforts and support each
other, no matter what the cost. That moment marked the beginning of a
collaborative journey toward solidarity and empowerment for the rec-
ognition of Romani LGBTI people in national and international politics
and academia. I have to admit that at the beginning of the Roma LGBTI
movement, I was (more) naive and inexperienced, but nevertheless
committed to social change in our communities. My basic motivation
was that I did not see us represented the social sciences, civil rights
activism, or policy recommendations. Reflecting on past achievements
in our activist and academic work has a bittersweet taste.
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In 2015, at the first International Romani LGBTI Conference in
Prague, we declared that our intersectional identity should be cele-
brated and protected, with reliable and supportive alliance-building
to minimize the oppressions within and between our communities.
It was essential to openly express our lived experiences, in order to
combat intersectional antigypsyism, LGBTI-phobia, especially lesbo-
and transphobia, and hate crimes.*? Before this groundbreaking event,
organized by David Tiser, we, as activists, scholars, and policymakers,
were concerned with how we could conceptualize our identities in an
academic framework. It was challenging to apply terminologies and
produce knowledge in academia on Romani LGBTI intersectionality
through lived experiences that relate to our identities. The framework
employed by the African-American movement still requires more devel-
opment and recognition in our Roma LGBTI movement and scholar-
ship. Based on the notion of intersectionality employed by Kimberlé
Crenshaw,*” the race theories of (for example) bell hooks and David
Gillborn,** and the critical knowledge produced by Nicoleta Bitu, Ethel
Brooks, Djordje Jovanovic, Timea Junghaus, Vera Kurtic, Angéla Kocze,
Margareta (Magda) Matache, and Iulius Rostas*”> (among others) on
antigypsyism, Romani racialization, and gender studies we have devel-
oped the concept of intersectional antigypsyism, which could represent
Romani LGBTI lived experiences. In academia, we possess the power
and privileges to develop knowledge and theoretical frameworks; how-
ever, it remains uncertain whether the individuals who are the focus of
our narratives fully embrace these concepts. It is essential to remember
not to oppress or take space from those who are currently invisible.
Activists, social scientists, artists, and political and community leaders
are responsible for shaping the identity politics, visibility, and self-
esteem of future Romani generations. A collective goal is to challenge
the status quo, which requires collaboration among various groups, such

372 Prague Declaration, First International Roma LGBTIQ Conference (13-14 August
2015), AraArt, https://www.araart.cz/getmedia/c530a0c4-11ed-4f01-8515-e83156
20a1dd/Prazska-deklarace-EN.pdf [accessed: 12.17.2024].

373 Crenshaw: Demarginalizing the Intersection of Race and Sex; Mapping the Mar-
gins; Race, Gender, and Sexual Harassment; Critical Race Theory.

374 Hooks: Talking Back; Gillborn: Critical Race Theory and Education.

375 Bitu: The Situation of Roma/Gypsy Women in Europe; Brooks: (Mis)Recognitions
Romanies, Sexualities, Sincerities; Jovanovic: The Difference That Makes a Differ-
ence; Junghaus: Roma Art, Theory and Practice; Kurtic: Roma Lesbian Existence;
Koczé: Missing Intersectionality; Matache: Gender Equality, Sense of Belonging,
Both?; Rostas: A Task for Sisyphus.
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Fig. 36. Roma LGBTI flag,
Altered States LGBTIQ-R.
Daniel Baker, 2016.

as BIPOC people”® (including Roma), the LGBTI community, feminists,
sex workers, stigmatized communities, and people with disabilities.
They should stand together and demand back—not request—their fun-
damental human rights, histories, narratives, and memories.

As a further step toward the dignified recognition of Romani LGBTI
people, Daniel Baker, Romani artist and theorist, created the “Roma
LGBTIQ flag” in 2016 (Fig. 36). It combines the Romani wheel with the
rainbow stripes of the LGBTI flag to symbolize the intersection of
Romani and queer identities. The flag was designed to promote visibil-
ity, pride, and resistance for Roma LGBTI people. Since its creation, it
has become a powerful symbol for Roma LGBTI communities across
Europe and beyond.

Iam truly pleased to see how our critical work shaped the social sci-
ences, civil rights activism, and policy recommendations across Europe.
There is rarely an LGBTI pride event without Romani LGBTI repre-
sentation. European politics and NGOs have acknowledged the lived
experiences of Romani LGBTI people, including them in their agenda
as having fundamental civil rights that should be protected against
hate-driven actions. More precisely, the Council of Europe Roma and
Travellers and the SOGIESC Divisions put the recognition and inclu-
sion of Romani LGBTI people on their agenda. Moreover, the European
Commission (partially) included Roma LGBTI people’s protection and
recognition in its recommendations for the European Member States in
the 2020-2030 EU Roma Strategic Framework. Recital 15 reads:

376 BIPOC stands for Black, Indigenous, and People of Color.
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When targeting the Roma population, it is important to acknowl-
edge the specific needs or vulnerabilities of certain groups,
including Roma women, young Roma, Roma children, LGBTI
Roma, elderly Roma, Roma persons with disabilities, those who
are third country nationals or stateless, and EU mobile Roma.
This Recommendation therefore takes account of the importance
of addressing multiple discrimination. It proposes measures to
better protect and include Roma children, who are particularly
exposed to discrimination and segregation.*”’

Recommendations 2, 9, and 27, under the heading “Horizontal objec-
tives: equality, inclusion and participation”, read as follows:

2. Member States should consolidate efforts to adopt and imple-
ment measures to promote equality and effectively prevent and
combat discrimination, antigypsyism, and social and economic
exclusion, as well as their root causes. Those efforts should
include measures such as the following:

[...]

(c) measures to fight multiple and structural discrimination
against Roma and, in particular, against Roma women, young
Roma, Roma children, LGBTI Roma, elderly Roma, Roma with
disabilities, stateless Roma and EU mobile Roma.?"®

9. Member States should ensure effective equal access without
barriers to quality healthcare and social services, especially for
those groups that are most at risk or those living in marginalised
or remote localities, where relevant by means of measures such
as the following:

[..]

(iv) vulnerable Roma populations, such as elderly Roma people,
Roma with disabilities, LGBTI Roma, EU mobile Roma, Roma
who are third country nationals, and stateless Roma, to quality
health care.

27. Member States should promote cross-sectoral work
and broader alliances for equality and inclusion, engaging

377 Footnotes omitted.
378 Footnotes omitted.
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government, civil society, business and industry, academia and
research. This could lead to joint actions among entities pro-
moting gender equality, combating racism, discrimination on
grounds of racial or ethnic origin, xenophobia and related intoler-
ance, or working in favour of the rights of children, older people,
Roma, LGBTI persons, persons with disabilities, asylum seekers,
refugees and other migrants, and stateless people.>”

Moreover, support for ethical Roma LGBTI representation has been
demonstrated by various international Roma NGOs, such as the Euro-
pean Roma Institute for Arts and Culture, the Romani Cultural & Arts
Company, and the Pavee Point Traveller and Roma Centre. From the
beginning of the movement, the European Roma Rights Centre has
provided advocacy support for Romani LGBTI people. Since 2023, they
have openly expanded their service with the LGBTQ+ Human Rights
Monitor. The Romani LGBTI movement has challenged international
and national politics, representations, and academia. Today, we have
numerous academic and mainstream books, special journal issues, and
scholarly and opinion articles. University students are learning about
Romani LGBTI lived experiences and writing dissertations on the sub-
ject from bachelor to doctoral levels.

When we did not have a chair at the table for the Romani LGBTI
recognition, we took the table instead of waiting for the offer of a seat.
We became role models, even though we did not ask to be, as the first
ones to shake up and question the status quo by openly sharing our
lived experiences in the Romani and LGBTI movements.

As my earlier words may confirm, I have a highly critical perspective
on various issues (maybe driven by anger in the way of healing). Some
people might even may label me as radical in my views. While I under-
stand that such a characterization can be off-putting to some, I believe
in expressing my views honestly and openly. I recognize that the way
I express my thoughts sometimes hurts the feelings of those around
me. My direct narrative can be harsh or unfiltered, leading to misun-
derstandings and offense. Conversely, I have experienced situations
in which the remarks and actions of others have negatively impacted
me. The reciprocal harmful nature of exchanges emphasizes the critical
importance of communicating with sensitivity and empathy. In any

379 2020-2030 EU Roma Strategic Framework, Proposal for a Council Recommenda-
tion, to support Roma in the EU. Accessed: 18.12.2024.
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scenario where misunderstandings arise, recognizing the impact of our
words and actions on others can largely prevent conflicts. By creating
open dialogue, we can better navigate interpersonal relationships and
promote understanding rather than conflict.

People often see my achievements, read my studies, and talk about
them, but in reality, the past is not as bright as it seems. Behind the
results are thousands of lonely hours, self-blame, frequent tears, and
undeniable depression. In the past, because of my work, I have often
been laughed at in both NGO and academic circles.

The recognition from the LGBTI organizations was slightly differ-
ent; they were more open and welcoming to Romani issues. However,
the perceptions of the “Gypsy” are deeply ingrained. And yes, within
academia, Roma LGBTI issues were off the agenda; the field was labeled
NGO science, which is a subjective topic and cannot meet academic
“standards”.

The most drastic action came from the political sphere. Quickly,
I drew the attention of Hungarian far-right and right-wing politics
(despite never having sympathized with any political parties). I was
threatened verbally and physically by homophobes and nationalists,
followed by public shaming by the government (with an open list men-
tioning names and showing pictures that was published across national
media from 2015 onward), which targeted critical scholars and activists
by labeling them as foreign agents or “enemies of the state”. Therefore,
since I cannot turn the other cheek, in 2021 I had to go into exile from
Hungary, even though I hold citizenship that should protect my civil
and fundamental human rights. No one supported me, no NGOs with
their project numbers, no academic frameworks that could emphasize
my rights, no politicial policies that could protect me as a civilian. My
friends helped me to pack to go. I wish for our country to be a place
where we are not second-class, racialized, excluded citizens, and the
most hated inhabitants of European countries and beyond, but this is
simply just a utopistic thought.

Having pride as a Romani LGBTI person, but recognizing my privi-
leges as a cisgender man, as a general conclusion, it was my delight and
respectful acknowledgment that there are coalitions in the cross-move-
ments which are fundamentally preserving their safe space and place,
even though Roma LGBTI people share similar forms of social exclu-
sions, oppressions, and violations. A constantly repeated question is
who can enjoy absolute rights and freedom in today’s movements, poli-
tics, and allyship. Having an engaged and supportive alliance is essential
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because some of us do not have access to the privileged spaces and
places that actually determine and shape our visibility, representations,
and social mobility. Our power, one way or another, (still) depends on
non-Romani public presentations of our lived experiences, often without
our credited involvement and recognition. It is discouraging to see and
recognize that our visibility, knowledge, and cultural productions are
often diminished by our alliances. We, as Romani LGBTI people, have
the right to be visible, respected, and recognized on all levels.

The Convention for the Protection of Human Rights and Fundamental
Freedoms, signed in Rome on 4 November 1950, establishes and guaran-
tees the enjoyment of fundamental human rights regardless of “sex, race,
colour, language, religion, political or other opinion, national or social
origin, association with a national minority, property, birth or other
status”. Recently, freedom of expression has become the apparent enemy
of authoritarian governments, which have threatened the human rights
of activists, social scientists, and NGOs. Illiberal government leaders
across the globe prohibit and censure free speech and social movements,
imprison people, and often, in the worst-case scenario, sentence them
to death. The freedom of expression and assembly of LGBTI people as a
fundamental human right has been established by the European Court
of Human Rights. As a critical thought, countries should support and
strengthen identity politics and should not determine values, censor
human dignity, or criminalize pride. Racialized people with intersectional
identities are often victims of hate crimes and psychological violations,
where extremist circles normalize autocratic political principles and
beliefs while ignoring the discourse of civil society and NGOs.

In 2025 Romani women continue to face forced sterilization. In par-
ticularly, Romani transgender people suffer from abuse and exclusion.
Romani LGBTI people face hate crimes and intersectional antigypsyism
from their own communities (Roma and LGBTTI) and from the majority
of society. They are oppressed and excluded across various social dimen-
sions due to their identities, class status, gender identities, sexualities,
ages, and other intersecting factors.

Over the past decade, the international Roma LGBTI and feminist
movements have gained valuable insights from past experiences and
current challenges, working together to uplift and empower each other
for future generations.**

380 Baker: The Queer Gypsy, pp. 87-93; Fremlova et al.: Barabaripen; Kurtic: Diuvljarke;
Mété: Faced with Multiple “Values”, pp. 93-99.
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In a utopian movement, it is crucial for alliances to understand that
when they undermine the representation and leadership of community
members, they risk imposing greater harm and perpetuating inequality
rather than ensuring reliability and support. Building effective alli-
ances presents two significant challenges. The first challenge revolves
around the role of allies in conceptualizing and discussing the core
values of emancipation. Allies must ensure that discussions are inclusive
and reflective of the experiences within the community. This involves
actively listening to those from marginalized backgrounds to inform a
collective vision for liberation that respects and prioritizes their lived
experiences. The second challenge pertains to the position and influence
of allies within the movement, particularly regarding visibility and rep-
resentation. Allies must ensuring they do not overshadow or dominate
the voices of those they aim to support. It is essential for allies to strike
a balance between contributing to the cause and allowing community
members to take the lead, thereby creating a balance where all members
feel empowered and represented. Based on the politics of recognition
and epistemic justice, those with privilege cannot direct the represen-
tations and knowledge production of those without, simply because
they have never experienced the realities of Romani LGBTI people or
Romani women. From my reflective point of view, personal and social
privileges must be used to promote and strengthen our communities
for the collective good. The critical concern in this matter is that we
must appreciate and respect each other’s identities, characteristics, and
boundaries, so as not to hurt, publicly shame, and violate one another,
and moreover not reinforce the structure of social oppression. The
self-centered exercise of power is damaging for those who are invisible,
vulnerable, and powerless.
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