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Table 3. Classifications as “Gypsy”. Based on Csepeli/ Orkény / Székelyi:
Hogyan lesz egy ember cigany? (in English: How Does a Person become a

“Gypsy”?)

Physical/anthropo- Geographic and social Social psychology
logical dimension dimension dimension
- Dark skin, eyes, and - Segregated housing - Behaviors perceived as
hair color - Living in a settlement, “Gypsy”
- Whiteness of teeth ghetto - “Gypsy” music
- Body odor - Poor/unemployed - “Gypsy blood”
- Family name - Begging
- Atmosphere - Boasting
- Violence
- Dress
- Speech
- Lifestyle

Prejudices are fixed collective frameworks based on biased reasoning
rooted in incomplete empirical grounds. Moreover, social stereotypes are
formed based on group affiliation and can be either positive or negative.
Prior research in social psychology suggests that Romani people expe-
rience the highest level of social exclusion in Hungarian society, sur-
passing even Protestant, Jewish, and non-religious Hungarian citizens.
Several researchers highlight that the roots of prejudiced and often taboo
social attitudes towards Roma can be traced back to public censorship
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and persistent reinforcement of distorted perceptions and stereotypical
norms. Endre Hann, Miklés Tomka and Ferenc Partos’ study on the per-
ception of the Roma reveals that the concept of “who is Roma” is shaped
by shared negative prejudices, contributing to the collective stigmatiza-
tion of the “Gypsy”.?** Gyorgy Csepeli’s work details the characteristics
and societal perceptions of “Gypsies” as stigmatized in the social sphere.
This means that the existing perceptions include a wide range of nega-
tive stereotypes, among them the belief that they are inclined towards
criminal activities, prone to violence, and likely to engage in vandalism.
Additionally, “Gypsies” are commonly associated with behaviors such
as fraud, deceit, and a debauched lifestyle, leading to them being per-
ceived as criminals (Table 3). In Istvan Tabuer’s findings, “Gypsies” are
also often perceived as taking advantage of their circumstances, being
associated with alcoholism, and facing high levels of unemployment. A
subsequent survey conducted by Tauber a decade later confirmed these
findings, as responses from 825 individuals echoed similar presumptions
regarding the perceived characteristics of “Gypsies”.?*® Another social
distance survey from 1998 was conducted to examine the attitudes of
non-Roma people toward Romani in public spaces, more precisely on
public transportation. The survey had 819 respondents, and among
them, 57 % stated that they would be open to sitting next to Roma on
public transport on one or two occasions, 20 % expressed a willingness
to do so most of the time, 16 % mentioned that they would never be
willing to sit next to Roma, and only 7 % indicated that it did not matter
to them.”** In the same year (1998), Gyorgy Csepeli, Zoltan Fabian and
Endre Sik focused on the question of relationship preferences, partic-
ularly in relation to whether non-Roma people would choose Roma as
partners. The study surveyed 819 respondents and found that 64 % of
them expressed that they would never consider choosing a Roma part-
ner. Furthermore, 20 % mentioned that they would be open to doing so
once or twice, while 7 % stated that they would choose a Roma partner
most of the time. Surprisingly, 9% of the respondents indicated that
they would always choose a “Gypsy” as a partner.”* Another element of

259 Erés: Pszicholdgiai Szempontok és Problémak a Magyarorszagi Ciganysag
Helyzetére Vonatkozé Kutatasban; Hann/Tomka/Partos: A Kozvélemény a
Ciganyokrol.

260 Tauber: Hatranyos Tarsadalmi Helyzet és a Biinozés Osszefiiggései, Kiilonos
Tekintettel Egyes Kisebbségi Csoportokra; Csepeli: Ciganyok és gadzsok.

261 Csepeli/Fabian/Sik: Xenofobia és a ciganysagrol alkotott vélemények.

262 Csepeli/Fabian/Sik: Xenofdbia és a ciganysagrol alkotott vélemények.
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the “Gypsy” classification in Hungarian society is examined in Sindor
Loss’ work, which revealed that Roma defendants have a conviction
rate for the same crimes that is twice as high as that of non-Roma
offenders. Importantly, this higher conviction rate does not necessarily
indicate that Romani people commit more crimes. Instead, it suggests
that there may be bias within the court system against Roma offenders.
Furthermore, it has been shown that law enforcement officers have a
tendency to perceive crimes committed by Roma individuals as being
more serious during police proceedings. This bias originates from the
prevalence of negative stereotypes and perceptions about the “Gypsy”
in public discourse and societal views.**® The above results demonstrate
that the classification of “Gypsy” is not objective, but rather shaped by
socially constructed and collectively reinforced agreements. Building
on the findings of previous research, the 1999 study by Gyorgy Csepeli,
Antal Orkény, and Maria Székelyi demonstrates that pejorative labels
are often used to undermine minority emancipation and expressions
of pride, reflecting deeply rooted stereotypes and, more disturbingly,
racist attitudes toward Romani people (Table 3). It is no coincidence
that marginalized communities seeking liberation frequently initiate
their struggle by reclaiming and asserting their own identities and con-
structing their self-conceptions. This process allows them to assert their
autonomy and challenge existing power structures.?* Maria Neményi’s
results indicate that the term “Gypsy” is frequently utilized in various
formal social contexts, including educational institutions, local gov-
ernment bodies, religious organizations, healthcare facilities, and the
legal system. These formal categorizations of “Gypsy” are typically
associated with three main dimensions, reflecting the varied ways in
which the term is applied and understood within institutional settings.
First is the biological or physical dimension, which refers to visible
bodily traits—such as skin color or other racialized features—that often
serve as external markers for identifying someone as Roma. This form
of categorization is imposed from the outside and rooted in racialized
perceptions. Second is the social or socioeconomic dimension, which
includes factors such as poverty, educational level, employment status,
family structure, and broader societal marginalization. This dimension
highlights the structural inequalities Roma face, positioning them within
a system of socioeconomic exclusion. The third is the cultural or ethnic

263 Loss: A romakkal szembeni diszkrimin4cié Magyarorszagon.

264 Csepeli/Orkeny/Székelyi: Hogyan lesz egy ember cigany?, pp. 30-31.
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dimension, including shared language, traditions, customs, and forms
of group identity, whether internally affirmed or externally imposed.
Neményi emphasizes that these three dimensions are not isolated, but
interdependent—racialized visibility often triggers social exclusion,
which in turn affects cultural identification or resistance. Through this
intersectional lens, Neményi offers a framework that explains how
Roma identity is constructed, contested, and experienced, particularly
by women, within a matrix of racial, social, and cultural hierarchies.**
Edward O. Wilson in his research placed significant emphasis on
the concept of essentialism within the social paradigm. According to
the concept of essentialism, social distinctions between different groups
are thought to be derived from a combination of internal innate factors
and external biological characteristics. These internal factors include
elements such as cultural heritage and personal identity, while external
biological characteristics encompass genetic makeup and physical attri-
butes. In contrast, the constructionist theory posits that human groups
are not inherently fixed in their biological or cultural characteristics.
Instead, this theory suggests that cultural and historical processes not
only shape but also reinforce human groups, implying that their attri-
butes are influenced by their cultural and historical experiences.***

8.1 Romani Generational Memories

The earlier sections examined the historical, economic, social, and edu-
cational impacts of Romani people’s identity construction, an under-
standing of which is crucial in order to move forward to address crit-
ically their emancipation journey. This chapter focuses on analyzing
the successes, challenges, and shifts of Romani intellectuals through
generational memories from the 1920s to the present.

In acknowledging Romani emancipation over the past century, it is
essential to honor the memories of those who, despite lacking access
to higher education or public recognition between the 1920s and 1950s,
still made meaningful contributions to their communities’ collective
memories.

It is essential to remember that without them—without their efforts,
resilience, bravery, and sacrifice—our and previous Romani generations

265 Neményi: Csoportkép nékkel.
266 Wilson: Sociobiology.
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could not step onto the path of success and recognition. We owe it to
them to respectfully reclaim and honor their often nameless pasts and
to be grateful for their efforts and strengths. Maybe they were ordinary
people, but they were part of our societies, whose existence vanished
because they were born as “Gypsy”; thus, not only have they been erased
from history, but society deprived the following Romani generations of
their pride, sense of belonging, and ancestors’ memories. The currently
available records on Romani people in the archives are scarce, and those
that do exist are mostly fragments of truth, collected either by individuals
who addressed “Gypsy” questions or from official registers maintained
by institutions. It is not enough to know that Romani memories are lost:
it is time to reclaim them and give them a place in history.

Some most reliable and remaining Hungarian sources who portray
Romani memories were born in the Greatest Generation (1900s-1920s)
and the Silent Generation (1920s—1940s). Their recollections are archived
in a documentary report by Zsolt Csalog, which captures the memo-
ries of nine ordinary Romani people from across Hungary within the
framework of the so-called “Gypsy” research led by Istvan Kemény.
Zsolt Csalog (Szekszard, 3 November 1935-Budapest, 18 July 1997) was
a distinguished writer, sociologist, and recipient of the Attila Jozsef
Prize. His narratives and scholarly contributions are foundational work
for the recognition of Romani intellectuals, as he was the first to place
Romani memories on the public agenda in Hungary with his pivotal
work entitled Kilenc cigany (in English: Nine Gypsies), published in
1976. Prior to this, in 1971, Csalog joined Istvan Kemény’s research
group, becoming a member of Hungary’s initial representative National
“Gypsy” Research team. However, this research initiative was abruptly
terminated by the Ministry of the Interior following a preliminary
review of the findings. Consequently, the participants were dismissed,
and Istvan Kemény faced a publishing ban and was ultimately com-
pelled to defect. In January 1977, Csalog, along with more than thirty
other Hungarian intellectuals, endorsed the Charter *77 declaration
initiated by Janos Kenedi. This endorsement worsened his already pre-
carious professional situation, resulting in a publication ban against
him as well. Despite the national prohibitions and cancellations against
Csalog himself, he remained committed to social justice, persistently
advocating for oppressed and marginalized communities within the
confines of his situation, thereby facilitating their social recognition.
Over the following decades, Csalog emerged as a pro-Roma advocate
for Romani emancipation. In 1995, he established the Roma Press Center
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and became its director. After enduring decades of restrictions, in the
latter half of the 1990s he finally regained the opportunity to teach and
started mentoring young Roma journalists.

Even though the nine Romani records captured by Csalog offer a
period portrayal of early Romani realities in the past century, unfortu-
nately, out of the nine interviews, in just three cases do we know the
person’s full name. In three other cases, only the first name is known,
and in the last three cases the interviewee’s name is unknown, and
therefore it is most likely that their names have been lost in the past.
However, the records are valuable in a sense, as they show how Romani
people who were born more than one hundred years ago were already
aiming for social recognition, as they were part of society. The narratives
are testimonies of the following issues:

« the desire to be acknowledged equally by society (Zsiga);

« social injustice and exploitation, which is handled with humor
(Aranka);

« how Romani people were executed, murdered, and left nameless
during World War II (Mari);

« the social effect mechanism that determines “Gypsyness” (Miklos
Kéhazi);

- what early Romani feminism looked like in the 1960s (Lidia Farkas);

« the discriminatory process for accessing housing (no name);

« an example of mixed marriage and the desire to be accepted by
Hungarian society (no name);

« a tribute to the interviewee’s father, appreciation of work, and
awareness of the reporting system during the socialist era (no name);
and

+ having multiple identities, such as Szekler, Hungarian, and Roma
(Jozsefné Horvath, Gizella).

8.1.1 “Gypsy” 1 (Zsiga): “l Work with My Two Hands”

I was twelve years old—when I was first put on as a water carrier.
Then I saw how they cut rice—and then late on I was cutting the
rice. There were these rice farms. I used to go to Doba and Rusvaj,
and when the collective farms were formed, I kept working there,
even in the autumn. I also went to the Hungarians to look after
their pigs, sheep, or geese—that was my life most of the time.
But there, too, it only lasted until the summer, and after that,
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I'had a terrible way of life. So I went to work in the construction
industry, I was an unskilled worker—the hell knows, I could not
list them all, I was everything.?*’

My mother somehow took care of my sisters and brothers. They
stayed with her until they got married. It was better for them.
They weren’t a beggar like me, and I was a kind of beseecher.
One of my sisters is in Jaszkarajend; she has six children, but her
husband works at least. And then there’s my sister, who married
in Kunhegyes. She is the youngest and has two children—she
is married to a nice peasant boy. He is a peasant, so he’s not a
Gypsy! They have a good life. Whenever I go there, they always
offer me sausages and bacon, which are always different some-

how. [.. ]

When my eldest sister Julis got married, I lived in their place for
ayear. At that time, I was able to go to school, and she supported
me. The school teacher also encouraged me so much; if my sister
could not give me to eat something, the teacher bought half a
kilo of bread or a kilo that we shared between us. Because many
of us were Gypsy children, who were not brought up by their
fathers in this way, he [the teacher] shared with us [the bread].
And that’s how we have come into being. We had melons in the
autumn, so he bought melons and shared it with us. His name was
Varga Micu, but I must tell you he was a very good teacher. And
if he beat us, then he beat us! It was often the case that—well, to a
child, a grown-up, if you slap a child, the child drops off the bench.
Well, I dropped off the bench! I didn’t say anything; I got up, and
I went on. Because I thought, well, he’s not teaching me wrong,
he’s teaching me for good. But it wasn’t for long; I couldn’t go to
school for long; I had to go to work to make money for a living.
So I only got one year of education. But I can read and write and
count cubic meters, square meters or something like that. [. . .]
Well, I don’t have that many years of education—I wish I had at
least five! ’Cause I would have really liked that. Once, I even met
with Varga Micu, with the teacher. He was already retired, and
I was a grown man. I thanked him for making it as far as I did.***

267 Csalog: Kilenc cigany, p. 4.
268 Csalog: Kilenc cigany, pp. 5-6.
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8.1.2 “Gypsy” 2 (Aranka): “Hello, Zsoké”

Somehow, I've grown up. When I was nine years old, it was
fifty-nine [1959] and my sister Erzsi was born. My mother went
away to a maternity home, and I was left home alone with our
Joska [her brother].

- My sweet child,—said my mother—, now you two are staying
at home. Your father is not coming home until Friday.

- Anyway, I said. My brother and I will be fine.

I cleaned, I washed, I cooked, I did everything. I was nine years
old.

Then, one day, my father came home. He thought we weren’t
home. He thought we were at my grandmother’s. I was baking
cabbage pasta and meat and cabbage, so if I knew that my dad
was coming back home on Friday. So I cleaned up my brother
as well. My father said:

— Are you here at home?

I said, yes, 'm home, but be quiet; my brother is asleep.

— What have you cooked? he asked me.

- It’s on the table, I said. Take a bite. My father started to eat,
and he said:

- Won’t you come to the pub? he asked me.

- Why? I asked.

- I'll buy you a raspberry [syrup drink]!

— All right, I said, I'll go when my brother gets up.

And so it went, year after year, my father went to the countryside,
my mother went to the maternity home—It was a really ugly life!
After she had Erzsi, my mother got pregnant with Jancsi. Then
after Jancsi, she had Ica.

There were even more of us then, and then I had to do all the
washing, I washed so much that my hands hurt. My grandmother
never came to see us. She just always said:

- Come to me, Arany [a nickname for Aranka]
Well, I was fifteen when I got married. My grandmother went
from Kivadar to Kastélyosdombd because they used to go there.
Meanwhile, this guy, my husband, was there. And then he asked
them if there were any girls in Kivadar.

And my grandmother, well . . .

1269

269 Csalog: Kilenc cigany, p. 23.
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— There’s just one more, she says.—My grandchild!

— Oh, what’s her name?

— Aranka.

— And doesn’t she have a boyfriend?

- Yes, says my grandmother, they come to her every Sunday.
Because they come, lads, men, they come in great numbers!

- Very well, he says to my grandmother, I'll come on Sunday.
And how do I get to Kivadar?

- You’ll get off, my dear boy, on the train at Nagyatad and go
straight out on the paved road.

- Good, he says, thank you!

But they said nothing to me. My uncle Pista always laughed.

— Listen, Pityu, I said, if you don’t tell me what you are laughing
at, I'll smack you in the mouth!

He says:

— Ah, nothing special!

- But you are laughing at something!—I say. He said:

- Someone is coming to see you.

- Who?

- A young man.

- Well, I said, I'll pass him to you!

Well—Sunday. I went to bed after lunch, I was tired, I'd been
working, and I said: what do I care! I went to bed. And my mother
went to the pub for a beer.

I slept. Suddenly, I hear someone knocking. Well . . . it was he.
He was a blond! But I didn’t like the look of it. He was blond. A
Gypsy blond! [.. .]*"°

By the time I left my husband, there were already many who
wanted to marry me. There were Gypsies, and then there were
Hungarians—five Hungarians! Not that I didn’t like them; I just
didn’t marry them. And the fact that they were Hungarians is
not strange to me because I'm always with Hungarians in the
factory. Let’s just say that Hungarians and Gypsies are almost
the same. The only difference between them is that they only
understand one language and can only speak Hungarian, and I,
for example, can speak two languages. That’s all. For example, in
Kivadar, we are all so close, Gypsy and Hungarian; we don’t even

270 Csalog: Kilenc cigany, p. 23.
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consider ourselves as others. But even in Kaposvar, for example.
Once [ was there, I could hardly escape from the Hungarian boys.
A policeman was standing right there, I went up to him and said:
— Hello, zsoké, tell these two guys not to follow me.””*

8.1.3 “Gypsy” 3 (Mari): “Looking For My Brother”

It was forty-four [1944] when I had to leave my brother behind.
And from then on, I don’t know anything about him. From for-
ty-four [1944], I don’t know about his whereabouts. First, my
father died. He was taken away, and he was executed by the
Germans. He was hiding four Russians in our home, and when
the German soldiers found them, they took my father away and
shot him. A month later, the Germans took my brother away
as well, because he was a [young soldier] to drive cattle. From
there, he ran away, but he couldn’t find us in our previous place
because, in the meantime, there was a Gypsy raid, and they
rounded up all the Gypsies and took them to Dunaszerdahely
[a town in Slovakia] to be executed. I escaped with my brother-
in-law’s mother, but back home, we found only the empty house,
no furniture, and nothing; the flat was empty. Then I saw my
brother once, but then my uncle took me over and brought me to
Hungary—so I was separated from my brother, and now I know
nothing about him. [. . .]

In forty-four [1944], my father was at home with us because there
was a war on, and the war front was coming. Then, one day, four
Russians came to our house. My father could talk to them, and
they asked him to hide them. We had two double beds, and my
father accommodated them. My mother even argued with him:
- You, she said, don’t you look after your family? They can kill us
here if they want. If they [the German soldiers] find them!—She
said to my father.

- No, says my father, there will be no trouble!—He put them
to bed.

Then, the next day, at about nine o’clock, the Germans came
looking for the Russians. They found them in bed; they gave up
their hands and got them. They took them away—what they did
to them, what they didn’t do, only they know. But they also took

271 Csalog: Kilenc cigany, p. 23.
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my father and the son-in-law of our neighbor. They were taken
to the village hall, where they put them on a wagon and left us.
They were all Hungarian executioners, Arrow Cross, one of them
had a big white beard, I remember. As soon as they reached the
end of Ogyalla, they threw my father off the wagon and told
him to run. They started to run through the garden—that’s how
they got shot. That’s how they shot my father. There he was,
dead, shot in the head—I saw him as I see your head now. I see it
before me. After his execution, we were allowed to bury him.?”?

They slaughtered my poor mother and my brothers and sisters,
two brothers and sisters, five daughters, and my brother’s wife,
her brothers and sisters and her father—and so on, so on. They
took their lives there on the edge of the Danube. All my people
were killed. My brother escaped from Germany, and I met him
once. We just leaned on each other’s shoulders and cried a lot.
Then he went to Dunaszerdahely to look for our mother and his
wife, but he found only my three-year-old little brother and my
little sister shot dead on the water’s edge. My brother took off
his oversized coat, put them in, and buried them in the thorns
of the river bank. He made a small hole for them there because
it was forbidden to bury Gypsies in the cemetery. Afterward, he
came back home and handed me over to my uncle, and I never
saw my brother again.””

8.1.4 “Gypsy” 4 (Miklds K6hazi): “Punished Eleven Times”

I was a sheltered child. That’s how I started my life: from one
farm to the next. I was no good for any of the peasants, so I left
them and went on my way. There was a peasant who were beat
me up, I went to the woman’s [social security] house, who took
care of it, and the police brought the farmer in, and he got his
punishment. I didn’t even go back to them; they sent me else-
where. But I never had a quiet place, one place was worse than
the other. With the peasants, always had to get up before four
or three o’clock, feed the cattle, muck out the animals, clean the
stables, water, everything. I had to work for them a lot. There

272 Csalog: Kilenc cigany, p. 33.
273 Csalog: Kilenc cigany, p. 34.
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was a place where whatever they ate, they gave me a piece of
bone, their leftovers, and their trash, which was my food. The
thing with my parents was that they didn’t care about me. My
father was the type of person; if my mother brought something,
it was there; if she didn’t, it wasn’t there. If there was nothing,
then he would beat her up. I don’t know where my mother got
the stuff from or how she got it because I was a two-month-old
baby when they gave me away for the first time. [. . .]

When I got home, I was fourteen years old. I planned to study
and go to Russia. I wanted to go to the Red Academy. I made
the conscious decision that why should I live in a bad situation
when I could be in a better position. At that time I wanted to
study, but my father said:

- You're very political!

And I made myself believe that I was not worthy to study. There’s
nothing to do. So, I was left with these two classes, two elemen-
tary classes. [. . .]

So, there is also this theme that Gypsies are not needed, even
if there is a hiring. It’s written: hiring. You go in: no hiring. A
Hungarian goes in, and he is taken for the job. They don’t tell you
that you are not needed because you are a Gypsy! We already
know. I already know in advance. I went to the shoe factory.
It’s written on the door: Unskilled workers needed. I go in—no
admission. A Hungarian young man goes in—he has been hired.
So, no need, if you’re a Gypsy, no need! No matter what kind of
suit you wear, if you go in wearing a smoking jacket, you don’t
need it. No need! There’s no such thing! I tried it again. I thought
it was because my hair was a bit bigger last time. I went in again,
nicely groomed, shaved, trimmed—and no. No.

I said to my friend who was with me:

— Oh, don’t come, no Gypsies needed here! That’s the thing here!
The Gypsy who is needed here must have a hairy tooth!**

274 Csalog: Kilenc cigany, p. 45. The proverb is equivalent to the English idiom “When
pigs fly”. The saying, “The ‘Gypsy’ who is needed here must have a hairy tooth!”
sarcastically implies that a Romani person who would be considered “needed”
or acceptable is so rare that they would have to have a hairy tooth—something
absurd and impossible. This prejudiced proverb suggests that no such person
exists and reinforces antigypsyist, exclusionary stereotypes about Roma people.
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8.1.5 “Gypsy” 5 (Lidia Farkas): “I Loved to Sing”

At seven o’clock in the evening, my husband told me he was
going to play music [as he was a musician]; I told him:

- Béla, I'm going to the cinema! They’re playing Tarzan!—That
was the first time Tarzan was screened in the Crimea.

- I don’t mind, said my husband. You can go wherever you like!
You’re the man; you carry the hat, and I carry the scarf!—I just
laughed at him.

— All right, my dear fella, I said to him, because I called him my
dear fella, I'm going!

Then my mother asked:

— Where are you going, my daughter? I answered:

— To the cinema!

- Are you going there, my dear daughter? Béla, are you allowing
her?!

— I let her go!—[Béla answered].

My mother beat me so badly that time, she beat me so hard! I was
already a grown woman, but she still raised me in her own way.
But when I was with my husband, I became so pious.

And so my father-in-law says: What a naughty girl you were,
Lidi!*"

Because I got seriously ill in fifty-three [1953]. The abortion,
that surgery, was the cause of all my troubles. At that time, it
was the biggest bombshell. They always hit our line, the area
around the station. The midwife’s location was also hit by bombs.
It was in the forty-fourth [1944], sirens and bombs, so we were
running. I slipped and fell, and the blood was pouring out of
me. Immediately, my blood was running, and they put me into
an ambulance. But not to the midwives, because it had been
bombed that place also. The ambulance took me, and they did
the operation there, just like piff, puff, quickly, made it and sent
me home. So, the operation was not successful. I had that time
already three living children and two of them had died earlier;
the sixth was an abortion. That was my last child. I would have
given birth to this one, too, and I would have delivered it in the
same way as the others. We wanted a baby girl! Because until

275 Csalog: Kilenc cigany, p. 57.
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then, all five of our children were boys. I wanted to keep this
one, too; I didn’t want to abort him—but that’s what happened.
I slipped, and then it was gone. But then I became depressed.?”

8.1.6 “Gypsy” 6 (no name): “Being a Gypsy Is Not Easy”

To educate your family, you need money, and we had no clothes. We
ran barefoot in winter. I completed five grades, but the girls didn’t
complete any, they remained without education. As soon as they grew
up, two of them enrolled in evening school, but they didn’t graduate
because they became parents and they had to quit. I feel that I have
this problem, too. I'd like to go to evening school, but I can’t afford it,
because I need money for that.*”’

You talk a lot!—says the Council representative.

And besides, he says, we can’t give you a flat.

- Why?—I asked. Because I'm brown-skinned?

— No, he replies.—It’s because there is no flat! Well, who applied
twenty years ago? And you still haven’t got one? What should
they say then?

— But then, I said, who are the tenements for? Who do you build
all these flats for?

- Never mind that, he answered.—That’s none of your business!
- If I say it’s been rented out to someone for twenty years, it’s
only appropriate that they should have the new flats.

- I'won’t say a word against that. But at least give me the old flat
from which the family leaves, please; bless you! At least let me
have one of those vacant flats, and I'll never come back to you.
You must be joking—he says to me.

— Are we here to joke, I said, or to take my housing complaint?
— Listen, he says, how much do you earn?

- They always come up with that idea!*”®

- But please help me! Because I'm broke! I'm working, but I have
a family of seven to feed. Help me, I've got nowhere to go!

— No, he answers, there’s no flat. You’ll have to accept that there’s
no place for you!

276 Csalog: Kilenc cigany, p. 58.
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— Well, that’s a pity, isn’t it? I'll say no more, just to dry my
throat.

That’s the situation, unfortunately. Why they won’t help, I don’t
know. Because they say it’s not because my skin is brown. But
then what are you supposed to think?

While I was waiting for my turn, there was another person wait-
ing with me in the municipality, a woman. She tells me what
her complaints are, her flat is wet, she’s got a baby, and so on.
- Well, how did it go? I asked her.

— Thank God, she says. I've got the flat! I've got the allotment!
A Hungarian woman. So what should I think??”

Because even though I am reaching the level of the Hungarians,
Ijust feel the letter C [meaning “Cigany”, equivalent to “Gypsy”]
on my back! The only thing that would help me here is if I could
change the color of my skin to white. So—being a Gypsy is not
easy!**

8.1.7 “Gypsy” 7 (no name): “l Dye My Hair Blonde”

My husband is Hungarian. [. . .] He immediately noticed that
I was a Gypsy. But there was nothing in it. My mother didn’t
forbid it because he is Hungarian, nor did my mother-in-law or
any of her relatives. When I became his fiancée, I went to visit
them [her husband’s family], but they welcomed me fairly well
and didn’t show any signs to me that I was a Gypsy-girl or any-
thing. Although it’s true that I don’t really look like one, I do my
hair the same way as Hungarians do, so I'm very well-liked at
work, they wouldn’t say that I'm brown-skinned, they wouldn’t
make me feel like that. In fact, I have a lot of friends at work, all
Hungarian girls and women, they have photos of me, and I have
a photo of them, so they like me a lot. They don’t think of me
as a Gypsy. [. . .] We’re now in our fourth year of marriage. No
kids yet—we have time for that. We only want two, that’s his
wish and mine also. We want to have twins, a boy, and a girl,
and that would be the end of it. [. . .] [ didn’t go to school at all.
There were nine of us brothers and sisters, and my mother was

279 Csalog: Kilenc cigany, p. 68.
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happy to support us, but we didn’t have enough money to go to
school. I can write down my name, when I was born, and when
I married because my husband taught me to write. My brother’s
daughter has a book, and sometimes when we go to bed, we
don’t watch the TV, my husband teaches me from that book.?*!

That’s my sister, I go to the cinema with, Mari—she’s a blonde.
She’s dyed her hair blonde, so she really doesn’t look like a
Gypsy, either! You wouldn’t know she’s a Gypsy by her hair, her
face, her way of speaking, or anything like that! Someday, I might
dye my hair blonde, too. Then I'll look just like a Hungarian.?®

8.1.8 “Gypsy” 8 (no name): “They Respect and Appreciate Me”

My father was a hairdresser. He worked in Szolnok and in Pest
as a hairdresser for actors for fifty years. [...] I mean, my father
was a Hungarian man. Only my mother was Gypsy. She was a
beautiful Gypsy woman at that time, as my father told me. When
my mother went to the salon to get her hair done, my father did it
for her. He was still a lad, independent. He fell in love with her.***

— Father! As You taught me, showed me how You lived, how
You worked for us, how You educated us! You have worked with
honor, never been complained of, and respected by everyone;
I want the same for myself, Father! And that’s how it has been
until now. I'm in my thirtieth year, but this is how it’s been.
I have been working. I have never offended anybody. At work,
Irespect my colleagues, my supervisors, and my seniors. I like to
be punctual at work because that’s how you’re valued. Wherever
Iam, I show respect to everyone. I don’t like to drink too much,
I don’t like rude people in the pub, and I've never liked to get
involved in that sort of thing. No. I've always liked a decent,
pure life. It’s hard to live, honestly, but that’s the way to live!***

281 Csalog: Kilenc cigany, p. 70.
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The thing about my education is that [I attended] six elementary
schools. I went to school a long time ago. In those days, they
didn’t care much about how you learn or what you study. I was a
Gypsy child, I sat in the back seat, if you studied, you were fine,
if you didn’t study, it was the same thing, if you went to school,
if you didn’t, it was fine anyway.?®’

And, of course, the government receives reports from the county
that the Gypsies in the companies are doing their jobs with the
same dedication as the Hungarian people. If a Gypsy family takes
out a loan of ten or twenty thousand forints, they should pay it
back in the same way, honestly, every month, as if a Hungarian
person takes out a loan of forty or thirty thousand forints. I can
tell you that I have never heard of a Hungarian who hates any
Gypsy in that matter. Because people have been educated. I say
this for myself and for the others, we were educated after the
liberation, and our government has enlightened all of us.?*®

8.1.9 “Gypsy” 9 (Jézsefné Horvath, Gizella):
“The Two Bloods Are Fighting”

My mother is Hungarian, Szekler-Hungarian. She worked in Pest
when she was a young girl. Many times, she told me about how
I came to be. Once, she went home to visit her parents. And when
she returned from Transylvania to Pest, she was going to visit
her brother in Rakospalota, where she was supposed to sleep.
But it started to rain so hard that she couldn’t go, so she stood
in a gateway and waited for the rain to stop. And that’s how the
accident started. Because it was an accident that I was born. As
she was waiting under the gate, and the rain was pouring, a man
ran up to her—that’s how my mother tells me. A very handsome,
friendly man, that’s where he ran to. And she was happy that
she didn’t have to wait alone, that she had someone to talk to. It
rained for a long time, and it was late in the evening, so at the
end, this man, who became my father, said to my mother:

— My dear, he said. You shouldn’t go out to Rékospalota now,
because it’s dangerous at this time of the night. Bad lads are

285 Csalog: Kilenc cigany, p. 74.
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wandering around there, they’ll even rip your clothes off you,
don’t go! I have an aunt, I will take you there, and you can sleep
there. Then tomorrow you can go and make your plans.?*’

It was twelve [1912], that’s when I was born. The following
year, when I was eighteen months old, my mother got married.
Béla Balog, a local day laborer, was a widower, he wanted to
get married, and my mother was instructed to marry him. He
became my stepfather until he died, he was a good man. I was
born in Pest, in the Rokus Hospital, and baptized in the Greek
Orthodox Church in Rézsak Square. I went to school here, but
unfortunately, I only completed three elementary grades. I had
five brothers, and my stepfather was a poor man, he had to leave
the house early. When I was a little girl, my mother sent me to
a farm to look after geese. A Jewish family was living here, the
Bali bakers, and when their daughter married a gentleman called
Markus in Pest, he took me up to Pest [to work for them as a
servant]. I stayed with them in twenty-six and twenty-seven
[1926-1927], a year and a half, but I was very homesick to see
my mother, and when I was fifteen, I returned to Ladany.***

In thirty-three [1933], I was twenty-one years old when I met
my husband in Pest. He was born in Pest, the only son of a war
widow. Jozsef Horvat, a musician, a Gypsy. There are two years
of difference between us, he was born in fourteen [1914], so he
was two years younger than me, and he was not even nineteen
when we met.?*

If someone came in, the musicians were happy, as maybe this
one wants to have fun, and maybe there will be money. But how
disappointed they were! Because there were many cases when
the drink flowed—but there was no money. The guest demanded
a drink from the musician, but they didn’t give him any money,
so he had to play for drinks. My husband came home:

— My dear Gizi [Gizella], he said, whether I wanted it or not, ’'m
drunk. I didn’t get any money, only the drink flowed, that was all.

287 Csalog: Kilenc cigany, p. 82.
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It was very hard, even for a more intelligent person—I know my
husband best, but there were others like him—it was very painful
when the guest waved at him:

— Come here, Gypsy!

Because that’s how it was then, they called him to the table,
the guest ordered music for himself, and then they went with
plates and were served. But my husband was insulted by this
type of behavior!

- Look, Mrs Horvath [Gizella], I can’t play music with your hus-
band. The other night, the guest said, Gypsy, come here, and J6zsi

»290

didn’t go. He did not go there but instead asked for an apology:

8.2 First-Generation Romani Intellectuals:
Way to Cultural Recognition

Over the past fifty years, the portrayal of Roma has remained a central
concern in both international and national scholarly and human rights
discourses. These representations are intertwined with the prevailing
social, economic, and political structures of the societies and expose the
systemic inequalities and the historical marginalization Roma continue
to face. Various generations of Roma intellectuals and activists have
emerged in different eras, bringing their perspectives and experiences
to light. What we observe is that Roma public figures who shaped the
modern era brought various social issues to the forefront of public
discourse, depending on their generation. As a result, the identity val-
ues of individuals identifying as Roma have varied with the changing
eras. The values and norms of first-generation Roma intellectuals, born
between the 1940s and the 1960s, exhibit distinct characteristics com-
pared to the values and identities of second- and third-generation Roma
intellectuals who were born between the 1970s and 1990s. One of the
key questions is to scrutinize the similarities and differences between
the values and identities of these different Roma generations and to
understand the social, economic, and political narratives influenced by
the first-generation Roma intellectuals for the following generations.
Consequently, it is crucial to examine which specific social values and
norms were overlooked or marginalized by the first-generation Roma

290 Csalog: Kilenc cigany, p. 84.
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intellectuals and, conversely, which ones gained importance in their
sociopolitical endeavors.

I consider first-generation Roma intellectuals to be the individu-
als who were the initial Roma representatives, politicians, educators,
and activists in the mid-to-late twentieth century, and before them,
those whose ancestors did not receive formal (higher) education or
get involved in the emancipatory movement. I view second- and third-
generation Roma intellectuals as those individuals who have developed
their identities through the emancipatory movement and the advocacy
efforts of the first-generation Roma intellectuals. Different generations
have addressed various questions and influenced societal values. Each
generation has prioritized specific values, thereby shaping societal
norms and expectations.

Consequently, based on the perceived needs for emancipation at
different times, these generations have focused on issues they consid-
ered significant for the development of their emancipatory movements.
Thus, for the first-generation Romani, the intellectual aim was to gain
recognition and visibility in general society, while the second generation
moved on to the spread of political representation and emancipation.
Therefore, the first generation did not publicly address questions such
as sexual orientation, gender, and class, while the second and third gen-
erations did. Today, there is an ongoing discussion about why previous
generations of Roma did not include LGBTI, feminist, and intersectional
values and interpretations in their self-representation. Our ancestors
fought for the freedom of our current critical thinking, which we enjoy
today as members of the Romani community. As a result of their sacri-
fices, we are able to openly engage in dialogues about the challenges,
perceptions, and portrayal of our community.

The social tensions and antagonisms that emerged in the early 2000s
culminated in a deliberate, premeditated, and hate-driven manifesta-
tion of antigypsyism in Hungary in the form of the serial murders of
Roma. In his earlier social theory, Istvan Bibo explains these violent acts
and ideologies by the unbalanced attitudes of the Hungarian national
identity.””* Andras Kovacs posits that the construct of national identity
is predominantly shaped through a paradigmatic confrontation. It is
suggested that individuals within Hungarian society can elucidate the
concept of “Hungarianness” by juxtaposing their own identity with

291 Bibo: A kelet-eurdpai kisallamok nyomorusaga.
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that which is non-Hungarian or the “Other”.>** The perception of oth-
erness in Hungarian society is significantly influenced by societal atti-
tudes towards Jews and “Gypsies”. These groups are often perceived as
embodying the concept of otherness within Hungarian society, affecting
the way they are understood and interacted with. This has resulted in
the development of specific social constructs and stereotypes surround-
ing these communities in the public consciousness.?”* In response to
the persistent social marginalization and discrimination faced by the
Roma, the first generation of Roma intellectuals, between the 1940s
and the 1970s, actively emerged in self-empowerment and resistance,
which resulted in the patterns of pre-liberation. Their efforts resulted
in the establishment and recognition of the modern Romani identity.
Edit Készegi and Péter Szuhay, in their Hungarian documentary movie
Late Birth (2002), offer a narrative of the first generation of Roma intel-
lectuals who publicly present their emancipatory critical accounts and
the patterns of their identity constructions.

The strategies mentioned above result from the processes of assimi-
lation, where individuals or groups adopt the customs and practices of
another culture, and dissimilation, where they deliberately differentiate
themselves from that culture. In the context of collective identity, it is
widely acknowledged that positive self-esteem and a sense of belonging
play a crucial role. However, it is troubling to note that these essential
components are often conspicuously absent in public depictions. To
simplify, the values under discussion represent two polar opposites:
on the one side, there is the presence of self-hatred, while on the other,
there is an overwhelming sense of extreme self-consciousness. These
values are instrumental in shaping both situational and discursive iden-
tities.”* The assimilation of the Roma since the 1940s has been regarded
as successful from a sociological perspective. However, when looking
at it from a sociopsychological standpoint, it becomes evident that this
identity strategy has resulted in conflicts, disagreements, and differences
among different generations of the Romani people. In contemporary
times, embracing a positive Roma identity entails individuals believ-
ing in substantial and unchangeable differences between themselves

292 Kovacs: Zsido Csoportok és Identitasstratégiak.

293 Csepeli/Orkény: Az Emancipécié Kihivasa a Mai Magyar Tarsadalomban a Romék
és Nem Romék Viszonyaban.

294 Neményi: A kisebbségi identitas kialakuldsa Roma szarmazasu gyerekek identi-
tasstratégiai.
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and the non-Roma majority, which contradicts the sociological idea of
assimilation. Conversely, there is a strategy driven by shame, where
individuals seek to overwrite and reconsider the patterns and elements
of their Roma identity, in contrast to their assimilated counterparts.

Prominent figures among the first generation of Romani intellectuals
in the 1970s began to publicly reclaim Romani memories and narra-
tives through the arts and culture. They notably challenged national
stereotypes associated with the term “Gypsy”. Key members of this
generation were:

« Béla Balazs—painter;

« Karoly Bari—poet, translator, and folklore researcher;

« Jozsef Choli Dardczi—writer and poet, translator

« Agnes Daréczi—ethnologist, journalist, and researcher;
« Tivadar Fatyol—composer;

« Eva Kalla—writer and journalist;

+ Jozsef Kovacs Hontalan—poet;

« Menyhért Lakatos—writer;

« Tamaés Péli—painter, writer, politician; and

« Istvan Szentandrassy—painter.

Notable contributions to Romani emancipation and cultural repre-
sentation were made by a prominent group of artists, writers, and
scholars whose work remarkably shaped both national and interna-
tional understanding of Roma identities, cultural heritage and European
values. Among the most influential figures are Menyhért Lakatos, a
pioneering writer who brought Romani memories to the public with his
self-narratives; Karoly Bari, whose poetic works, translations, and folk-
lore research preserved Romani cultural heritage; and Agnes Daréczi,
whose scholarly interdisciplinary work as an ethnologist, journalist, and
researcher offers a critical insight into Roma narratives, deconstructing
stereotypes and advocating for social recognition. Notable figures such
as Béla Balazs, Tamas Péli, and Istvan Szentandrassy visually articu-
lated Roma experiences, capturing cultural memories and resilience
on canvas. Composer Tivadar Fatyol contributed to Romani cultural
heritage through his internationally recognized music. Writers and
journalists such as Eva Kalla and Jézsef Choli Daréczi promoted Romani
representation in media and literature, while also furthering cultural
organization to advocate for Romani voices. Poets like Jozsef Kovacs
Hontalan enriched the literary tradition with sufficent representation.
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Fig. 13. Menyhért Lakatos (1926—-2007). Tamas Farkas, International Romani
Day, 2021.

Collectively, they, as the first visible Romani intellectuals, challenged
and advanced Romani emancipation, fostered pride, and secured a place
for Roma culture within the broader European cultural memories. To
understand their national achievements and contributions to European
values through the preservation of Romani cultural heritage and knowl-
edge production, it is important to learn more about their backgrounds
and intellectual perspectives.

Menyhért Lakatos (Vészt6, 11 April 1926 — Budapest, 21 August
2007) was a prominent Hungarian Romani author (Fig. 13). From 1988,
he served as the President of the Hungarian Gypsy Cultural Association
(Magyarorszagi Ciganyok Kulturalis Szovetsége). His most notable
work, Fiistos képek (translated into English as The Color of Smoke), is a
novel based on his personal experiences, set during World War II. This
counter-narrative literature depicts life in a Romani village in northeast
Hungary from 1940 until the German occupation in 1944, a time when
Romani people were subjected to deportation and extermination.
Although the narrative is infused with humorous anecdotes, it also
powerfully addresses the dehumanization faced by Romani people in
society.

Menyhért Lakatos articulates that his aim in writing extends beyond
merely narrating a story; it is to uncover and place into the public
memories the lived experiences of Romani people.

He notes that historical representations have often been shaped
by external perspectives, lacking a genuine understanding of Romani
lived realities. As a result, Romani lives have frequently been reduced
to simplistic and stereotypical portrayals.
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Besides studying, | finished mys
second volume of poems,
Bari Karoly

Fig. 14. Karoly Bari, 1972. Lajos Nadorfi, Romanistan documentary excerpt
screenshot. YouTube upload 2013.

My goal was not simply to tell a story. What drove me most was
the possibility of revealing this whole world. Perhaps because
before people had written about gypsies from above, and from
outside, but they were hardly seen from inside, they were hardly
known. The genuine was not seen amongst the gaudy colors or
even behind the smiling faces.””

Karoly Bari (born 1 October 1952 in Biikkaranyos) is a distinguished
Hungarian Roma poet, translator, folklore researcher, and graphic artist
(Fig. 14). For approximately four decades, he has contributed to linguis-
tic, literary, and cultural recognition of the Romani people in Hungary
and beyond. Through his work, he centers Romani narratives in arts
and culture and places them into Hungarian national values and mem-
ories. In the 1970s, Karoly Bari, as part of the first generation of Romani
intellectuals, (already) completed his second volume of poetry in a
bilingual format (Romani and Hungarian). His works show a profound
sense of social responsibility, with intellectual curiosity about Romani
origins, language, and cultural heritage, expressed through folk poetry.
During the early 1970s, he aimed to promote Romani cultural heritage
and integrate Romani memories into the values of Hungarian national
identity.

295 Menyhert Lakatos, in: K&észegi/Szuhay: Late Birth, Hungarian documentary,
color, 67 min, 2002, at 17:45 min — 18:18 min. MTVA recording.
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Besides studying, I finished my second volume of poems, in which
there is a cycle of my poems written in the Gypsy language. I am
very interested in Gypsy folk poetry and I'd like to publish the
material I have collected in a double language Gypsy and Hun-
garian volume. My latest poem is an epic poem, about the Gypsies
searching for their homeland. Its title is “With a Painful Glow”.?*¢

Along with Menyhért Lakatos and Karoly Bari, Agnes Daréczi, as a pio-
neer, challenged the social system with her critical reclaim of the Romani
language through arts and culture not only in Hungary but in European
heritage as well.

Agnes Daréczi, born in Berettyoujfalu, Hungary in 1954, has dedicated
her life to advocating for Roma rights since the age of seventeen (Fig. 15,
Fig. 16). She gained national prominence in 1972 through participating
in the program Ki mit tud? (Got Talent Show), where she was the first
person to publicly perform a poem in the Roma language. In the talent
show, Agnes Dardczi recited Karoly Bari’s poem “Faly6 Izassal” (With a
Painful Glow), published in 1971. This act was particularly significant as
it represented a courageous expression of “the forbidden language of a
forbidden people”. As a journalist and researcher specializing in minority
issues, she is committed to promoting the equality of Roma in Hungary
and across Europe. Dardczi initiated the first Roma art exhibition and
has published extensively on the persecution and murder of Hungarian
Roma during World War II. She is recognized as a pivotal figure in the
Roma folklore movement in Hungary and has organized over fifty years
of gatherings aimed at Romani emancipation and cultural recognition.
At her performance on Ki mit tud? Dar6czi was asked:

[Reporter:] Do you know many poems by Karoly Bari?

Yes. I like Karoly Bari not because he writes about and for us, a
little for me, too, but also what he says is so real, it is palpable
reality for me, t00.*”’

After Agnes Dardczi’s performance, Méria Sulyok (a Hungarian actress
who was part of the national jury) emphasized that:

296 Karoly Bari, in: Lajos Nadorfi: Romanistan, Hungarian documentary excerpt,
black and white, 2:15 min, 1972, at 0:07 seconds—0:43 seconds.

297 Agnes Daréczi, in: Lajos Nadorfi: Romanistan, Hungarian documentary excerpt,
black and white, 2:15 min, 1972, at 1:21 min - 1:40 min.
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Fig. 15. Agnes Dardczi, 1972. Lajos Nadorfi, Romanistan documentary
excerpt screenshot. YouTube upload 2013.

Fig. 16. Agnes Dardczi, 1972. Lajos Nadorfi, 1972, via RomArchive.

She didn’t recite a poem but presented the tragedy of a layer to
us with the help of a very talented Gypsy poet, Karoly Bari. We
know it’s a great problem, and I think it is wonderful that they
want to solve it themselves. I suggest that the jury should award
a special price to her.**®

I'think I am the first person to have addressed the general public
in the Gypsy language.””

298 Maria Sulyok, in: Lajos Nadorfi: Romanistan, Hungarian documentary excerpt,
black and white, 2:15 min, at 1:42 min—2:15 min.

299 Agnes Dardczi, in: Készegi/Szuhay: Late Birth, Hungarian documentary, color,
67 min, 2002, at 14:15 min-14:22 min.
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Fig. 17. Jozsef Choli Dardczi, 2018. Attila Hidvégi-Balogh/RomNet; Photo:
Zsolt Szigetvary/MTI, 2018.

Jozsef Choli Dardczi (Bed§, 26 May 1939 — 12 May 2018) was a notable
writer, poet, translator, teacher, folk educator, journalist, political figure,
and a prominent member of the Roma intelligensia in Hungary (Fig. 17).

He left Bed6 with his sister during his teenage years and started work-
ing at the state construction companies. During this time, he attended eve-
ning classes to complete his elementary and high school education, which
is when his literary talent was discovered. In 1975, he became a member
of the Hungarian Writers’ Association and the National Association of
Hungarian Journalists. He served as an editor for several journals, includ-
ing Romano Nyevipe, Amaro Drom, and Rom Som. His works and poems
were published both in the Romani language and in Hungarian. Choli
authored a Romani-Hungarian dictionary and Romani language books,
and he was the first person to translate portions of the New Testament
into the Romani language. Starting in 1972, he worked as a non-quali-
fied teacher and later earned a degree in education, becoming a certified
teacher. Additionally, he obtained a degree in community organization
and served as the cultural director of a workers’ residence. Throughout
his career, he held several leadership positions, including Head of the
National Gypsy Council from 1985 to 1986 and Executive Secretary of
the Cultural Association of Hungarian Gypsies from 1987 to 1988. He
later became the Secretary of the Roma Coordination Committee in the
10th District of Hungary. Following the transition to democracy, he was
elected president of the 10th District Roma Self-Government. In 1994, he
returned to teaching as a senior lecturer at Apor Vilmos College, where
he taught Romology, focusing on Romani language and history. After
his retirement, Choli remained an active figure in national cultural and
political life at both the national and international levels.
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What is this then? he says.
Well, I say, its Attila Jozsef’s Ars Poetica.

OK.

He put it aside. So, as I say, even that wasn’t enough for him.
I'm going into the next lesson. The whole class is running in
front of me!

Choli! You’re a poet! You're a poet! Well, the old man had typed it
up. That was the first time [ had seen my poem typed, and it was
put up on the class notice board, Ars Poetica in both languages,
and he wrote a little introduction in front of it, Attila Jozsef in
Gypsy language. And then it was published in Nagyvilag [a lit-
erary journal] too, butI didn’t know, you know, that the old man
was a corresponding member of the Academy [Hungarian Acad-
emy of Sciences] and also on the editorial board of Nagyvilag. He
was a man of great knowledge; and he had it published.

Dikh [“look at that” in the Romani language].

My feet did not touch the floor, “habiszti” [“O, yes, for sure, you
can’t be serious” in the Romani language].

poet, you know. And the poem was published, dikh [“look at
that”] Menyhért too.

Did you read dikh [“don’t joke with me”] Gypsy?, as Gyorgy
Konrad said.
Well, I've read it, and . . .!

Do you write that sort of thing?

I didn’t like to boast, I was scared, you know, screw the great
writer, others were, I know, I had a sense of shame. We had
more of a sense of shame towards our elders, not like youngsters
nowadays.**

Tivadar Fatyol (Makd, 23 July 1953 — Budapest, 10 December 2014) is a
key figure among the first-generation Romani intellectuals (Fig. 18). He
began his career in 1967 as a musician with the world-famous Rajko
Orchestra. Throughout his time with the orchestra, he toured widely,
performing in numerous prestigious concert halls and theaters world-
wide, including the Olympia Stage of the Bobino Theater in Paris, the
Royal Albert Hall and Queen Elizabeth Hall in London, the Bolshoi
Theater in Moscow, the Concertgebouw in Amsterdam, Carnegie Hall in

300 Jozsef Choli Daréczi, in: K8szegi/Szuhay: Late Birth, Hungarian documentary,
color, 67 min, 2002, at 13:05 min-14:15 min.

178



First-Generation Romani Intellectuals: Way to Cultural Recognition

Aki megismeri
az ertekeinket,

el tud benniinket
fogadni.

FatyohTivadar
zeneszerz0, kulturaszervezo

1953-2014

o

Fig. 18. Tivadar Fatyol (1953-2014). Tamas Farkas, International Romani
Day, 2021.

New York, the Kennedy Center in Washington, and the Musikakadémie
in Stockholm. In 1975, he he obtained a degree in composition at the Liszt
Ferenc Academy of Music. His debut as a composer occurred in the mid-
1970s, primarily with pieces created for choreographies. His first signif-
icant, comprehensive composition was the instrumental ballad “Atok és
Szerelem” (Curse and Love), co-written in 1984 for Hungarian television
alongside Menyhért Lakatos, which was subsequently performed in
various countries. Between 1995 and 1996, he organized and staged the
inaugural global Gypsy Cultural World Festival, under the auspices of
the Ariadne Foundation. Additionally, he served as the music director
and presenter for Radio C (the first Hungarian Roma radio station) for
nearly two years, returning in October 2004 as a program director and
presenter and assuming the role of executive director in January 2006.
In the 2002 documentary, Tivadar Fatyol reflects on his memories from
the 1970s and 1980s, recalling how the first generation of Romani intel-
lectuals organized themselves in Budapest, particularly on Akacfa Street,
which became a central hub for their meetings and events. Later, in 1996,
their initiatives led to the establishment of the Romaversitas Foundation
in the same building (which will be discussed later in this book). Fatyol
emphasized the significance of self-organization, which may have
seemed informal at the time. However, it is now evident that these efforts
played a crucial role in establishing intergenerational and transnational
Romani cultural memory and identity politics.

Did we really like one another? Well, you know, this club. On

AkAcfa street. All sorts of things happened there. We talked a
lot. We spent many pleasant evenings together. When it closed,
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usually at 10pm, we would go to the Nemzeti, then that closed
at 2am and we would go on to one pub or another that was
open till morning; and it did not end with merry alcohol-fueled
evenings like this, Tamas Péli had a studio, and we met up there
very often in that little studio. We talked a terrific amount.***

The early 1970s saw a generational shift within the Romani people,
marked by the emergence of empowered Roma intellectuals. This
change destabilized the traditional system of self-subordination and
assimilation identity strategies that had been prevalent in politics and
practices for decades.

In those days it was impossible not to take part! One of us would
telephone another, or leave a message, and all of us would be
there. That’s how few of us there were, the Gypsy intelligent-
sia, a handful. No. There was no such thing as, what me, with
you . ..? No way! We were happy for one another, as I say, we
were together night and day. If someone had an idea for some-
thing, all of us were there.**?

The first generation of Roma intellectuals brought about remarkable
emancipation and change, which resulted in their achievements in
producing knowledge and challenging representations with a modern,
critical, and reflective Roma identity. This transformation represented
a significant departure from historical patterns, signaling a new era of
empowerment and self-determination within the Roma community.
Critics have observed that diversity can be attributed to cultural and
historical differences that may not be easily understood from a non-
Roma standpoint but that are more evident from a Roma perspective.
Based on this viewpoint, the question is what internal principles of
group organization can be utilized to construct a community that is
not only based on negative perceptions and paradigms but also able
to take pride in it?*** According to Morton Deutsch, Peter Coleman,
and Eric Marcus, conflicts between resistant minority groups and the

301 Tivadar Fatyol, in: Készegi/Szuhay: Late Birth, Hungarian documentary, color,
67 min, 2002, at 43:25 min—44:00 min.

302 Jozsef Choli Dardczi, in: Készegi/Szuhay: Late Birth, Hungarian documentary,
color, 67 min, 2002, at 32:45 min-33:06 min.

303 Csepeli/Orkény: Az emancipaci6 kihivdsa a mai magyar tarsadalomban a roméak
és nem romak viszonyaban.
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majority society, as well as the effects of dissension, can be resolved
through an emancipatory political strategy in contemporary society.
This approach focuses on empowering minority individuals by recog-
nizing their potential for mobilization and evaluating their competen-
cies, skills, abilities, opportunities, and aspirations. By strengthening
the identity and awareness of minority groups, the strategy aims to
enhance their autonomy and promote social unity.***

In 2002, Agnes Dardczi reflected on her experiences from 1979 when
she organized the First National Exhibition of Autodidactic Gypsy Art-
ists at the Pataki Cultural Center. The event attracted visitors from all
over Hungary and received significant attention nationwide. The adver-
tising for the exhibition prominently featured posters of Janos Balazs’
artwork. Agnes Dardczi emphasizes the importance of this event as a
milestone for recognizing the self-representation of the Romani people
in society, noting its contrast with the political narratives of that time.

The Pataki Cultural Centre was the location of the first exhibition
in May 1979. It was open for a month and half of Budapest made
the pilgrimage out there to see it. I think that naturally we tried
to surround it with good publicity. The Institute [Pataki Cultural
Centre] had posters designed with Janos Balazs’s painting On
the Road on them, and there were advertising hoardings with
the message First National Exhibition of Autodidactic Gypsy
Artists. And there was press coverage and the television, and
in newspaper articles too. Those who went, went back again
within the month if they possibly could, and not alone. And the
real force of it was that people somehow sensed that everything
that politics says and claims is a lie. It is not just a question of
Gypsies existing; attention has to be paid to what they say about
themselves.*®

Tamaés Péli (Budapest, 7 August 1948 — Budapest, 22 November 1994)
is one of the most important figures in Hungarian Roma art (Fig. 19).
He began studying at the Budapest Secondary School of Fine and
Applied Arts in 1962. After an unsuccessful application to the Hungarian
College of Fine Arts in 1968, he received a scholarship to study mural

304 Coleman/Deutsch/Marcus: The Handbook of Conflict Resolution.

305 Agnes Dardczi, in: Készegi/Szuhay: Late Birth, Hungarian documentary, color,
67 min, 2002, at 33:07 min—34:37 min.
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art at the Dutch Academy of Fine Arts. In the Netherlands, he created
several large-scale works, the most notable being a nearly fifty-square-
foot panel that illustrates the Dutch Academy of Fine Arts walls.

Tamas Péli completed his studies in the Netherlands in 1974 and
returned to Hungary. In 1983, he painted the so-called “Birth Panel”
in Tiszadob, which was exhibited in Kassel at Documenta 15 in 2022.
In addition to painting, he was also active in public life, serving as a
Member of Parliament for the Hungarian Socialist Party from 1992 to
1994. Tragically, Tamas Péli died in 1994 at the age of just forty-six.
Through his paintings, Péli aimed to depict the Hungarian Romani
people’s fate, image, and religion at the level of high art. His stylistic
technique combined features of academic and naive art, drawing on
expressive surreal elements, and his themes were often inspired by
literary narratives. In 2002, he said:

Prejudices are like knights in armour, it is difficult to unhorse
them, and they still exist today.**

306 Tamas Péli, in: K&szegi/Szuhay: Late Birth, Hungarian documentary, color,
67 min, 2002, at 25:30 min-25:38 min.
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Menyhért Lakatos, in the 2002 documentary, critiques the general
notions regarding Romani intellectuals, arguing that a limited number
of individuals within the Romani community do not constitute a distinct
social class. Specifically, he posits that they do not form a recognized
Romani elite. Furthermore, he considers the concept of a “Gypsy” intel-
ligentsia, despite acknowledging that such an entity does not exist
in reality. Nevertheless, he argues that the idea of an intelligentsia is
essential, as movements or initiatives can generally be initiated and
instituted by intellectuals.

It was a small group of three or four people, no more. But we
always talked about the Gypsy intelligentsia, although it was a
long way from being that. It wasn’t true. You know, we always
talked about the Gypsy intelligentsia, that Gypsy . . . so never in
our own names, I too incessantly referred to the Gypsy intelli-
gentsia, when in reality there wasn’t one. There was not one in
reality, but there had to be one, because the truth is, whatever
the case, it is impossible to start a movement or anything else
without intellectuals. Intellectuals are the motors of everything.
Now, when, at that time, something started in the interest of the
Gypsy people, it was a sort of movement. Which lots of people
joined and tried, each in their own way, to help, but there weren’t
any conceptions which determined, so, what do we want now.
Well, there was one thing: to raise the intellectual development
of Gypsy people to a higher level >

Furthermore, Menyhért Lakatos underscores that intellectuals serve as
the primary drivers of progress in any emancipation movement. During
the 1970s, Romani emancipation emerged, with numerous pro-Roma
alliances engaging in various initiatives to support it as a common
cause. However, Lakatos notes the lack of unified, clearly defined objec-
tives that outlined the aims of their resistance and social deconstruction
efforts. He says that the overarching goal was nevertheless evident: to
elevate the intellectual development of the Romani people to a more
advanced level.

The experiences of minorities with assimilation and integration pol-
icies and social movements shape their identities within the dominant

307 Menyhert Lakatos, in: Készegi.Szuhay: Late Birth, Hungarian documentary, color,
67 min, 2002, at 43:28 min—45:15 min.

183



“Gypsy” Classifications

culture, while they navigate internal contradictions within their own
minority communities. As a result, they not only face challenges in
defining their identity in relation to the dominant culture but also
navigate conflicts and tensions within their own groups. Moreover, the
role of charismatic leaders in advocating for emancipation is shown
to have a dual nature, serving both as divisive figures and as powerful
advocates who challenge established identity politics.**®

Critics suggest that while the focus on developing autonomy and
preserving memories, language, and cultural traditions is important,
it may not be sufficient without the presence of dedicated leadership
and institutions. In response, the first-generation Romani intellectuals
suggest the need to establish autonomous structures and institutions,
including cultural places such as museums, theatres, memorials, schools,
and research centers, which are crucial to memories and emancipa-
tion. These dedicated spaces have an essential function in addressing
collective identity, preserving and creating knowledge, and providing
equitable opportunities for representation for future generations.**’

For individuals to achieve success, fulfill their values, seek justice,
and accomplish their goals, it is essential for them to have access to
a wide range of resources and opportunities including political influ-
ence, social connections, economic stability, and cultural enrichment.
According to Elias and Scotson, the unequal distribution of power can
be attributed to the imbalanced relationships between different groups,
perpetuated by factors such as gender, race, culture, economics, and
class-based values and identities. This unequal distribution of power
has a profound impact on individuals’ capacity to thrive and prosper
in society.**°

To sum up, a socially resilient individual or group can overcome
stigmatized and marginalized identities by engaging in critical knowl-
edge production and self-reflection. Through this process, they can
redefine and reconstruct their representations and memories, freeing
themselves from societal constraints and labels. A key aspect of this
journey involves examining and challenging existing norms, which is
essential for empowering their community and improving their social,
economic, political, and cultural status.

308 Lewin: A Zsidok Kozotti Ongyttilsletrol.

309 Csepeli/Orkény: Az emancipaci6 kihivdsa a mai magyar tarsadalomban a romak
és nem romak viszonyaban.

310 Elias/Scotson: The Established and the Outsiders.
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8.3 Second-Generation Romani Intellectuals:
Way to Political Representation

This section embarks on a comparative analysis of the first- and
second-generation Roma intellectuals. Second-generation Romani
intellectuals are individuals born between the 1960s and 1980s whose
academic contributions and representational efforts influenced dis-
cussions and portrayals of Romani culture in the early 2000s. They
primarily pursued higher education in fields within the humanities,
including education science, theology, social work, law, and arts
and culture. The other slight difference between their emancipa-
tory aims and those of the first-generation Romani intellectuals was
that, alongside the recognition of Romani people in general society
through arts and culture, their approach also included narratives of
political representation and credits. Comparing the first and second
generations of Romani intellectuals, the emancipatory aims remained
the same; however, their academic disciplines shaped their narra-
tives and, therefore, the aims of their movements. Furthermore, it
is important to note that the first-generation Romani intellectuals
were the Romani role models to follow for the second-generation of
Roma intellectuals.

The data discussed in this section comes from two previously
published volumes of interviews by non-Romani narrators that fea-
ture a variety of successful Romani life paths, which have not been
analyzed so far. The examination focuses on life experiences sup-
ported by generational indicators and the level of higher education
they achieved.

The first book, by Lasz6 Szale, entitled Kitorék—Interju tizenot
Cigany értelmiségivel (in English: Outbreakers—Interviews with Fifteen
Gypsy Intellectuals) was published in 2009. The volume presents the
contributions of fifteen Romani intellectuals, artists, scientists, pro-
fessionals, and public figures, who articulate their personal journeys,
successes, and achievements. Laszl6 Szale notes that his work does not
constitute a representative sample of Romani people; thus, no statis-
tical generalizations can be derived from it. However, the narratives
provided illustrate the challenges faced by individuals within society.
While the paths to success depicted may offer guidance, it is essential
to recognize that they may not be replicable by all. In his work, he
outlines how many conditions must be met in order for children who
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grew up “Gypsy” to find their inner strengths and achieve success in
their life, which eventually could advance emancipation.***

The second volume analyzed in this section is Egy sor cigany—
Huszonnégy mai magyar (in English: A Row of Gypsies—Twenty-Four
of Today’s Hungarians) by Péter Korniss and Pal Zavada from 2011.
It provides portraits of twenty-four contemporary Romani people
who, embracing their origin, sometimes struggling with strength,
have nevertheless acquired a profession and created an independent
existence for themselves while preserving their “Gypsyness”. These
interviews are presented in a sequential manner, allowing readers to
engage with each individual’s perspectives and life experiences. The
authors emphasize that attributes such as dignity, talent, purpose-
fulness, determination to take action, a sense of identity, and social
responsibility belong to them. These qualities provide inspiration and
strength to the collective community. The book considers factors such
as gender (however, on a binary spectrum), age, geographical location,
and a range of professions to ensure a balanced representation. It
acknowledges Romani men and women, both young and old, as well
as those from rural and urban settings. Korniss and Zavada regard
individual representations of Romani heritage featured in the publica-
tion as communicating their lived experiences, values, and the social
manifestations they have consciously determined, serving as examples
of how Romani people are perceived in society. The idea of their book
was inspired by The Black List Project in the USA, as the civil rights
struggles of African Americans and the persistent work of many gen-
erations towards their social inclusion and provide an example and
encouragement to the “Gypsies” of Central Europe.*'?

Analyzing the works by Lasz6 Szale, Péter Korniss and Pal Zavada,
and the previously examined documentary movie by Edit Készegi
and Péter Szuhay, it can be noted that the first-generation Romani
intellectuals (those born between 1940 and 1960) mainly come from
in the fields of education within humanities, and of arts and culture
(Table 4, Table 5).

311 Széle: Kitorok.
312 Korniss/Zéavada: Egy sor cigany.
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Table 4. First-generation Romani intellectuals, N=10. Based on Edit Készegi/
Peter Szuhay: Late Birth, Hungarian documentary, color, 67 min, 2002.

Name Profession

Béla Balédzs Painter

Kéroly Bari Poet, translator, and folklore researcher

Jézsef Choli Daréczi Writer and poet

Agnes Dardczi Ethnologist, journalist, and researcher

Tivadar Fatyol Writer, poet

Eva Kalla Writer and journalist
Jozsef Kovacs Hontalan Poet

Menyhért Lakatos Writer

Tamas Péli Painter

Istvan Szentandrassy Painter

Table 5. First-generation Roma intellectuals, N=11. Based on Széle: Kit6r6k
(in English: Outbreakers) and Korniss/ Zavada: Egy sor cigany (in English:
A Row of Gypsies).

Szale: Outbreakers

Korniss / Zavada: A Row of Gypsies

Narrative of Roma- Profession, Narrative of Romani  Profession,

ni intellectual or occupation intellectual or pro-  occupation
professional fessional

Béla Szakcsi Jazz pianist, com-  Tibor Farkas Agricultural
Lakatos poser engineer
Gyorgy Rostas-Far-  Poet, journalist Melinda RézmUves  Ethnographer

kas

Marta Bada Painter Dr. Zoltan Szirtesi Medical profes-
sional, doctor

Judit M. Horvath Photographer Maria Karczagi Social worker
Laszl6 Rostas Chief referent of Antal Szalai Violinist

the national Roma

reference service

Janos Nagy Mayor

Total 5 6
Full total 11

187



“Gypsy” Classifications

Among the eleven first-generation Roma intellectuals, four successfully
completed their education in humanities, three in arts and culture, one
in engineering, and one in medicine (Table 6).

Table 6. Higher education attainment of first-generation Roma intellectuals,
N=14. Based on K8szegi/Szuhay: Late Birth, Hungarian documentary, color,
67 min, Szale: Outbreakers and Korniss/Zavada: A Row of Gypsies.

Humanities, Economics, Health Science  Natural Arts and

science of technical and of law sciences  culture

education, training, medical

theology and informatics  science

social work

Ethnographer  Agricultural  Medical Violinist
engineer doctor

Social worker Photographer

Social worker Jazz pianist

Ethnographer Composer

Journalist Painter

Teacher

Journalist

7 1 1 0 0 5

The narratives that emerge from the interviews reveal that the first-gen-
eration Roma intellectuals were predominantly men, suggesting a gen-
der gap within the pre-Romani emancipation (Fig. 20).

Notably, among these pioneering individuals, only two can trace
their academic lineage to a family member who held a degree, ergo
they were marked as the first intra-generational Roma intellectuals—
namely Jozsef Choli Daréczi and Agnes Dardczi, as Choli and Agnes
were first cousins (Table 7). The first-generation intellectuals’ journey
was marked by societal prejudice and a lack of social support and role
models in academic environments, making their accomplishments even
more remarkable. This fact points out the considerable obstacles and
struggles these first-generation intellectuals faced in pursuing higher
education and academic achievement.
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Gender distribution of first-generation Roma

intellectuals, 1970s

N=14

H Men H Women

Fig. 20. Gender distribution of first-generation Roma intellectuals, N=14.

Table 7. Higher education attainment of first-generation Roma intellectuals

by gender, N=14.

Profession Gender Roma intellectual Previous family
generation member with
adegree
Engineer man First No
Ethnographer woman First Yes
Medical doctor man First No
Social worker woman First No
Violinist man First No
Jazz pianist man First No
Journalist man First No
Photographer woman First No
Social worker man First No
Journalist woman First No
Teacher man First No
Ethnographer woman First No
Composer man First No
Painter man First No
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As we progress to the analysis of second-generation Romani achieve-
ments, it is essential to examine the narratives documented by Laszl6
Széle and the findings of Péter Korniss and Pal Zavada regarding Romani
intellectuals. Out of the thirty-nine narratives of Roma intellectuals
across the two volumes, seven individuals do not have a higher educa-
tion degree and are therefore not included in the analysis. Additionally,
two narratives belong to the third generation, so their narratives are not
considered in this section. Nine portrayals belong to the first-generation
intellectuals, which are analyzed as source of comparison in this section.
After filtering the narratives, twenty-one out of the thirty-nine cases
remain valid for further analysis.

The proportion of Romani intellectuals in the second generation
(born between the 1960s and 1980s) who hold a university degree dou-
bled in the early 2000s. By examining the data collected from twenty-one
Romani narratives, it becomes apparent that the second generation not
only extensively engaged in higher education but also diversified their
academic pursuits across various disciplines.

Notably, the second-generation Romani intellectuals were enrolled
in a wider range of university degree programs compared to first-gener-
ation Romani intellectuals, including areas such as law, public security,
and natural sciences. This generational shift demonstrates an increas-
ing focus on education and professional development within Romani
communities and in general society in Hungary.

Their emancipation contributed to the national and international
values that are the basis for today’s European Roma arts and culture
and knowledge productions (Table 8).
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Table 8. Roma intellectuals and professionals (non-filtered data), N=29. Based

on Széle: Outbreakers and Korniss/Zavada: A Row of Gypsies.

Szale: Outbreakers

Korniss / Zavada: A Row of Gypsies

Narrative of Ro- Profession, Narrative Profession,
mani intellectual  occupation of Romani occupation
or professional intellectual or

professional
Jézsef Ignéacz Mayor of Besence ~ Melinda Rézm(ives Ethnographer
Tibor J6ni Army colonel Jozsef Téth Protestant pastor
Arpad Rostas Cabinetmaker Erika Varga Clothing designer,

and restorer goldsmith
Judit Jénas Actor Dr. Zsuzsanna Biologist,
Orsds researcher

Dr. Erné Kallai

Lawyer, social

Béla Baranyi

Mason, entre-

scientist preneur
Kalman Olah Jazz pianist, Katesz Balogh Folk dancer
composer

Istvan Pisont

National football
player

Janos Orsds

Teacher, school
principal

Déavid Daréczi

Journalist, media
expert

Erzsébet Mohacsi

Lawyer, educator

Bea Palya Singer Gyula Szajké Official lieutenant
Gyorgy Makula Police major Dr. Henriett Dindk  Lawyer, researcher
Ottd Rostas Police ensign
Maria Baranyai Radio presenter,
documentary film-
maker, teacher
Rébert Farkas Violinist
Péter Sohonyai Orchestra trans-
porter
Agi Szal6ki Singer
Tamas Jonas Poet, writer
Lidia Danis Actress
Kalman Olah Jazz pianist,
composer
Kata Barsony Film maker,
sociologist
Total 10 19
Full total 29
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The twenty-one second-generation Roma graduates obtained their
academic degrees in a notable variety of disciplines. Nine graduates
earned university diplomas in arts, culture, and the humanities, which
suggests a noteworthy interest in creative and cultural expression as
a way of reclaiming cultural heritage through academia. Additionally,
five individuals pursued careers in law and public security, reflecting a
responsibility to social justice and advocacy within society as a means to
deconstruct the antigypsyist perceptions of criminal behavior that have
marked the “Gypsy” over the centuries. Furthermore, one individual
graduated in natural sciences, showing the arrival of Romani people
into the field of scientific inquiry (Table 9).

Table 9. Higher education attainment of second-generation Roma intellec-
tuals, N=21.

Humanities, Economics, Health Science Natural Arts and
science of technical and of law sciences culture
education, training, medical
theology and informatics science
social work
Teacher Lawyer Biologist Violinist
Teacher Lawyer Singer
Sociologist Police Singer
officer
Journalist Police Poet
officer
Protestant Soldier Actor
pastor
Ethnographer Actor
Jazz pianist
Jazz pianist
Designer,
goldsmith
6 0 0 5 1 9
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This noticeable shift towards educational attainment and professional
development among the second-generation Roma is a sign of an
extended movement toward liberation. It is indicative of a transfor-
mative period in Romani emancipation, as more individuals aim to
break barriers and gain access to previously limited opportunities and
representation. This development not only emphasizes the changing
aspirations of Romani graduates but also suggests a promising tra-
jectory for Romani society, with the potential for increased sufficient
representation and recognition in wider society (Table 10).

Notably, the first- and second-generation Romani intellectuals con-
tributed to the advancement of Romani people and paved the way for
the next generations. Upon analyzing the second-generation Roma
intellectuals, I observed that the percentage of Romani women grad-
uates increased from 25 % to 48 % compared to the first generation, an
increase of 23 %.

This is one of the results of the second-generation Romani intellectu-
als’ social mobility. Nevertheless, there remains an imbalance between
Romani men and women graduates (Fig. 21). Looking at the individuals
with previous family members who have a degree, we can note that
there is also a development compared to the previous generation.

Table 10. Higher education attainment of second-generation Roma intellec-
tuals by gender, N=21.

Profession Gender Roma intellectual Previous family
generation member with
adegree
Biologist woman Second No
Ethnographer women Second No
Teacher man Second No
Lawyer woman Second No
Police officer man Second No
Teacher woman Second No
Violinist man Second No
Singer woman Second No
Poet man Second No
Actor woman Second No
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Table 10 (continued)

Profession Gender Roma intellectual Previous family

generation member with
adegree

Jazz pianist man Second No

Sociologist woman Second Yes

Actor woman Second No

Lawyer man Second No

Jazz pianist man Second No

Journalist man Second Yes

Soldier man Second No

Singer woman Second No

Police officer man Second No

Protestant man Second No

pastor

Designer, woman Second No

goldsmith

Gender distribution of second-generation Roma
intellectuals in 2000s
N=21

H Men B Women

Fig. 21. Gender distribution of second-generation Roma intellectuals in the
2000s, N=21.
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The experiences of first- and second-generation Roma graduates, as doc-
umented by Zsolt Csalog, Péter Korniss, Pal Zavada, Lasz16 Szale, Edit
Készegi, and Péter Szuhay, are particularly noteworthy as they align
with Iris Marion Young’s theory of the five faces of oppression,***> which
show the forms of oppression, namely exploitation, marginalization,
powerlessness, cultural imperialism, and violence (Fig. 22). Further-
more, Béla Szakesi Lakatos pointed out that despite the disheartening
realization of the challenges they face: “poverty and background also
have an uplifting power.”>**

The year 1989 (the time of the regime change) was a landmark
in the emancipation and representation of the Roma political elite
in Hungary, whose efforts are rooted in the first-generation Roma
intellectuals’ achievements, paving the way for the second-generation
Roma intellectuals’ claims for institutionalization in arts and culture
and academic knowledge production.

Béla Osztojkan (a writer, poet, and public figure) founded the
Phralipe (meaning “Brotherhood” in the Romani language) in 1989,
which was an independent national Romani political organization. Béla
Osztojkan was born in Csenger on 8 February 1948 , and passed away
on 22 July 2008 in Budapest. (Fig. 23).

As one of the first generation of Roma intellectuals, he initiated
Romani political representation that strengthened in the second-
generation Romani emancipatory narratives and actions. Moreover,
Osztojkan was a co-founder of the Hungarian Gypsy Cultural Associ-
ation (Magyarorszagi Ciganyok Kulturalis Szévetsége), the first Roma
organization, which is still important today. In 1989, Béla Osztojkan
founded the Phralipe Independent Gypsy Organisation (Figgetlen
Cigany Szervezet), which he chaired. Building on his commitment to
Romani rights and public visibility, he was appointed in 1990 as the
spokesman and secretary general of the Hungarian Roma Parliament.
Following the regime change, he was a member of the Hungarian Social
Democratic Party (SZDSZ, Szabad Demokratak Szovetsége) between
1990 and 1993. Later, in 1994, he was appointed as spokesman of the
Hungarian Gypsy Solidarity Party (Magyarorszagi Ciganyok Szolida-
ritasi Part). Furthermore, Béla Osztojkan was the founder and editor-
in-chief of the Vildgunk (Our World, in Hungarian), Amaro Drom (Our
Way, in Romani), and Phralipe (Brotherhood, in Romani) journals,

313 Young: Five Faces of Oppression.

314 Béla Szakesi Lakatos, jazz pianist and composer, in: Széle: Kit6rék, p. 9.
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Exploitation

The assimilationist strategy of some of the Roma intelligentsia to hide their origins as much as
possible is completely strange to me. From my point of view, this is a wrong decision because it
is self-denial, and in this way, we are losing the flavourful character marks of our personality
and identity. If people turn their backs on their past, cover it up, and disguise their true selves, it
can break their personality in two. Without our roots and family, we are mere playthings of the
gentle breeze.

Erika Varga (Clothes designer, goldsmith)

Cultural imperialism

Zsuzsanna has positive memories of her primary school in Németkér; she was a hard-working
and excellent student—she was considered second after another A-graded student—she was
planning to continue her studies after elementary school (after completing her eighth grade) in a
gymnasium. However, she faced a major disappointment when her head class teacher did not
recommend her further studies in a gymnasium, saying she would be dropped out there.
Nevertheless, the teacher supported the application to the same gymnasium for her much
weaker, non-Roma classmates.

Zsuzsanna Orsoés (Biologist, researcher)

Powerlessness
We lived on the border of the Csiszikd Gypsy camp, in Kigy6 Street (near Miskolc), and it was
there when I realized that I was different from what I thought I was. One day, the gendarmerie
suddenly appeared to inspect for lice in the name of racial protection laws. They stripped naked
and shaved them bald, women, men, children, and old people, ever

s a horribly humiliating, everlasting memory. My father—rest in peace—found out that not
only Jews but also Gypsies were to be registered as well by the gendarmerie.

Tibor Farkas (Agricultural engineer)

Marginalization

In 1970, she grabbed a ball of string and surrounded a grassy area in a Gypsy settlement.
Afterward, she took her three-year-old daughter in her arms and said to other young women with
children who gathered around her, ‘This will be our kindergarten.” My mother also taught to the
parents that they should not only ask their children what they ate but also what they learned.

Melinda Rézmiives (Ethnographer)

Violence

I was taken to a cruel family who took me as a servant and used to beat me. They were really
beating me in the way Moricz [Zsigmond]wrote in [Arvacska] The Orphan. I have written a
version of it just to relieve myself. It was constant torture. I remember sitting in the chicken coop
because I had to sleep there for some reason, and I was staring at the stars through the cracks.
Later on, I thought of the lines of Janos Pilinszky—and I kept saying: I will not die, I will not
die!

Tamaés Jonas (Poet, writer)

Fig. 22. “Five faces of oppression” of Romani people, based on Iris Marion
Young’s 2009 theory.
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Fig. 23. Béla Osztojkan (1984-2008). Béla
Osztojkan’s photograph in the anthology
Szép Versek, 1983. Year of publication:
1984, number of the picture in the vol-
ume: 49. Ott6 Vahl, 1983.

where he published regularly until he passed away. Béla Osztojkan is
recognized as a prominent figure in Hungarian literature, merging
Romani and Hungarian traditions, legends, and myths in his poems.**

It was at Phralipe’s initiative that the first draft of the legislation
“On Roma Minority Self-Government” was included in the Hungarian
Constitution in 1990. In addition, in recognition of Phralipe’s advocacy
efforts, the Hungarian Parliament adopted a new law on minority rights
in 1993. This legislation laid the groundwork for the establishment
of both local and national self-governments for national and ethnic
minorities within the country. However, Aladar Horvath argues that
the 1993 Law on the Rights of National and Ethnic Minorities, adopted
by the Hungarian Parliament, enabled the creation of local and national
minority self-governments, which, rather than serving the political
interests of the Romani community, ultimately functioned in alignment
with the interests and will of the Hungarian state.

Jend Zsigd, born in 1952 in Nyirbator in northeastern Hungary, is
widely regarded as one of the most influential intellectual and cultural
figures of the Romani civil rights movement in Hungary (Fig. 24a). His
work has significantly shaped contemporary Romani cultural repre-
sentation, political advocacy, and institutional self-organization in both

315 Osztojkan Béla, at RomNet, Ki-Kicsoda?, https://www.romnet.hu/kikicsoda/osz
tojkan-bela [accessed: 06.02.2025].
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Fig. 24a. Jen6 Zsigb, sociologist, educator, editor, 2022. Central European
University (CEU) / Mérce.hu, 2026.

the late socialist and post-socialist periods. Coming from a family of
Romani musicians, Zsigd’s trajectory combined artistic expression,
sociological inquiry, and political activism, making him a central figure
in the development of modern Romani public life in Hungary. His
academic training was grounded in sociology studies at the Faculty of
Humanities of E6tvos Lorand University.

Alongside his academic and intellectual work, Zsigd became increas-
ingly active within the emerging Romani civil rights movement from
the mid-1970s onward. In 1980, he joined the Févarosi Onkorméanyzat
Cigany Haz (Capital Municipality’s Gypsy House)—Romano Kher, later
serving as its director from 1987 to 2009. Under his leadership, the
institution developed into one of the most influential Romani cultural
centers in Hungary, functioning simultaneously as a space for com-
munity organization, artistic production, and cultural preservation.
Through annual children’s camps, folklore workshops, and educational
programs, the institution supported more than 1,200 Romani children
as well as Romani artists, musicians, and young intellectuals. Zsigd
also established what became one of the largest European collections
of contemporary Romani art, consisting of over 2,400 works, while
simultaneously building extensive video and document archives dedi-
cated to Romani cultural memory.

Jen6 Zsigd’s cultural influence became particularly visible through
the founding of the Romani folklore ensemble Ando Drom in 1984,
which he led for approximately three decades. The group achieved
international recognition for preserving and popularizing Romani musi-
cal traditions, whilst also articulating forms of political and cultural
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self-representation. His broader political representation also included
co-founding the Romani organization Phralipe (Phralipe Figgetlen
Cigany Szervezet) in 1989 alongside figures such as Agnes Daréczi and
Aladar Horvath. In 1990, he established the Hungarian Roma Parlia-
ment, which became one of the most significant independent Romani
advocacy institutions in Hungary.

The broader historical significance of Jen6 Zsigd’s cultural work
became especially evident on May 9, 2026, when, for the first time in the
history of the Hungarian Parliament, the song “Hymn of the Gypsies”
(Z61d az erds, zold a hegy is—“Green is the forest and green is the
mountain, too”)—which is widely regarded in Hungary as the anthem
of the Roma—was performed during the inaugural session of the newly
elected National Assembly. The song carried a particularly profound
and symbolic meaning, as it was performed jointly by Romani and
non-Romani children from disadvantaged backgrounds, many of whom
are orphaned or come from socially marginalized communities. Their
presence transformed the performance into a powerful act of dignity,
solidarity, and social visibility. Through the long-standing pedagogical
and emancipatory commitment of Zsolt Nébl and the community work
of the Sitkosdi Tamburazenekar (Sitkésd Tambura Orchestra), these
children were not merely performers, but became visible agents of
cultural continuity, collective memory, and hope within contemporary
Hungarian society. The composition, based on a Be4s-language (Boyash)
collection by Jakab Orsoés and poetically adapted by Karoly Bari, was
set to music by Jen6 Zsigd and popularized through the performances
of Ando Drom. However, it has also been argued that an earlier mel-
ody for the song was composed by Gusztav Varga, leader of Kalyi Jag.
Since Jend Zsigd’s 1985 musical adaptation, the song has evolved into
an unofficial Romani anthem through collective cultural recognition
rather than formal institutional designation. Its performance in Parlia-
ment symbolized not only the recognition of a cultural tradition, but
also the institutional acknowledgment of decades of Romani political,
intellectual, and artistic struggle in Hungary.>*®

316 RomArchive, Jené Zsigd, 2017, https://www.romarchive.eu/en/collection/p/
jeno-zsigo/ [accessed: 20.05.2026]; RomaPlay: Gelem, Gelem vagy Zold az erd6? —
a himnuszon tdlmutatd vita indult a roma 6nazonossagrél. YouTube upload
2026, https://www.youtube.com/watch?v=kTOKW_BiD_Y [accessed: 20.05.2026];
Fruzsina Gyuris: Az igazi rock and roll az, amit a tamburazenekar csinalt a Par-
lamentben, Telex, 12.05.2026, https://telex.hu/after/2026/05/12/sukosdi-tambu
razenekar-cigany-himnusz-ciganyzene-parlament [accessed: 20.05.2026].
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Fig. 24b. Aladar Horvath, activist politi-
cian, and author, 2016. RomaRising/EU,
Chad Evans Wyatt, 2016.

Aladar Horvath is an activist, politician, and author born in Miskolc
in 1964 (Fig. 24b). He is considered one of the most important Romani
political leaders in Hungary. He completed his studies as a teacher and
community organizer at the Teacher Training College in Sarospatak
in 1987. His civil rights work began in 1988, when he became the head
of the Anti-Ghetto Committee in Miskolc, and later on, in 1989, he led
the local Phralipe Independent Roma organization in Miskolc. Addi-
tionally, he was a member of the Committee on Human Rights, Minority,
Civil and Religious Affairs from 1990 to 1993. After leaving that post,
he founded the Roma Civil Rights Foundation (Roma Polgarjogi
Alapitvany) in 1994 and led it until its closure in 2010. As part of this
foundation, he was a founding member of two other organizations, the
Roma Press Center and Romaversitas.*"” In 2019, in a newspaper inter-
view, Aladar Horvath expressed the following concerns:

Unfortunately, the past 25 years have proved me right. The
“self-government” of the former Gypsy, now Roma, the former
minority, now the national minority at the municipal level was
supposed to serve the enforcement of the national rights of the

317 Horvath Aladar, at RomNet, Ki-Kicsoda?, https://www.romnet.hu/kikicsoda/hor
vath-aladar [accessed: 06.02.2025]; Horvath: Ki képviselje a ciginymagyarokat?
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Fig. 25. Ern6 Kallai, lawyer, professor in
social sciences, and politician. Erné Kallai
personal website, https://www.kallaierno.
eu/, 2022.

Roma, primarily in the areas of education, culture, and social
welfare. [. ..] At the national level, the Roma self-governments
should have the task of representing and advocating the interests
of the Roma/Gypsy communities, primarily cultural, but also
social and economic needs, given the condition of the Roma,
vis-a-vis the legislature and the government.***

Erné Kallai (born in Budapest, 1 December 1969) has emerged as one
of the most distinguished social scientists, and politicians with Romani
heritage (Fig. 25). He is a history and music teacher, lawyer, and pro-
fessor at the University of Szeged and the Apor Vilmos Catholic College
in Vac. He is also a researcher and founder of the Institute for Minority
Studies of the Hungarian Academy of Sciences. In 2007, at the proposal
of President Laszl6 Sélyom, the Hungarian Parliament elected Erné
Kallai as Commissioner for National and Ethnic Rights. He has been a
member and leader of several research programs. Over the last decades,
he has published nearly 140 scientific papers and given approximately
160 scientific lectures in various academic venues. He has lectured at
numerous higher education institutions over the past two decades and
supervised dozens of theses. Several of his students have obtained
academic doctoral degrees.*”’

Erné Kallai’s remarkable and humble journey was noted by Laszlo
Széale in his 2009 work Kitor6k (Outbreakers).

318 Horvath: Ki képviselje a ciganymagyarokat?
319 Erné Kallai, personal website, https://www.kallaierno.eu/ [accessed: 06.02.2025].
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[Laszl6 Szale (LSZ)] How did they find you?

[Erné Kallai (EK)] It is the result of determinations and many
fortunate coincidences. For example, there was a debate night
at the Romaversitas, where the great sociologist Istvan Kemény
was the guest lecturer. He told us about the big Roma research
in 1993-1994. I was in a bad mood, and during the debate, I com-
mented, perhaps a little too harshly, that these studies are all
very well, but why don’t they let us in on the research? Kemény
left the debate earlier, and when he was passing next to me, he
asked me to walk with him into the corridor. So I thought, I've
had to be so harsh, and now I'm going to get my turn. But he
didn’t say anything, he just asked for my phone number. Nothing
happened for about two months, then he phoned me to come to
his home the next day. That was the first time in my life I visited
an elite neighborhood in Buda. He started by asking me if I was
interested in Roma studies and research. I said no. He told me
that there is a minority studies programme at the Academy, and
he could recommend me if T am interested.>*

LSZ Then, the group proved its legitimacy. Were three people
not enough?

EK Although the Minority Programme was originally only for
three years when it ended, it was not shut down. Instead, it was
further developed, from which the National Ethnic Minority
Research Institute was established. There, I was appointed as
head of the Romology Research Group. By that time, this work
had become my life; I was lecturing a lot at conferences, I was
invited to teach at universities, and I won grants, so I was quite
successful. So did our institute, we were commissioned to do
more and more important studies, not once by the government.**

LSZ How did he find out that you had been chosen [as
Ombudsman]?

EK I was teaching my usual class at the University in Vac,
where I have been teaching for years when our secretary
stormed in and excitedly told me that I had a call from the
President’s office. I was a bit annoyed that she interrupted the

320 Szale: Kitordk, p. 125.
321 Széle: Kitorok, p. 126.
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lesson. I asked her to leave, and we’ll talk at the end of the class.
I thought it was the President of the Hungarian Academy of
Sciences, Szilveszter E. Vizi, with whom I had participated in
several TV programs at the time. After the lesson, it became
evident that it was another presidential office. I was asked to
go to the Sandor Palace [President Laszl6 Solyom’s residence]
and he wished to meet me.

I thought they might want to order some kind of study on minori-
ties, and I was waiting for a presidential representative to request
that I make the report, but he said that the President would like
to speak to me. I still didn’t suspect anything. President Laszlo
Sélyom immediately started by asking me if I would be interested
in being appointed by him as Hungary’s Ombudsman. I couldn’t
say anything because I was speechless. Then, of course, I was
delighted to do it.>*

LSZ Is it an advantage or a disadvantage that the minority
commissioner is a minority themselves?

EK This is only symbolic, but it is important that there is a
minority in this post. It would not reflect well on the majority
of society if they exploited this post as well. Obviously, though,
the professionalism should be counted, not the origin.***

Timea Junghaus is an art historian, a leader of Roma cultural and polit-
ical movements, and a contemporary art curator (Fig. 26). She is the
founding director of the European Roma Institute for Arts and Cul-
ture eV. In recognition of her significant contributions to the field of
curation, including the establishment of the Janos Balazs Gallery in
Budapest in 2004 and the organization of exhibitions at that venue, as
well as the Roma component of the exhibition “The Hidden Holocaust”
at the Budapest Kunsthalle in 2004 and the First Roma Pavilion at the
52nd Venice Contemporary Art Biennale in 2007, Timea Junghaus was
awarded the KAIROS Prize by the Alfred Toepfer Stiftung F.V.S.008.
Timea Junghaus was also a Research Fellow of the Working Group for
Critical Theories at the Institute for Art History at the Hungarian Acad-
emy of Sciences (2010-2017). She is the author and co-editor of a com-
prehensive publication titled “Meet Your Neighbours—Contemporary

322 Széle: Kitorok, pp. 127-128.
323 Szale: Kitorok, p. 128.
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Fig. 26. Timea Junghaus, art historian, leader of Roma cultural and political
movements, and contemporary art curator. Adam Zoltan, 2017.

Roma Art from Europe”, which was published by the Open Society
Institute in 2006.%**

In 2017, the establishment of the European Roma Institute for Arts
and Culture eV. (ERIAC) marked a decisive landmark in European
Romani intellectual emancipation. ERIAC is regarded as a collaborative
initiative and was established with the joint support of the Council of
Europe, the Open Society Foundations, and the Roma Leaders initiative
known as the Alliance for the European Roma Institute for Arts and
Culture. ERIAC is a pioneering transnational organization that elevates
and celebrates Roma arts and culture across Europe.The concept of
establishing a European Roma institute was first proposed by Romani
intellectuals several decades ago. Agnes Daréczi has been a major advo-
cate for these initiatives as necessary for Romani culture and political
emancipation since 1992 when she established the Romedia Foundation.
In 2014, the idea of creating an international institution dedicated to
Romani culture was reconsidered by a group of Romani cultural pro-
ducers, intellectuals, and activists, leading to the formation of the Alli-
ance for the European Roma Institute, which played a significant role
in advocating for the establishment of a Roma institute. Today, in 2025,
ERIAC has a unique mandate that positions it as a critical engine in
recognizing and promoting Romani cultural heritage by ensuring
Romani contributions are acknowledged on a European level (Fig. 27).

324 RomArchive, Timea Junghaus, 2017, https://www.romarchive.eu/en/collection/p/
timea-junghaus/ [accessed: 06.02.2025]; Timea Junghaus, at European Roma
Institute for Arts and Culture, About ERTIAC (Romani), https://eriac.org/rmo/
about-eriac-romani/ [accessed: 06.02.2025].
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Fig. 27. Logo of the European Roma Institute for Arts and Culture e.V.
(ERIAC), 2017. European Roma Institute for Arts and Culture e.V. (ERIAC),
2017, https://eriac.org/.

Furthermore, ERIAC serves as an international network committed to
promoting the recognition of Roma organizations, intellectuals, and
artists across and beyond Europe. The institution aims to facilitate ini-
tiatives and develop national and international alliances that strengthen
Romani voices and include them in the European agenda.**

In a 2017 interview with Political Critique (Krytyka Polityczna),
Timea Junghaus advocates applying postcolonial critique to recog-
nize how Roma knowledge has historically been constructed by dom-
inant groups—often romanticized or exoticized, revealing more about
majority fantasies than Roma realities. She highlights the transforma-
tive role of art and culture in decolonizing power relations, enabling
concrete practices that challenge entrenched narratives and promote
Roma self-representation and leadership. As part of ERIAC’s mission,
Junghaus emphasizes the importance of Roma-led cultural institutions
that mobilize Roma intellectual and artistic networks to foster pride,
disseminate Roma-created knowledge, and counter marginalization.

The Institute’s goal is to make visible the best of the Roma’s
cultural products. We’ve been working towards this for three
years; the best minds of the global Roma intellectual scene have
invested their own time and resources. These experts come
mainly from four areas: first, arts and culture, second, Holocaust
research, third, media and publishing, and fourth, a network of
more than 600 Roma organizations across Europe. The Institute’s

325 European Roma Institute for Arts and Culture eV., About ERIAC (Romani),
https://eriac.org/rmo/about-eriac-romani/ [accessed: 06.02.2025].
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work will be distributed in these areas. We will do our best to
take the best work of Roma organizations, researchers, artists,
and experts, and present it to a European audience in order to
positively transform the image of the Roma. [. . .]

What I see is that the problems, and oppression, which are felt by
society or which proliferate on the surface of societal discourses
appear much earlier in the arts. It is much more liberating when
artists, creative individuals, or public personas are working on
reconciliation and progress, or on ways to replace established
histories with new knowledge, and then make them visible. Crit-
ical theory — including critical cultural studies, feminist research,
trauma theory, Critical Roma Studies, and so on — makes power
structures visible and acknowledged. In my opinion, to understand
cultural products, it is crucial to know their historical and social
context. Art and culture, however, goes one step beyond: they offer
concrete practices for decolonization. These may include ways in
which we can leave fossilized structures behind, or make their lack
of sustainability visible, and subverting these structures by stirring

them up or reversing them through feminist tools, for example.***

8.4 Third-Generation Romani Intellectuals:
Way to Critical Responses

In this section, I will discuss another aspect of my research, which
centers on the third-generation Romani intellectuals. During this phase,
I conducted interviews with fifty Romani students across Hungary who
were selected randomly and voluntarily from five Roma Advanced
Colleges, namely:

 Jesuit Roma Advanced College (JRSZ) in Budapest;

« Evangelical Roma Advanced College (ERSZK) in Nyiregyhaza;

« Christian Roma Advanced College (SZKRSZ) in Szeged;

« Istvan Wali Reformed Gypsy College (WISZ) in Debrecen; and

+ Henrik Wlislocki Advanced College (WHSZ) at the University of Pécs.

326 Timea Junghaus, in Benedek: The Roma Mobilize Their Own Knowledge, https://
politicalcritique.org/cee/hungary/2017/interview-timea-junghaus-budapest-inter
national-centre-roma-culture-berlin-eriac-decolonization/ [accessed: 01.07.2025].
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The results are based on the participation of approximately 40 % of
Romani university students in research conducted across Hungary
between 2017 and 2019. During the study the five college directors and
five program leaders who were interviewed could not offer accurate
data on the numbers of Romani university students enrolled, so I had to
rely on alternative sources and previous references for this information.

In 2011, the Hungarian leaders of four historic churches (Evangelical,
Reformed, Catholic, and Greek Orthodox) establishment four Roma
Advanced Colleges in the country, which had increased to eleven insti-
tutions by 2020. Currently (2025), eight of the colleges are church-run,
and three are managed by universities. These colleges are located in
the capital (Budapest) and in regional centers of higher education, for
example Pécs, Szeged, Debrecen, Miskolc, and Nyiregyhaza (Table 11).

Table 11. Hungarian church-run and university-run Advanced Roma
Colleges, 2011-2020.

Ecclesiastical Roma Advanced Colleges University Roma Advanced Colleges

Jesuit Roma Advanced College (JRSZ), Henrik Wlislocki Advanced College
Budapest (WHSZ), University of Pécs (PTE)

Evangelical Lutheran Church in Eszterhazy Karoly Catholic University
Hungary, Evangelical Roma Advanced Roma Advanced College (EKKE), Eger
College (ERSZK), Nyiregyhaza

Greek Orthodox Roma Advanced Hungarian University of Agricultural
College, Miskolc and Life Sciences, Istvan Szentandrassy
Roma Advanced College, Kaposvar
Christian Roma Advanced College University of Debrecen, Faculty of Child-
(SZKRSZ), Szeged care and Adult Education, Balazs Lippai

Roma Advanced College, Debrecen

Reformed Church in Hungary, Istvan -
Wali Istvan Reformed Gypsy College
(WISZ) Debrecen

Reformed Church in Hungary, Reformed -
Advanced Gypsy College (RefoRom),
Budapest

Saint Nicholas Greek Orthodox Roma -
Advanced College, Debrecen

The institutions offer support through various courses, programs and
financial scholarships in higher education for their members. The Roma
Advanced Colleges aim to support students of Roma heritage and/
or disadvantaged students from marginalized social backgrounds in
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higher education to obtain successfully their degrees. These colleges in
Hungary currently have more than 300 university students, and over
the past ten years more than 400 have graduated from their programs
in a wide range of higher education disciplines.

8.4.1 Background of the Advanced Colleges in Hungary

The E6tvos Jozsef Collegium, which opened its doors on 21 September
1895, was the first advanced college established in Hungary. The estab-
lishment of this institution marked a momentous and symbolic step
forward in the country’s higher education system. However, the begin-
ning of the advanced college movement can be traced back only to the
1970s, when there was a growing recognition of the need to formalize
talent management outside of the elite circles and in rural areas as well.
These steps were developed to offer structured support and guidance
to disadvantaged and underprivileged students to help them develop
their distinctive talents within the context of public higher education.

The advanced colleges in the Budapest area were designed to meet
the needs of the rural peasant, working-class, and underprivileged
populations. Their objective was to create opportunities for individuals
who may have been historically excluded from the education system.
This initiative aimed to bridge gaps in access to education and promote
personal and academic growth.

Before the regime change, the educational framework was designed
not only to disseminate and cultivate knowledge among students but
also to critically assess and challenge the political power structures that
existed during that period.

This approach supported a position where critical thinking was
encouraged, allowing individuals to question prevailing ideologies and
participate in discussions about governance, rights, and the responsi-
bilities of leadership. Educators were not merely transmitters of infor-
mation; they served as catalysts for intellectual and social engagement,
guiding students to analyze political and social narratives and consider
alternative perspectives on power and its impact on society.

By the early 2000s, they had evolved and adapted to new structures,
which have since been reorganized while preserving their intellec-
tual roots. Today, talent management within academic movements
has become elite training in the fields of science, politics, and eco-
nomics, resulting in a position of significant privilege. The objective of
the advanced college system is to provide comprehensive and top-tier
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extracurricular professional training connected to students’ subject of
interest by strengthening the feelings of belonging to an advanced and
elite professional program. The program is designed not only to improve
the skills and knowledge of students but also to foster and showcase
their exceptional talents. By doing so, the colleges aim to encourage
students’ active participation in public affairs and social responsibili-
ties. The institutions also aim to create a place that is both materially
and personally conducive to preparing students for leadership at the
most advanced level of society. Furthermore, the colleges aspire to
support intellectuals who have an elevated awareness of social issues
and are qualified to meet professional requirements and tasks. Central
to the colleges’ functioning is the principle of self-governance and the
empowerment of their members to engage in self-directed activities
and initiatives.
In advanced colleges, students can:

« have authority over significant decisions, which includes issues
related to their membership status;

« the creation and dissolution of organizational and operational reg-
ulations;

« the development of the college’s professional program; and

» and the establishment of consequences for their professional per-
formance.*”

8.4.2 Establishment of Romani Advanced Colleges

In the late 1990s, there was a strengthening Romani emancipation
(discussed in the introduction to sections 8.1 and 8.2), initiated by the
first- and second-generation Romani intellectuals to respond to the
high personal cost of social mobility for Roma in Hungary. As an action
of resistance, a group of Roma graduates and intellectuals established
the Romaversitas Invisible College (hereafter, Romaversitas) as an
advanced college in 1996, based on the system of the previously estab-
lished (non-Romani) advanced colleges. During this period, influential
Roma intellectuals started to advocate for the first Advanced Roma
College for equal opportunities in higher education and to create a
socially responsible Roma elite. This initiative marked a notable
advancement in providing professional training and scholarships for

327 Punkosti: Szepl6telen fogantatas; Fazekas/ Sik: A Magyarorszagi Szakkollégiumok.
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Fig. 28. Angéla Koczé, Assistant Professor of Romani Studies, Chair of
Romani Studies Program, and Academic Director of the Roma Graduate
Preparation Program. Central European University, 2021.

Romani university students, thereby contributing to their academic and
professional development. The founders, who were also part of the
Hungarian political reform movement at the time and not only members
of the Romani emancipation of that time, wanted to create a formal
structure and space where they could connect, support each other, and
jointly build and promote their own intellectual, cultural, and social
capital. In 1996, the Roma Civil Rights Foundation, in collaboration
with Gandhi High School and College (the first ethnic Roma high school
in Europe, founded in 1994), organized a summer university, which
became an event that catalyzed the realization of the concept of and
need for Romaversitas. The vision of the initiative was developed by a
small group of Roma and non-Roma intellectuals, including Angéla
Koéczé (Fig. 28), Aladar Horvath, Janos Bogdan, and Marta Jozsa. By
establishing Romaversitas, Angéla Koczé became the founding director
of Romaversitas in 1996-1997, with the support of the legal framework
of the Roma Civil Rights Foundation.

Angéla Koéczé is an Assistant Professor of Romani Studies and the
Chair of the Romani Studies Program at Central European University
in Budapest. She also serves as the Academic Director of the Roma
Graduate Preparation Program.

Before this, Angéla Koczé was a Visiting Assistant Professor in the
Department of Sociology and Women’s, Gender, and Sexuality Studies
at Wake Forest University in Winston-Salem, North Carolina. She was
the principal investigator of a research project conducted from 2013 to
2016, entitled “The Institutionalization of Romani Politics After 1989 in
Hungary”, which received funding from the Hungarian Social Research
Fund. Her research examines the intersections of gender, ethnicity, and
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class, as well as the social and legal inequalities experienced by the
Roma in various European countries. She worked as a Senior Policy
Adviser in the Hungarian government from 2004 to 2008. From 1998
to 2003, she was the human rights education program director at the
European Roma Rights Center. As noted previously, Angéla Koczé is
also the founding director of the Romaversitas program in Budapest
(1996 to 1997), which provides scholarships and mentorship to Romani
university students.*?®

As previously mentioned in 2002, Tivadar Fatyol reflected on his
experiences from the 1970s and 1980s, noting how the first generation
of Romani intellectuals organized themselves in Budapest, particularly
at Akécfa Street, which became a central venue for their meetings
and events. Subsequently, in 1996, these initiatives culminated in the
establishment of the Romaversitas Foundation in the same building,
alongside the founding of the Roma Press Center that year.

Romaversitas aims to develop and shape a leading Romani intelli-
gentsia to advocate for the interests of Romani people with academic,
political, and activist narratives and responses in the society. The
advanced college is committed to supporting Romani university stu-
dents in achieving academic qualifications, improving their skills,
affirming their identity, and empowering them to establish resilient
identities (Fig. 29).

The institute operates as a non-profit entity in Hungary, dedicated to
the advancement of Romani students by providing necessary intellec-
tual support and financial resources. Their aim is to foster and promote
educational success and community empowerment among Romani
youth. The primary objective of the organization is to address and
challenge the obstacles created by systemic racism and to establish

328 Central European University, 2021, https://people.ceu.edu/angela_kocze [accessed:
14.02.2025]; RomArchive, https://blog.romarchive.eu/english/project-participants-
archive-sections/angela-kocze/ [accessed: 14.02.2025].
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pathways that enable Romani university students to fully acknowledge
their academic, political, and activist potential. Central to the aims of
Romaversitas are essential principles including creating a nurturing and
quality learning environment, promoting collective growth and social
responsibility, and maintaining rigorous academic standards and results.
Furthermore, the organization facilitates a student-centered atmosphere
where youth receive individualized mentorship and support to improve
their educational journey.

8.4.3 Clashing Narratives of Romani Advanced Colleges

As noted previously, the Romaversitas Foundation, established in 1996,
is Hungary’s first “invisible” Romani Advanced College. Since its begin-
ning, the Foundation has systematically promoted academic excellence,
equal opportunities, and social responsibility among Roma students.
During the data collection in 2020, I had the opportunity, as part of the
fieldwork, to ask Gabor Darodczi (Fig. 30), who was the acting director
of the Romaversitas Foundation from December 2008 to March 2016,
as well as the Deputy State Secretary at the Ministry of the Interior and
Social Inclusion Officer (who requested to remain anonymous), to share
their experiences and views on the history, aims, and structure of the
Romani Advanced Colleges.

Gabor Daroéczi is an expert in education, energy poverty, capacity-
building, anti-corruption, and issues related to the Roma community.
Since 2000, he has worked within various departments of the Hungarian
government, including the Ministry of Health, the Office of the Prime
Minister, and the National Development Agency. At the Ministry of
Education, he served for two years as the ministerial commissioner
responsible for the integration of Roma and disadvantaged children.

Gébor Daroéczi has also held positions in several NGOs, focusing
on the development of Roma university students as the director of the
Romaversitas Foundation, combating school discrimination as head of
the board at the Chance for Children Foundation, and addressing energy
poverty as the initiator of the Lightbringer Foundation. Additionally,
he has worked with various EU bodies, including the DG Justice, the
European Parliament, and the European Economic and Social Commit-
tee, serving as an independent expert and advisor.

In the interview, Dardczi emphasized while there were several
Roma-initiated political advocacy and identity debate clubs before
Romaversitas, such as the Bronze Club or Phralipe, it is still widely
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Fig. 30. Gabor Daroczi, former director
of the Romaversitas Foundation. Gabor
Daroczi, 2015.

regarded as a leading and pioneering organization. Since its establish-
ment, the Foundation has supported over 400 Roma students in earning
their degrees and has played a crucial role in the formation of a Romani
elite over the past three decades. Additionally, the institution’s work
has significantly shaped Hungary’s educational policies and decisions.

It has been established for twenty-three to twenty-four years,
but more important, for a very long time it was the only one that
operated in the system. Every change that affected the main-
stream educational system left its mark on Romaversitas too in
one way or another. Not just because it was, in a certain sense,
part of the educational system, but because it constantly wanted
to develop and follow the trends.**

Géabor Dar6czi saw himself as having a personal social responsibility,
inspired by his sister, Agnes Daroczi, who co-founded the organization.
He noted that educational policymakers in the early 2010s applied the
Romaversitas concept practices and encouraged the establishment of
state- and church-run Roma colleges in various parts of the country,
which received substantial government funding. Furthermore, he under-
lines that the key elements and programs of Roma Advanced Colleges

329 Interview with Gabor Dardczi, 18.09.2019.

213



“Gypsy” Classifications

are similar to those developed by the former Romaversitas Foundation.
The difference between the two institutional initiatives is that Roma-
versitas operates via social donations and voluntary work. In contrast,
the state- and church-run Roma Advanced Colleges do not operate in
the same way from the start, which Gabor Dar6czi sees as a political
strategy of the authorities. The difference is that the Roma Advanced
Colleges provide scholarships not only to Roma students enrolled in
higher education, but also to disadvantaged non-Roma students or to
talented non-disadvantaged and non-Roma students.

It was simply a matter of them wanting a background institution
that could introduce the young Roma that were supported by
the Roma Advanced Colleges to their various institutions [. . .]
Long years of experience showed that their one greatest service is
bringing young people together. The Advanced Colleges took this
over lock, stock, and barrel. There are free university weekends,
that is not what they are called, and it is basically compulsory
to take part. They took over lock, stock, and barrel the pillars
that we had burnished, you know, for long years and developed
learning from our own mistakes.**’

According to Dardczi, 85-90 % of the Romaversitas Foundation schol-
arship recipients between 1996 and 2020—approximately 250-300 stu-
dents—have successfully completed university studies in various fields,
such as medical sciences, humanities, law, and engineering. In the past
decades, the Foundation has been facing ongoing financial challenges.
Despite this, it has achieved significant success in education and talent
management thanks to the commitment and expertise of a group of
volunteer professionals and educators. The Deputy State Secretary at the
Ministry of the Interior and Social Inclusion Officer emphasized that in
2011 the first state-supported Roma Advanced Colleges were established
in four major cities in Hungary (Miskolc, Debrecen, Budapest, and
Nyiregyhaza) in collaboration with the four historical churches.** In
subsequent years, similar institutions were established in other regional

330 Interview with Gabor Dardczi, 18.09.2019.

331 These were: the Jesuit Roma Advanced College (JRSZ) in Budapest; the Evan-
gelical Lutheran Church in Hungary—Evangelical Roma Advanced College in
Nyiregyhaza; the Greek Orthodox Roma Advanced College in Miskolc; and the
Reformed Church in Hungary—Istvan Wali Istvan Reformed Gypsy College in
Debrecen.
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cities, including a combination of church and university institutions in
Szeged, Pécs, Eger, Hajdibdszormény, and Kaposvar.

Well, ask a politician about this . . . Zoltan Balog [former State
Secretary for Social Inclusion within the Ministry of National
Resources], he was looking with whom he could work to help for
Romani and disadvantaged students to catch up in schools. On
the one hand, he also had personal relations with the churches.**

The Deputy State Secretary at the Ministry of the Interior and Social
Inclusion Officer moreover highlighted the significant growth of the
four historical institutions, which initially began with fifty-seven peo-
ple in 2011. Over the years, their impact has been substantial, with
the eleven Roma Advanced Colleges now having over 325 students,
signifying a remarkable increase in enrollment and interest in these
educational programs. According to the officer’s narrative, the Roma-
versitas Foundation is not considered a meaningful partner, despite the
state- and church-supported Roma Advanced Colleges having practi-
cally adopted the professional concept of the Foundation.

Zoltan Balog was the Secretary of State . . . they made an agree-
ment according to which the churches would help the catch-up
for Romani and disadvantaged students with the Roma Advanced
Colleges. [. . .] The churches provided a building, and we actually
supported their entire operation and professional program.®*

Based on the requirements of the Romani Advanced Colleges, students
are encouraged to actively participate in community service and social
responsibility initiatives to the fullest extent of their capabilities. The
institutions also offer a variety of essential support services, including:

« professional mentoring;

« personal development assistance;
+ subject-based tutoring;

« career development guidance;

332 Deputy State Secretary at the Ministry of the Interior and Social Inclusion Officer,
2020.

333 Deputy State Secretary at the Ministry of the Interior and Social Inclusion Officer,
2020.
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Fig. 31. The key pillars of student support at Roma Advanced Colleges.

« foreign language learning, and Romani language heritage protection;

« leadership development, social responsibility, and awareness programs;

« patronage of religious and spiritual life;

« community and identity management support; and

« opportunities to participate in social and scientific conferences,
seminars, and roundtables to kickstart students’ professional lives.

The Roma Advanced Colleges offer merit-based scholarships to stu-
dents, which can be used to cover their daily expenses while attending
university. Additionally, the Colleges place a strong emphasis on the
importance of learning languages, both to meet degree requirements
and to support students’ international career development. Additionally,
there is a strong focus on community development and religious edu-
cation. The Colleges also emphasize the importance of social respon-
sibility, addressing critical areas such as employment, education, health
policy, and cultural initiatives (Fig. 31).

During my interview with the Deputy State Secretary at the Min-
istry of the Interior and Social Inclusion Officer, it was noted that,
based on their data, the eleven Roma Advanced Colleges had a total
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of over 325 students at the end of 2019. According to a 2017 study by
the Christian Roma College Network (KRSZH) and the Budapest-based
Hanns-Seidel-Stiftung, the absolute number of Romani students at the
Roma Advanced Colleges between 2012 and 2016 was 265 (Table 12),
or approximately 69 % of a total student body of 381 over that period
(Table 13).

Table 12. Total number of Romani students in the four Romani Christian
Colleges, 2012-2016.

Christian Roma College Network Number of Romani students
Jesuit Roma Advanced College, Budapest 82

Istvan Wali Istvan Reformed Gypsy College, 72

Debrecen

Evangelical Roma Advanced College, 61

Nyiregyhaza

Christian Roma Advanced College, Szeged 50

Total number of students, 2012-2016 265

Table 13. Number of students in the Roma Christian Colleges, academic
year, 2012-2016.

2012/2013 2013/2014 2014/2015 2015/2016

Jesuit Roma Advanced 29 31 32 32
College,

Budapest

Istvan Wali Istvan 21 16 20 28
Reformed Gypsy

College, Debrecen

Evangelical Roma 20 20 26 23
Advanced College,
Nyiregyhaza

Christian Roma Ad- 15 20 25 23
vanced College, Szeged

Total number of 85 87 103 106
students by academic
year, 2012-2016
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It is important to note that not all the students in the church- or univer-
sity-led Romani Advanced Colleges are Romani, as they also support
disadvantaged non-Romani students as well as talented non-Romani
students. However, the minimum number of Romani students is regu-
lated by law based on self-declaration, and must be a minimum of 65 %
of each college.**

8.5 Roma Advanced College Leaders’ Narratives

The primary distinction between the Roma Advanced Colleges oper-
ated by the Church and those operated by universities lies in the
absence of a spiritual (religious) module in the professional curricu-
lum of the university-run institutions. It is important to note that the
church-run Roma Advanced Colleges use the term “spiritual module”.
The various church-run colleges are founded on supporting church
values that offer religious modules for their students, which requires
the Roma Advanced Colleges to teach religious modules through
church officials. Therefore, as part of an agreement between the dif-
ferent churches and the state (as the donor), the Roma Advanced
Colleges are required to refer to this module as a “spiritual module”
in their curricula.

A further difference between the church-run and university-run
Roma Advanced Colleges is that the university-run institutes place
a greater emphasis on providing professional training within their
academic programs. In the view of the leader of the Evangelical Roma
Specialist College:

Roma students often come with very much less “baggage” than
non-Roma students, which is why it is important to provide
a common form of spiritual and physical support. The spiri-
tual [religious] module ensures the transmission of Christian
values, but this does not preclude the practice of secular val-
ues and introducing secular goods and practices into specialist
colleges.*?

334 TAMOP 4.1.1.D-12/1 application -~ Roma Advanced Colleges Support, https://
www.palyazat.gov.hu/node/55550 [accessed: 13.06.2024].

335 Interview with the Head of the Evangelical Roma Advanced College.
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The Christian Roma Advanced Colleges have their own pastors who are
assigned to the institutions by the dioceses. According to the college
directors, the students can benefit from the pastors’ presence at all
times and can contact them if they have any questions regarding the
spiritual module, which aims at the transfer of religious values. This
module is a compulsory “recommended” course on religion, which con-
sist of the study of theology (basic ecclesiastical concepts), the pastoral
program, and the history of the Church, for example indulgences, the
Inquisition, and the papal election process. The course on religion is
“recommended” for students but in reality compulsory. Additionally,
the institutions organize various spiritual courses and retreat meeting
days for their students on a monthly and bi-annual basis.

For many years there has been a Roma-Hungarian prayer eve-
ning jointly with the cathedral and the university chaplaincy
[. . .] and the church would be full of young people [. . .] all of
the churches organize something similar [. . .] [I]n some places
it is called Gypsy pastoral care, in others Gypsy mission, in yet
others, more coyly Roma pastoral care. It is becoming an ever
more current theme for every church, and it has to be admitted
that the historic churches are falling a little behind. They were
late to realize that, if it can be expressed like this [. . .] there is
an issue in Hungarian society, and something has to be done.
The concept of Gypsy pastoral care is all about how we can
address Roma communities, how can churches address them, and
I freely say this in my own name too, how can we reach them
and how can we transmit to them, if I may express it properly,
then I would say the Good News of the Gospel. What could
we do with these communities, which often lived in very diffi-
cult circumstances, where it really was very often the case that
the biggest problem was everyday survival? Now the Catholic
Church too has a leader for this at the level of a bishop. There
are training sessions, training for specialists, in every diocese
there is someone responsible for gypsy pastoral care, for whom
this is his specialist area and his primary concern. There are an
increasing number of institutions like this, at both the national
and the diocesan level. Ceferino House has one [. . .] the church
Roma Advanced Colleges too [. . .] there are schools attached to
churches too. There are many of them in the country. Everyone
sees that something has to be done. We are now in a situation
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where the institutional preconditions for Roma pastoral care
are in place [. . .] But how they should operate requires special
attention. There is a menu of methods. Each group must promote
its aims with care.**

The heads of the church-led Roma Advanced Colleges emphasized the
importance of aligning values with the institutions when evaluating
applicants. Since the colleges are operated by the church, they prior-
itize individuals who share the beliefs and principles of the leaders of
the institution.

The work that is carried out here follows an ecumenical and
Christian approach; we expect our students to be partners in
this [. . .] not to confront them. They should recognize what sort
of institution it is, and it obviously has [in the advanced college
program] elements that link to them, that connect to them.**”

According to college leaders, relatively few students have failed to
graduate because of poor language examination results. The colleges
believe that individual language training is key to successful learning.
College leaders do not like language teaching on the wider market
because they perceive it to be of lower quality compared to their own
private teachers and courses. They estimate that out of an average of
ten to twelve students leaving the system each year, a maximum of
three to four students leave without a diploma.

According to the leadership of the Jesuit Roma Advanced College,
the reasons for students dropping out include the following:

« failure to attend or take up courses, and lack of interest;

« the different values and priorities of individuals;

« preference for a relationship with a partner over studying and build-
ing a career;

« physical distance from family;

« working abroad; and

+ lack of a foreign language exam.

336 Interview with the Head of the Christian Roma Advanced College (SZKRSZ), Szeged.

337 Interview with the Head of the Christian Roma Advanced College (SZKRSZ),
Szeged.
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The dropout rate among Roma students is often associated with chal-
lenges related to identity. A lack of self-confidence and motivation
linked to negative identity perceptions can lead to academic struggles
for Roma students compared to their non-Roma peers. In response, the
Roma Advanced Colleges have introduced a module specifically aimed
at empowering Roma identity, with the goal of reducing dropout rates
and enhancing academic performance.

And it’s true too, if someone is a Gypsy it is true that they are
disadvantaged, or it is true too that they do not have a clue about
how a university works because their parents couldn’t tell them.
It is true about all parts of their identity, and here they could
gain positive strength by not feeling ashamed of some personal

characteristic or other.>*®

We have a mentoring program but it does not consist of the
classical nurturing of talent. Our focus is elsewhere . . . in fact
we want our young people to become committed to Roma affairs.
That’s an old debate too, isn’t it? Can we expect our students
to go back to communities living in deep poverty and to carry
the flag there or ... Idon’t know . .. some say yes, others that
we cannot expect that of them . . . because these students are
students like all the other students . . . and in reference to the
Bib6 and Rajk colleges, this year we got accreditation for three
years, we are the only Roma college with accreditation for three
years, and that is important because that is where the Bib6 and
the Rajk are. We were assessed in the same way as the big ones,
as the Eo6tvos and all the others . . . we satisfied the criteria for
a high-standard advanced college.**’

Directors and students note the increasing number of applicants as
an indication of the institution’s success. Each institution receives, on
average, thirty to forty applications annually for a maximum of ten
scholarship places:

338 Interview with the Head of the Jesuit Roma Advanced College (JRSZ), Budapest.

339 Interview with the Head of the Christian Roma Advanced College (SZKRSZ),
Szeged.
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When I got into the college, the maximum class size was thirty
and thirty-two of us applied. Now, in comparison, around forty
apply, so, I think, that makes it a success.>*°

Despite the evidence of increasing numbers of Romani graduates from
the 2000s, there is also evidence that upward mobility has stagnated
since 2014. According to a 2002 survey conducted by Gabor Havas,
Istvan Kemény, and Ilona Lisko, in the early 2000s approximately two-
thirds of Roma youth aged sixteen and around four-fifths of Roma
students aged eighteen and over had completed elementary school.
Additionally, data from the following decade indicated that over 85%
of Roma individuals aged sixteen and older pursued further education
in vocational and technical schools, while 19% attended upper high
schools, resulting in a school leaving certificate.*** In 2014, educational
and social opportunities for Roma youth declined significantly, with
50 % of Roma students failing to complete upper high schools education.
This issue can be attributed to the reducation of the compulsory school
leaving age to sixteen and the perception that readily available public
service work programs (K6zmunka Program) could function as an
alternative source of income and a potential career path for marginal-
ized people, especially for Romani people living in rural areas. It is also
noteworthy that in 2017 nearly two-thirds of Roma youth aged eighteen
to twenty-four were not enrolled in the public education system.

One other aspect of the increasing segregation of Roma students is
related to the “Gypsy Pastorate”, which is a part of the Church and near-
Church educational institutions and is considered as having value in the
Hungarian National Social Inclusion Strategy. “"Gypsy Pastoral” care
refers to the specialized religious support provided to Roma commu-
nities within the Catholic Church. Additionally, it represents a leading
component of social programs designed to facilitate the integration of
the “Gypsy” community.*** This form of segregation, by establishing
church-led elementary schools in the Romani settlements, strengthened
by the “Gypsy Pastorates”, limits the social and educational integration

340 Evangelical Roma Advanced College (MEERSZ), Nyiregyhaza, student 9.
341 Havas/Kemény/Liské: Cigany Gyerekek az Altalanos Iskolaban.

342 Hungarian Catholic Bishops’ Conference: Guidelines for the Pastoral Care of
Gypsies, Document of the Pontifical Council for the Pastoral Care of Itinerant
People, Rome, 8 December 2005.
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of Roma students from an early age.*** In Hungary, even today in 2025,
there is a concerning disparity in educational outcomes between Romani
children and their non-Roma peers. Data shows that Romani children
are three times less likely to successfully graduate from high school
compared to non-Roma children. This gap in graduation rates is just one
example of the barriers faced by Romani students. Furthermore, Romani
students are reported to be eight times less likely to gain admission to
a university compared to their non-Roma counterparts. These statistics
underlines existing educational inequalities and emphasize the need
for targeted support and interventions to address these disparities.
With the establishment of various church- and state-supported Roma
Advanced Colleges, institutional talent management, equalization, and
“catching up” of Roma and/or disadvantaged university students has
become more intense and visible. This has also provided the basis and
justification for the constant changing of the state education policy.
The colleges offer Romani language training, and a research work-
shop focused on Romani Studies, which helps students develop their
academic skills while addressing Romani issues. Additionally, students
benefit from various career opportunities through partnerships with
for-profit companies, NGOs, public organizations, and municipalities.
However, the experiences shared in the interviews by Romani students
at the Advanced Colleges often differ from the institutional records
reported by the directors. Based on the narratives of the institutions’
directors, the Roma Advanced Colleges are unique compared to non-
Roma colleges, as they have a particular focus on Roma cultural heritage
preservation and practices within the institution for their students.

Yes, Gypsies are stigmatized and very often untrue assertions are
made about us. I really don’t understand why we have to invite
speakers who explain, recount and research Gypsy history. We
are Gypsies, we know where we came from, and we know what
our customs are. So, for me, a non-Gypsy person should not be
telling me what our customs are. He shouldn’t be telling me
because he doesn’t know better than me. What’s more, there
was a lady who was researching our origins, and she uttered sen-
tences like Gypsies prefer to eat carrion road-kill. I don’t know
where she lives, but you just have to look at Gypsy families to
know that they don’t eat that. She also said that Gypsies cook

343 Fejes/Szlics: Egyhazi iskolak és oktatasi szegregacio.
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it with onions and vinegar to hide the taste. But if you enter a
Gypsy family house, you should accept a glass of water to avoid
offending them. The lecture ended and we had dinner there in the
college. I go up to the lady and ask her if she would like to have
dinner with us. She said, “No thanks”, to which I said, “But can
I bring you a glass of water all the same?” She got the message.***

344 Istvan Wali Reformed Gypsy College (WISZ), Debrecen, student 7.





