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Everyone has some knowledge about “Gypsies”, or at least a definition,
an idea, or an experience of who they are. One thing is for sure: this
group of people is referred to similarly in all countries, but everywhere
they are associated with the same or very similar attitudes, opinions,
and perceived values. These deep-seated biases have contributed to the
marginalization and discrimination they have faced over the centuries,
regardless of country. Incorrect assumptions about Romani people’s
lifestyle, traditions, and values have perpetuated biases that have hin-
dered their adequate recognition, memories, and narratives in the past.
These prejudices often relate to population statistics and deep-rooted
ignorance about their historical background, cultural traditions, societal
customs, assumed habits, lifestyle, and behavioral patterns. Perceptions
and stereotypes regarding the “Gypsy” are based on various thoughts,
opinions, and attitudes expressed about the Roma. These views are
widely circulated in the public domain as part of a broader “Gypsy
discourse”, which was addressed critically by early Roma intellectu-
als. However, as a collective effect mechanism, these discourses have
constantly reconstructed the imagined world of “Gypsies” and their
identities. The “Gypsy” has become a normalized construction and con-
notation in social sciences and human rights activism. The term’s usage
is the subject of an ongoing debate, which has often undermined ethical
standards in the name of academia or the claimed “White” positionality.
I argue that the debates on positionality extend beyond methodologies
and context in the research, and are rooted in structural racism that
academia, politics, and activism have adopted over the centuries and
applied to the positions of academics, politicians, and activists with-
out reflection. In addition, the situation surrounding the reception of
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critical responses from “Gypsies” is complex, particularly when they
refer to non-Romani researchers as “Gadzo” or “peasant” and challenge
them with their racism embedded in sociohistorical narratives, such as
ethnic categorization, ethnographic and anthropological frameworks,
or eugenicist classifications. Furthermore, considerable controversy
surrounds this critical approach, with various differing positions within
the scholarship, such as non-Roma discourse and Romani self-narrative.
However, it is important to note that there are groups, particularly in
Anglo-Saxon countries, who prefer to refer to themselves as “Gypsy”,
which is arguably based on their language differences and heritage.
The term “discourse” has become a label that typically refers to the
academic discussions among non-Roma scholars on the “Gypsy”, while
“self-narrative” opens the door for Romani academics through which
they can step into critical knowledge production. In recent times, the
field of Romani Studies (including all its various schools) has shown
a growing tendency towards an egocentric perspective, which has
resulted in the emergence of a dichotomy between “us” and “them”, as
opposed to “about us” and “about them”. This shift in the methodological
paradigm has prompted a re-evaluation of existing frameworks, knowl-
edge, and approaches within the field."* The way people understand
“Gypsy” identity has been influenced by academic and social discussions
over the centuries, from the first official registers and scholarly works
until today’s censuses and knowledge productions. These discussions
have mainly been shaped by external perspectives that determined
and limited early Roma voices in history and public memories. To fill
this gap of lost voices of reparations and representations, eventually
(“but here we are”) Romani and pro-Romani scholars in the early 2000s
started to challenge and break down existing power structures, social
perceptions, and stereotypes via the school of Critical Romani Studies.
From the 1990s, Budapest was an international hub for Romani
advocacy and human rights protections, and later on it was a space
for academic critical responses to the perception of the “Gypsy” as
well. The Central European University was a core institution that, even
today, supports early-career Romani students, via its Roma Graduate
Preparation Program (RGPP), to receive a quality education and enter
high-level decision-making and academic institutions. In the early
2010s, despite a relatively modest institutional background, a handful

12 Bogdan et al.: Nothing About Us Without Us?; Mirga-Kruszelnicka: Challenging
Anti-Gypsyism in Academia.
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of founding members of the school of Critical Romani Studies stepped
out of the socially empowered and constructed institutional settings
and organized their organizational and scholarly meetings in the his-
torically well-known “Gypsy” or VIII District (Nydcker), namely in the
Golya Presszo pub. The aim of the choice of this particular location
was not only to establish new places where academic discussion could
take place but to reclaim the spaces where marginalized populations
live and open up and involve them in critical and reflective knowledge
production, including topics that until then were considered taboo, such
as (to give a few examples) Romani LGBTI lived experiences, with a
particular focus on transgender issues, Romani feminism, intersectional
human rights violations, and oppressions, police brutality, generational
trauma, and systemic racism. Scholars in this field support and employ
ethical research methodologies that prioritize the inclusion and active
participation of Romani people, ensuring that their perspectives and
voices are central to the research process. This inclusive approach aims
to deconstruct traditional power dynamics in academic research. More-
over, Critical Romani Studies embraces a transdisciplinary framework,
promoting an open approach that integrates deconstructive standpoints
and experiences of both Romani and pro-Romani scholars and activists.
By doing so, this field of study seeks to disrupt hegemonic narratives and
foster a more nuanced and comprehensive understanding of the social,
cultural, and political realities of our societies. Critical Romani Studies
offers a space to reflect on social positionality and ethical responsibilities
in scholarly work. The school’s primary aim is to promote knowledge
production by Romani and pro-Romani scholars with fair and recog-
nized involvement of Romani people. When we compare non-Romani
discourses about “Gypsies” with the academic work of Romani scholars,
it may seem like the work by non-Roma scholars and the critical scholar-
ship of Romani scholars are in opposition. However, this is not the case.
Although they have different methodological bases, approaches, and
starting positions, they are not necessarily contradictory to one another.
Romani researchers can produce their research through “lived experi-
ences-sharing”, a methodology that involves framing their experiences
in scientific arguments and structures. They can also take an academic
position that emphasizes the method of “storytelling”, which involves
critical personal reflections that can challenge social memories in time
and places. These methodological approaches are often referred to as
“NGO” or “activist” research by non-Romani scholars, which minimizes
the value and academic merits of Romani researchers.
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Opposing earlier Romani Studies and Gypsyloreist scholars
(respectfully, I do not mention their names here), Angéla Koczé and
Tulius Rostas’ results indicate that knowledge productions in the field
of Critical Romani Studies are objectively just as valid as privileged
middle-class-led institutionalized research. They also emphasize in their
research that examining social realities through critical reflection and
raising questions from multiple perspectives can bring about positive
societal changes.

When doing research about any racialized, marginalized, and
oppressed community, it is essential to adopt a progressive approach
in social science by including ethical and reflective theories such as post-
colonialism, gender studies, queer theory, intersectionality, and critical
culture and race theory in social science by taking into consideration
ethical and reflective theories. Therefore, Critical Romani Studies is a
modern field in social science that allows academic understanding and
analysis where various values, concerns, perspectives, identities, and
paradigms can coexist.’* Matache’s work highlights the importance of
understanding power dynamics when the study is about Roma. She
suggests that discussing social privileges and their impact on identity
politics would help researchers gain a more objective and collective
understanding for both Roma and non-Roma researchers, in academic
and public contexts as well.**

13 Koczé: Missing Intersectionality; Rostas: The Romani Movement in Romania.
14 Matache: Preface.
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