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As I write these acknowledgments, it is 19 December 2024. It could be
just a normal day, but for me, as it is my fortieth birthday, it is a precious
day for reflections on the past and a celebration of the present, and it
marks one step further along on my academic pathway. This fortieth
birthday is indeed a gift from life. Although this age may be considered
young by general society, in my Romani community, I have outlived the
age of most of my ancestors. When I woke up this morning at 5:00 a.m.
to finish writing these acknowledgments, subconsciously the words
of one of the greatest Hungarian poets, Attila Jozsef, from 1925 were
echoing in my mind. Those lines describe my past experiences as an
orphan, a homeless Romani kid, and a young adult:

Got no father, no mother,
no God, no homeland,
no cradle, no shroud,

no kiss, no lover.?

Thirty years ago on this day, as a child, I was likely begging at the train
station in Kaposvar just to survive. Today, one of the greatest gifts  have
is the opportunity to submit this monograph, which allows me to con-
tribute to shared values, perspectives, and knowledge production for
future generations. My path to academia or to any intellectual work was
not straightforward. Since kindergarten, I was channeled to segregated

1 Jozsef: Tiszta szivvel.
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schools and was deprived of a quality education. Therefore, even today
Ifeel that irreparable damage was done to my life and that Ilack a sense
of belonging as a Hungarian, two things which society took away from
me because of my “Gypsyness”.?

As far back as I can remember, this “Gypsy” identity was something
that I should be ashamed of and that should be denied and silenced. The
“Gypsyness” that society labeled me with created not only a distance from
majority society but also a desire to just be like the other kids, who most
probably did not think about their “Hungarianness” in the sand pit. Should
all this damage, knowledge deprivation, and identity oppression be com-
pensated? Yes! Is that possible? No! There is no price on pride, knowledge,
and resilience; however, there should be ways to achieve reconciliation
without tokenism, the “glass ceiling”, and “Gypsy” exploitation.

Over the years, I have met skeptical, racist, and hateful people, but
there have also been people who supported and believed in me regardless
of my identities, being Roma and gay, coming from society’s margins.
I have to admit that during my time living in extreme poverty, I truly
did not understand it as a social concept or status; I only felt the strug-
gle of having nothing and the desire for bread and food. I depended on
begging and dumpster diving to survive. I feel no shame about these
experiences, nor do I have any regrets, as they were a testament to my
resilience, resourcefulness, and survival drive. These experiences helped
me to recognize three fundamental values that are of great significance in
society and in our personal lives: trust, respect, and the ability to listen.

Trust forms the foundation of any meaningful relationship, whether
personal or professional. It involves believing in the integrity and reli-
ability of others and nurturing a sense of security and openness that
allows for honest communication, relationships, and alliance-building.
Respecting and appreciating individuals’ and valuing their perspectives is
essential for coexistence and connection with each other in everyday life
and society. Furthermore, listening to others means being fully present
and engaged in conversations and understanding their views and feelings.

This book would not have been possible without the support, belief,
and encouragment of several people.

2 In my monograph, I refer to the group of people I belong to using the terms
Roma, Romani, and Romani people. These terms are not only reflective of my
identity but also serve to reclaim our narratives in the social sciences and in our
day-to-day interactions. Nevertheless, I may choose to use or replace these terms
with others in specific contexts to achieve particular semiotic, narrative, and
social-psychological objectives.
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on the so-called “Soros list” in 2018.
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Erng Kallai, who not only guided me with an academic understanding
but also taught me to respect our fellow human beings and our own
individuality. He taught me to value and appreciate others, as we want to
be accepted in turn. He always said: “You have one name, which you can
show respect or contempt for in public”. Thank you, Erné Kallai, for the
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