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ABSTRACT This paper consists of a collection of oral texts in the Arabic dialect of
Essaouira (Mogador), providing updated linguistic data on the Jewish and Muslim
dialects of the Moroccan town and the Chiadma territory. The transcription and
translation of the texts are followed by comments which highlight salient features
of these communal dialects, including linguistic variants registered for the first
time in southern Morocco. The texts comprehend personal experiences, memories
of the old times of religious coexistence and popular local stories. The interviewees
present a wide range of backgrounds: Jewish and Muslim, urban and rural, young
and elder, male and female. In this way, these oral texts are a first step to under-
standing how the Muslim dialect and the Judeo-Arabic of Essaouira have evolved
and interacted through time.

KEYWORDS Arabic dialectology, Chiadma, communal dialects, Essaouira, field
research, Judeo-Arabic, Moroccan Arabic

The oral texts below provide an overview of the current situation of the Arabic dialect
of Essaouira (Mogador), representing the speech of a relatively wide range of speakers
through time. Despite well-known studies on the Jewish dialect—or Judeo-Arabic—of
Essaouira (Lévy 1994, 2009; Heath 2002; Chetrit 2012), there remained a paucity of
descriptions on the speech of its Muslim population, except for the pioneer work of
Socin (1893). Therefore, more than a century later, I attempt to contribute with updated
linguistic data for the linguistic reality of the town and its surroundings—inside
Chiadma territory—, documenting both Muslim and Jewish communal dialects. Some
of these texts appear partially in my unpublished doctoral dissertation O dialeto drabe
de Essaouira: documentagdo e descrigdo de uma variedade do sul do Marrocos [The
Arabic dialect of Essaouira: documentation and description of a southern Moroccan
variety] (Francisco 2019).
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Text 1: Childhood memories of a Judeo-Arabic speaker’
The family

1. s-slam §lik ya hbibi, ana gtitt lok bas baba kan yixdom §dnd Cartier, Cartier kan wahad
n-nasrani lli kan fandu bi§ u-s-sra kbir bazzaf, 2. kanu ztiz d-al-xwan Cartier, u-baba kan
xdam Sdndiim tlatin §am, u-ana ta-nafraf... kima Skalt? fla Zaddi di bu baba, 3. nafkal
fla mrat Zaddi, mama Diina, u-nafkal §la Zaddi u-Zaddati m-Ztht® timm mama, 4. ma
farftiim bazzaf, amma* xlaku® f-Ufran, Ufran ila ta-taSrafha fayn hiyya Ufran.

1. Hello dear, I told you that my father used to work with Cartier, Cartier was a Christian
who had a very big ‘commerce’ [store], 2. they were two brothers, the Cartiers, and my
father had worked for them for thirty years, and I know... And I remember also my
grandfather who is my father’s father, 3. I remember my grandfather’s wife, grandma
Dina, and I remember my grandfather and my grandmother from my mother’s side,
4.1didn’t know them very well, they were born in Ifrane, Ifrane [I am not sure] if you
know where Ifrane is.

The Port

1. ana nafkal fla l-marsa d-as-Swira, kanitS... kanu fiha les dépots, 2. l-xnasi, kanu iziw
fal-baburat, kanu hnak xnasi d-liiz, u-d-kawkaw, les cacahouétes, u-d-xarriitb mathiin,
3. u-kiinna nziw nhallu si... f-al-xansa u-[...] man hnak, kawkaw u-l-liiz, maddi kiinna
sgar. 4. u-kanu... u-kiinna namsiw §al-l-... kiinna nsiyydu hnak f-al-marsa man fla barra
5. u-kiinna namsiw ta-ntsannaw maddi iziw s-sardil kiill nhar fa-s-shah... 6. kanu iziw
l-baburat b-as-sardil u-kiinna nziw b-wahad l-xansa f-idina kiinna... 7. iftiwna s-sardil
b-fabur, bla flus, 8. hadsi ta-nafkal fla... fal-l-marsa.

1 Asher, 84 years old, is a Jewish speaker who lived in the medina of Essaouira until the age of 16.
He is of Jewish Berber descent from Ifrane. He accomplished his elementary studies in a Torah
school in Essaouira and in the school of the Alliance Israélite Universelle. Later, he immigrated
to Israel where he has been living most of his life until today. Our communication has been
carried out via WhatsApp audios recorded by himself.

2 Predominates /q/ > /k/in his speech. Lévy (2009: 367) attests this phenomenon, known as l-hadra
s-sglra, in Essaouira—as a peculiarity of Mellah speakers—and also in the neighbouring cities of
Safi and Azemmour.

< man Ziht ‘from the side of’
< hamma ‘they.’ Very frequently the /h/ is not heard in Muslim and Jewish varieties.
< xlaqu ‘they were born.’

(=PI B A OS]

-1t (3FSG perf.) occurs sometimes in hollow verbs and frequently in strong ones.
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1. I remember the port of Essaouira, it was... there were les dépdts [warehouses] in
it, 2. the bags used to come in the steamships, there were bags of almonds and of
peanuts, les cacahouétes [peanuts], and of milled carob, 3. and we used to come and
open some... in the bag and [...] from it, peanuts and almonds, when we were kids.
4. And they were... we used to go... to fish there in the port from the outside 5. and
we used to go wait for the sardines to come every morning, 6. the ships used to come
with the sardines and we used to come with a bag in our hands, we used to... 7. they
used to give us the sardine for free, no money for it, 8. this is what I remember of...
of the port.

A Moroccan Jewish story?’

1. smd$ a sahbi, ana ktabt bazzaf d-al-msahaf, wahad mashaf fih °l-hdayt d-al-ihud
d-al-Marok, 2. u-ana tarzamt wahda b-al-Sdrb... si withdat b-al-Sdrbiyya ila... hki, nakra
lok wahda mannum. 3. I-tsam dydlha hitwwa ‘sadd l-bab’:

4. Sammar ma-tkul la I-farda kalak n-nas, ‘ila kulti la bka blas.” Masfud kan dayf
fdand swahbu, 5. kassru® u-hadru u-tmalgu, u-maddi wiisslu d-al-makla kam u-kal liim
‘va xwani b-slama.’ 6. kalu lu ‘§las masi? gals mfana,’ kal lI-htim ‘nahdaz namsi®, zarban
ana.’ 7. kalu lu ‘ha tiwwa*® l-ftiar mazad*, kil mSana a tazor MasSud.’ 8. ‘La, somhi li
had l-marra, naftar mSaktim marra iixra,’ 9. dazbad'? u-sallom §la dik n-nas u-barra
Xommoam ‘ana hmar, aw as? 10. ana zifan u-kant Yandi l-izba u-hiimma Sardu fliya
b-al-mhabba, 11. u-ana kult I-hitim “la,” as hadsi, as had zabla?,” 12. xommam u-kal l-rasu
‘narzaf fandhim fhal ila fandi msaksiyya ma nsaksthim, 13. ikalu li “Moasfad gals
mfana,” ngals bla hadra u-bla mafna.’

1. Listen my friend, I wrote many books, in one of them there are stories of the Jews
of Morocco. 2. I translated one of them into Ar... some of them into Arabic and if you
want*® I will read one of them to you. 3. It is called ‘close the door.’

4. Never say no to the invitation. People tell you ‘If you say no, you end with
nothing.’ Mastud was guest at his friends. 5. They spent time together, talked and
got drunk and when they brought him the food, he stood up and told them ‘Bye my

7 The informant reads a text written in his own dialect by himself.
8 /k/</q/.

9 The use of the auxiliary hdaz (< htaz) ‘need’ in the sense of ‘must’ agreed with the main verb
(Heath 2002: 501; Prémare et al. 1994 3: 263).

10 <hiwwa.

11 It seems the informant pronounces an intermediary consonant between /z/ and /Z/, maybe [Z].

12 The verb ‘to go out’ in the Jewish dialect of Essaouira. Another informant also told us the expres-
sion: dazbad m-{liyya ‘go away!

13 Lit. if... tell.
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brothers.” 6. They told him ‘Why are you leaving? Sit with us.’ He told them ‘T have to
g0, I'm on a hurry.” 7. They said ‘The meal is here, eat with us oh Merchant Mastud.’
8. ‘No, excuse me this time, I will eat with you other time.” 9. He left, greeted those
people and outside he thought ‘Am I stupid, or what? 10. I am hungry and there was
a meal for me and they invited me with kindness 11. and I said “no” to them, what is
that? What a gaffe!,” 12. he thought and said to himself ‘I will go back there as if I had
a question to make, 13. so they will say “Mastud sit with us,” and I will sit without

saying anything.’

Text 2: Memories of a Muslim baker in the Mellah™

1. fin kiinti xaddam f-al-liiwwal dyalak?
2. kan l-farran dyal darb Mardix. u-darb Mardiix kanu fth l-msalmin u-l-ihuid?

3. Skus lli kan tamma f-dorb Moarduix?
L-ihad, kull $i famoar gir b-al-ihid, [...] famoar b-al-ihud.
4. kifas kant l-flaqa dyal l-ihad Ui saknin f- doarb Mardiix f-al-moallah mSak f-al-farran

mazyana, mazyana, bxir... ka-yZibu... asmu...lo-hram Slih, kii-n-nhar'e, ka-yZibu...
l-hadd... nhar s-sabt ma ka-ydiru sdy, asmu...

6. ka-ysfal fih al-Yafya.

ka-tkun s-sxina fdndi, ka-ydiru s-sxina nhar aZ-ZumSa f-al-$siyya, 7. nhar arbaf,
ka-ydiru s-sxtna dyalthum, kull i l-ihad. 8. ka-ydiru s-sxina dyalhiim, kayan lli ka-
ydira b-al-lham, kayan lli ka-ydira b-al-kiir§in kayan lli ka-ydira b-adak*® asmu...
bas ka-ydirha... 9. kayn ka-ydira b-al-hiimmiis, kayn k-idira b-arriiz... kayn lli
k-idira b-... b-adak asmu... hram Slth [...] 10. u-bas ka-ydir s-sxina dyalttim, ka-yZi
nomra wahad mazyana, ka-yZi sxina mazyana kiill si mazyan u-asmu, 11. u-nhar
s-sabt ka-yZiw mfa t-tnas, msa t-tnas ntafat*® n-nhar ka-yZibu l-liuhat ka-yddi s-sxina
dyaltiim, 12. dik s-safa hatta ka-ywitzZZdiw s-sxina dyalthtim hada ka-ywilli l-gda

Informal interview carried out by Hafid, 55 years old (indicated above by H), with an old baker
of the city, known as Mfallom Fatah, 87 years old (indicated by F), both from Essaouira.

Negation without the particle ma-.

< hadak ‘that one.’ The Muslim and the Jewish varieties sometimes drop /h/ in postconsonantal
positions. Similar cases are found in Socin (1893): fad (< f-had ) and fadi (< f~hadi) ‘in that.

H:
F: dorb Mardix
H:
F: la, musalmin q*lal.
H:
F:
H:
amfallam E.?
F:
H: 5. k-itayybu-s'7.
F:  ma k-itayybu-$.
H:
F:
14
15 l<n+1L
16 n<l+n
17
18
19

The alternation between the genitive particles dyal and ntaf is attested already in Socin (1893).
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dyalhiim hada ka-ywiilli I-sa dyalhtim. 13. u-ka-ydiru...asmu...dak... ka-yZiw n-nas
fandhtim, I-msalmin, ka-yddiw fdndhiim s-sxina, 14. n-nas lli Sarfinhtim ka-yiddi
fandhiim tabsil ntas s-sxina, ka-yiddiw fandhtim tabsil dyal s-sxina.

15. as fam, asman fam taqriban nta $aqal Sltha, $-man?° fam?

Xomsa u-xamsin.

1. Where did you use to work when you were young?

Moardix street.

2. It was the bakery of Mardux street. There were Jews and Muslims in the Marduox
street?

No, a few Muslims.

3. Who was there in the Mardux street?

The Jews, it was full of Jews only, [...] full of Jews.

4. How was the relation between the Jews living in the Mardux street in the Mel-
lah and you in the bakery, Mfallom F?

Fine, fine, good, they used to bring... how is it called, every day, they used to
bring the tasty one, Sunday, on Saturday they didn’t use to do anything at all,
how is it called...

5. They don’t cook.

They don’t cook.

6. They don’t light the fire.

There was the skhina in my place, they cooked the skhina on Friday, in the eve-
ning, 7. on Wednesday, they used to make their skhina, all of them Jews, 8. used
to make their skhina, some of them used to make it with meat, some of them
used to make it with lamb feet, some used to make it with...to make it... 9. some
used to make it with chickpeas, some of them used to make it with rice, some of
them used to make it with... so... how is it called... that thing that is forbidden
[...] 10. and to make their skhina the number one, good, the skhina is good, every-
thing is good, how is it called, 11. and on Saturday they used to come by midday
carrying their skhina on boards, 12. at that time they used to prepare their skhi-
na and this used to become their lunch and their dinner. 13. They used to make
that... how is it called? The people used to come to their place, the Muslims, they
[the Jews] used to take skhina to them. 14. To the people they knew, they used to
take a plate of skhina, they used to take a plate of skhina to them.

15. Which year are you remembering more or less? Which one?

Fifty-five.

20 < asmeon ‘which?’
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Text 3: The Jewish neighbours®

1. ana fas kant natlaf l-at-tabaq t-tani fin kanna saknin, f~wahad d-dar man d-dyur t-tlat,
2. kan saknin mfana ZuzZ familyat f-nafs t-tabqa, kan Nisim u-Stér w-tladu shabna,
Salomon u-Haym, shabi. 3. u-kan hdana f-al-liiwwal wahad u-mdrtu, ma kant-s mfah
uladu, uladu kabru u-lakin kayan f-al-xaraz, 4. asmu Monsieur Nisim, lhorloger, -mwagni,
ta-ysammiwh l-mwagni. hiwwa moaxtdss... ta-ystiwwab l-mwagan, maganat k“bar,
5. hadik s-safa n-nas fandhtim bazzaf maganat k¥bar. 6. gttt lth: ana hadak kan marra
marra ta-ndxiil Sandu u-ta-yStina l-makla, l-kiftir u-daksi, 7. u-limma?? ta-nZi hiiwwa
htiwwa t-igil liyya was ana mstt -maszid ulla la. u-ana... t-igtl liyya ‘[ra] ma taqra gas,
Z1b ktab dyalak, azi gals f-had t-tabla hnaya.’

1. When I used to go up to the second floor where we lived, in one of the three houses,
2. two families lived with us on the same floor, Nissim and Esther with his kids, who
were our friends, Salomon and Haim were my friends. 3. And on the first floor there
were next to us a man and his wife, their children weren’t with them, their chil-
dren grew up, but went abroad. 4. His name was Monsieur Nissim, ’horloger, the
clockmaker, they called him the clockmaker. He was specialised... he repaired (made)
clocks, big clocks, 5. at that time people used to have big clocks. 6. I told him:* at that
time I used to enter from time to time into his place and he gave us food, jam and that
kind of thing, 7. when I came he would say to me ‘Come, did you study a little bit or
not? Did you go to the mosque or not?,” 8. I mean, he was asking me if [ had gone to the
mosque or not, and I... He used to say ‘You are not studying at all, bring your books,
come sit on this table here”’

21 Interview with Ahmed Harrouz, 63 years old, plastic artist, researcher on the material and oral
cultural heritage of the city. He is Muslim and spent his childhood in the Mellah, in a time when
Muslims and Jews were still living in the same buildings.

22 < CA lamma ‘(adverbial) when.’

23 He tries to imitate the speech of the Jewish neighbour, using the pronoun ntina ‘you,’ which was
in fact very frequent in the Jewish dialect of the city.

24 The informant was telling a story he had told another person before.
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Text 4: The childhood in the countryside?®

1. ktinna ka-nZiw?¢ I-§rubiyya u-hna sgar, mazal ma kayn-s d-du, kanu ka-ydiru s-smas,
la bougie, d’accord? 2. kanu ka-ydiru f-witist d-dar bas ka-ydiiwwu u-ma kan-s had l-biila
bhal hadi ma-kan-s, 3. ah, f-ad-daxal dyal d-dar ma-kan-s d-du, kan s-smas. [question]
4. la! ktinna ka-nxtirZu bhal hakka, ka-ybgaw ildaSbu, hna s-sgiwrin u-kan gir d-du dyal
l-qamar?” bhal hakka, 5. k-ibgaw ilashu, k-ibgaw ildSbhu, dima hna f-al-lil w-ana kdtt
ka-nxaf, ana ma ka-nbgi-s nathdrrdk, 6. dima ka-ndir hakka u-ka-nabqa f-blasti bazzaf
w-uma?® ka-yZru?® w-ilasbu. [...] 7. daba... fti®° d-dar Ui msina ltha dyal fammi Hasan
u-dyal Sammi, llah yirhamu, lli mat... 8. hadik d-dar hiyya fin kbar baba®!, ma fin kbart,
hadi kan d-dar dyal Zaddi 9. k-itsomma d-duwwar, sna hiiwwa d-duiwwar? d-duwwar
hiyya lli fth dar hda dar, 10. haduk b-ZuZ awla tlata awla arbfa, k-issmmu d-diwwar,
d-duiwwar hiiwwa lli ka-yZommas dar u-dar u-dar u-dar. safi? 1. daba hiyya kay... had
d-dar tomma, hada kiillu k-issmmiwh d-duwwar, yak? [...] 12. u-nkammal lik l-histoire?
baba fas kbar [baqi/bqa] wiilla sabb, msa yintaqoal l-as-Swira, 13. msa ka-yx*dom3?
fo-l-barko fa-msa l-s-Swira u-skan tammak u-Za hna u-dztiwwazZ mama, 14. mama kant
hna u-dztiwwaZ btha u-ddaha s-Swira, safi? w-tlidna®3, *hnaya dzadina®*, u-kbarna
tommak.

25 Interview with a 30-year-old woman, dweller of the Sqala 7-Zdida, a poor neighbourhood of
Essaouira built in the 8os, outside the medina walls. Her family is originally from the Aquermoud
zone, rural outskirts of Essaouira, in the Chiadma territory. The text was collected during the
evening in a village where her relatives live, near the Bhibeh (Bhdybah) beach in Aquermoud.

26 The preverb ka- is predominant in her speech as it happens in the Chiadma territory, the rural
area of Essaouira, ta- being an urban feature. However, in the city, many speakers alternate
between both particles.

27 < CA qamar ‘moon.’ It alternates with gamra, but it is quite frequent in the city, among Muslims
and one Jewish speaker, and in the rural zone (Aquermoud and Sidi Ishaq). It seems to be as-
sociated normally with the full moon or the light of the moon. The word was obtained through
oral texts and elicitation as well. It is found also in Fez (Prémare et al. 1998 10: 422).

28 < huama ‘they’

29 This is one of the Bedouin features which demonstrate the presence of Maqil tribes among the
first settlers of Essaouira—such as Shanat and Mnabha—and also in the origins of the Chiadma
tribe. For more details on the origins of the settlers of Essaouira, see: al-Kanini (1932), ar-Ragragl
(1935), as-Siddiq1 (1969). For instance, this conjugation is found in hassaniyya: nasru (1pL imperf.),
tasru (2pL imperf.), yasru (3pL imperf.) (Cohen 1963: 103). On the other hand, the suffix -iw alter-
nates with -u, as we can see in the text where both variants are found: k-issmmu ~ k-issmmiw ‘they
call/denominate.’

30 < Safti ‘you saw.’

31 The use of baba and mama is a northern feature (Heath 2002: 574, map 6-17, 575 map 6-26),
also found in the Jewish dialect of Essaouira.

32 Presence of an ultra-short epenthetic vowel in open syllable.

33 < CA wulidna ‘we were born.’

34 Apassive form ttzad > dzad ‘to be born’ (Prémare et al. 1995 5: 434). It has a double conjugation in
the perfective: dzatt ~ dzadit (1SG), dzadna ~ dzadina (1PL), dzatti ~ dzaditi (2SG), dzattu ~ dzaditu
(2pL), dzadat ~ dzadat (3¥SG), dzadu ~ dzadaw (3PL). The augmented conjugation of the verb with
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1. We used to come to the countryside when we were kids, there was no light (elec-
tricity) yet, they used to put on candles, la bougie, d’accord? 2. They used to put it in
the middle of the house in order to illuminate and there was no lamp like this one
there wasn’t, 3. that’s it, inside the house there was no light, there was the candle.
[E.B.E:: There was no electricity?] 4. No! We used to go out like this, they kept playing,
us the children, and there was the moonlight only, like this: 5. they kept playing and
playing, always here in the evening. I used to be afraid, so I preferred not to move,
6. I always did this way and stayed firmly at my place and they kept running and
playing [...] 7. now... you saw the house where we went to? My uncle Hasan’s house?
And the house of my uncle; God’s mercy be upon him, who died... 8. That is the house
where my father grew up, not where I grew up, this was my grandfather’s house, 9. it
is called diiwwar, what’s a duwwar? A diwwar is a house side by side with another
house, 10. those ones by two, three or four, it is called diiwwar. A diiwwar gathers
a house with another house, and another one, ok? 11. Now, there is...that house there,
this all is called diiwwar, right? [...] 12. Shall I finish the histoire [story] to you? My
father when he grew up, when he became a young man, he moved to Essaouira, 13. he
went to work with the boat, so he went to Essaouira, he lived there and came here
and married my mother, 14. mom was here, he married her and took her to Essaouira,
ok? We were born, here we were born and we grew up there.

Text 5: The miracles of Rabbi Haim Pinto*

1. Haym Pinto, rabbi Haym Pinto, hiiwwa haxam?3S kbir lli twiiffa f-as-Swira hadi taqriban
mya u-sabfa u-tmanin $am. 2. u-rabbi Haym Pinto arav a-sarom?®’ madfiin f-ar-rida
dyal I-thud d-bab Diikkala, r-ruda Ui ta-ta$ti®® $al-la-bhar smiyytha b-al-fransawiyya le
cimetiére marin. 3. kayan darbuiz*° t-ifti $al-lo-bhdr, u-htiwwa dzad fo-mdindt Agadir

u-Za l-as-Swira bas iqra, 4. hall wahad la-mdrasa dyal t-talmad smiyytha ha-yisiva,

-it/-Ina (1 perf.), -iti/-itu (2 perf.), -at (3FSG perf.) and -aw (3PL perf.) seems to be predominant in
the rural area of Essaouira (Aquermoud) (Francisco 2019: 134).

35 Interview with Joseph Sebag, 60 years old, who introduces himself as ‘the last Jew of Essaouira,’
being the last one living permanently in the city. His origins go back to Andalusi origin and
Berber native Jews. He lived many years abroad, mostly in the United States, coming back to
Essaouira a few decades ago.

36 Hebraism meaning ‘a great sage’ (Prémare et al. 1994 3: 33).
37 /r/ </l in the Hebrew expression: alav ha-shalom ‘may the peace be upon him.’

38 The emphatic /t/ articulated as the affricated [t] consists of a feature of the Jewish dialect of
Essaouira and it was also found in a Mellah informant by Lévy (2009: 363).

39 < dorbiiz ‘balustrade.’ The speaker articulates /z/ as /Z/ maybe as the result of hypercorrection,
due to the neutralisation of sibilants common to the Jewish dialects. Despite that, the speaker
distinguishes /z/ and /Z/ most of the time.
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ha-yisiva rabbi Haym Pinto. 5. u-f-al-fiiq kan maszZid*® u-had haxam hada xass, masi
fhal haxam axiir. 6. hada kan Sandu wahad... fiursa** quiwwiyya u-kan ta-yitnabba, t-igtil
siqabl[...] 7. lo-mra ila ga-twiilled t-igil ltha was wiild wiilla bant ila ga-twiillad ila ma
ga-twiillad-s, yaSni Sandu wahad l-pouvoir, fiirsa kiiwwiyya*?, rithaniyya. [F.B.F.: What
do you mean by fiirsa?] 8. matalan ta-yxarZ wahad z-zanqa u-ta-ysuf n-nas: ‘nta fanddk
qtas dyal la-flus b-Zbak, §tih I-masakin, dir hadi...,” fhal hadi. 9. wahad... nfawdak wahad
l-qassa. Rabbi David Pinto lli hiwwa mas?al b-hadi Hullila f-as-Swira lli t-iZih ftha
fandu l-yam, 10. filq mon sattin fam, razal, thark allah, b-lohya u-muhtaram u-n-ndas
ta-ythtarmuh tbisat l-hal. 11. had l-qissa di** fawad Slina htiwwa b-fiimmu. kan Zayy
man Bariz l-as-Swira fa-t-tiyyara**, 12. gal lik: gir l-avion tzatt ma-l-drd, wahad d-darri
§-sgr, fandu si stmana wiilla §asr tyyam, 13. t-yibki t-yibki u-dak la-bka masi fadi, t-yibki
ktir hatta d-dorri wiilla zdrq, la mamam dyal d-darri txallfat, Siyytat l-hotesse de Uair,
14. galt ltha ‘le bébé ma gadi... ma bqa si...,” xdat le micro stewardess ‘ta-ntalbu man les
passagers ila kan $i hddd hiiwwa tbib...,” 15. hatta wahad ma Zawb, was kan si hadd Ui
hiiwwa infirmier, tta wahad ma Zawb, was kan $i hadd lli [...], ma Zawb, 16. l-hotesse
de Uair ta-ddur hakka u-hiyya tstuf l-hdzzan*s rabbi David, galt lih 17. ‘Stf, ha-nZib*® lik
had d-darri, hna ta-ntiqu f-as-sadat*” dyalkum, suf nta ddir lih... Zarrabna kull i, tta
haza ma..., 18. gal ltha ‘ana nit mrid, xass li ibarak Sliyya, yixass li yitalb §liyya?’ 19. galt
lth ‘ma ta-nagbal-s had l-kilma, gadi nZibu lik,” u-Zat lth le bébé, t-yibki, zo. u-igul lth ‘ya
rabbi Haym, ma thassamni-s*® mSa had an-nas, biyyin la-SZayab dyalak.” 21. gir gal had
l-klam d-darri nfds f-idih. hadi qassa man fadad dyal l-qassat.

1. Haim Pinto, Rabbi Haim Pinto is a big hakam who passed away in Essaouira ap-
proximately a hundred and eighty-seven years ago. 2. And Rabbi Haim Pinto alav
ha-shalom (the peace be upon him) is buried in the Jewish cemetery of Bab Doukkala,

40 < CA masgid ‘mosque,” but used as ‘synagogue’ by the speaker in many situations, what seems
a derivation from ‘religious place, temple’ diffused among Muslims. The same happens with
Z-Zamaf dyal I-thud ‘synagogue’ (lit. ‘the mosque of the Jews’). The usual sla is also found in the
local Jewish dialect.

41 The word is used here with the meaning ‘spiritual force, supernatural power.’ It differs from the
use registered in Prémare et al. meaning ‘physical force, brutality’ and is thought to come from
the Spanish fuerza (1998 10: 68). However, since the word is found in Andalusi Arabic as for¢a
(P. de Alcald 1505: fol. 184), its origin is probably Romance.

42 [k/ </q/. This phenomenon characterises the speech of some Jews in the town, but it has a single
occurrence in this text. See Text 1.

43 Alternation between the relative pronouns ddi ~ lli.

44 Articulation of /t/ as the affricated /t/.

45 Synonym of rabbi (Prémare et al. 1994 3: 100).

46 Instead of the usual ga-nZib ‘I will bring.’ The origin of the future particle ha- is not clear, but it
may be related with the future particle a- found in the Jewish dialect of Safi (Heath 2002: 210).

47 slyyad (SG) ‘saint’ (Prémare et al. 1995 6: 254).

48 < hassam ‘to put in an awkward situation.’
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the cemetery looks out onto the sea, it is called in French le cimetiére marin (the
maritime cemetery). 3. There is a balustrade looking out onto the sea. He was born
in Agadir and came to Essaouira to study. 4. He opened a Talmud school, it is called
Ha-Yeshiva, Ha-Yeshiva Rabbi Haim Pinto. 5. In the superior part there was a syna-
gogue and this hakam is special, there is no one like him. 6. This one had a... a strong
power, he used to foresee and say something before [...], 7. if a woman is going to
have a baby, he says if it is boy or girl, if she is going to have it or not, I mean he has
a pouvoir (power), a strong power, a spiritual one. [F.B.F.: What do you mean by fiirsa
(power)?] 8. For example, he goes out in a street, looks at the people [and says] ‘You
have a little money in your pocket, give it to the poor, do this...,” just like that. 9. One...
I tell you a story, Rabbi David Pinto who is responsible for the Hillulah in Essaouira
and comes to it, today 10. he is over sixty years old, a man, God bless him, with the
beard and respectful and respected by the people obviously. 11. This story was told to
us by his own mouth. He was coming from Paris to Essaouira by plane, 12. he said: the
plane barely took off, a very young child, who had around a week or ten days, 13. he
was crying and crying, and that cry was not normal, he cried so much to the point
the child became blue, la mamam (the mom) of the child got frightened, she called
the l-hotesse de Uair (flight attendant) 14. and told her ‘the baby is not going to... isn’t
there a...,” the stewardess got the microphone ‘We ask les passagers (the passengers) if
there is a doctor,” 15. no one answered, if there was anyone who was infirmier (nurse),
no one answered, was there someone who [...], no one answered, 16. so the hotesse de
Uair (flight attendant) turns this way and glances at the Hazzan Rabbi David, and says
17. ‘Look, I am going to bring this child to you, we believe in your saints, look, do..., we
tried everything and nothing...,” 18. He told her ‘T am sick, is it necessary to be me?;
19. she said “‘We won’t accept these words we will bring him to you.” She came with
the baby who was crying and crying and 20. he says to him ‘Oh Rabbi Haim, do not let
me in this shameful situation with these people, show your miracles.” 21. He just said
these words and the child slept on his hand. This is one of many stories.
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