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ABSTRACT The three texts presented in this article were recorded in the Turkish
city of Sanliurfa and reflect an Arabic minority variety that belongs to the so-
called Shawi dialects. Due to its isolation from other Arabic dialects, this variety
has retained many features typical of the Bedouin-type dialects of the Syrian
Desert and North Arabia (e.g. the consistent use of the dialectal tanwin). Text 1
explains the different kinds of bags that are used for wheat, cotton, etc. Text 2
is about the production of a liquorice drink which is especially popular during
Ramadan. Text 3 is a rather long description of how, in former times, the women of
the region prepared various kinds of crushed wheat (bulgur) and how traditional
bread is baked.
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1 Introduction

The term ‘Shawi-Arabic’ refers to a bundle of closely related dialects spoken in vari-
ous regions of the Fertile Crescent. Typologically similar dialects are found in many
rural parts of Iraq, which is why the Shawi and the rural Iraqi gilit-type dialects
are often grouped together as ‘Syro-Mesopotamian (fringe) dialects’ or pre-fAnazi?

1 This label indicates that the Shawi tribes entered the region before the large camel-breeding
tribes like the $Anaza (and Sammar).
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dialects (Fischer and Jastrow 1980: 24; Palva 2006: 606). The presence of an Arabic-
speaking community in what is today the Turkish province of Sanliurfa may go
back to the 11™ century or even earlier (Oppenheim 1939: 226 f.). The semi-nomadic
sheep and goat herders elsewhere called Shawi? have been present for centuries in
the Plain of Harran, south of Urfa, between the city and the Syrian border. Today,
these Anatolian Shawi dialects are spoken in Urfa itself, in the historical town of
Harran, and in numerous small villages scattered over the plain. Due to the lack of
official statistics, the number of Arabic speakers in that region can be only roughly
estimated to be between 200,000 and 300,000 people. For almost a century—since
the foundation of the Republic of Turkey in 1923—this Arab minority has been
rather isolated from other Arabic speakers because the border to Syria was dif-
ficult to cross for ordinary people. Since Turkish is the only language of educa-
tion and media used in the region, for decades the Shawi dialects here have been
virtually isolated from any influence of Modern Standard Arabic. Because of this
linguistic isolation, several linguistic changes that have recently been observed in
the Bedouin-type dialects of Syria and the Gulf have not taken place in Harran-Urfa
Arabic.

2 Grammatical notes

In the following, several characteristics of Harran-Urfa Bedouin Arabic will be briefly
described. Only features that are present in the texts are discussed: the examples are
referred to by section number.

Phonology

- The Old Arabic diphthongs have been monophthongised: ay > e (xet ‘cord’), aw > 0
(fog ‘above’).

- Word-final -a# tends to be raised, particularly in non-emphatic, non-guttural con-
texts: e.g. falige ‘sack,’ but hunta ‘wheat’ (1.1). There seem to be, however, other
factors involved because the pronominal suffixes 3rsG and 1PL occur both as -ha
and -he: e.g. xam-ha ‘its cloth’ (1.4) vs. nsammi-he ‘we call it’ (1.1), and -na and -ne:
beénat-na ‘among us’ vs. 7idén-ne ‘our hands’ (2.9).

- The interdentals ¢, d and d are generally retained in all positions.

2 The term Shawi is an exonym used for sheep and goat breeders by other Arabic speakers in
Syria and Iraq. In the Harran-Urfa region, people who do not belong to the community speak
Turkish or Kurdish and therefore the term Shawi is not known there.
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Old Arabic (OA) g has shifted to g: e.g. ttifarraq < yatafarrag ‘it opens (intr.)’ (1.8),
yqassil < yugassil ‘he washes’ (3.3), girbal < girbal ‘sieve’ (3.24).

g (< @) and khave been affricated in front vowel environments: e.g. garye [d3erye] <
garya < qarya ‘village’ (1.2), ywaggif < yuwaqqif ‘it removes’ (2.7); but gutun < qutn
‘cotton’ (1.6). The affricated g has completely merged with original ¢ that has been
retained as an affricate (e.g. gurn ‘stone basin’). Examples for k > ¢: ¢ibire < *kibira
< kabira ‘big’ (1.5). In wuruc ‘side’ (1.8), the vowel shift to u (OA wirk ~ warik ‘hip’)
under the influence of the initial w has apparently happened after the shift k > ¢.
The dialect exhibits the so-called gahawa syndrome: e.g. in elatives ?ahala < ?ahla
‘better’ (2.8), and in the imperfective verbs of Form I: yfazil < OA yafzil ‘it sepa-
rates’ (3.24), yqadi < OA yagdt ‘to become’ (3.37), Paxabiz < ?axbiz ‘I bake’ (3.44).

Morphology

Gender distinction is consistently made in the 2" and 3™ persons of verbs and pro-
nouns. The suffix 3FPL is subject to a kind of vowel harmony: b-galab-hin ‘inside
them’ (3.11), but nsuff-hun ‘we put them in rows’ (3.10).

The numeral “100’ is usually ?imye (1.3/1.6).

Conjunctions: faman + pronominal suffix ‘because’ (2.10/3.5), fugub-ma ‘after’ (3.17),
¢an + pronominal suffix ‘if’ (3.46).

Compound prepositions: b-galab ‘inside,’ e.g. b-galb al-hunta ‘inside the wheat’ (3.7);
’b-sagit ‘together with’ (3.28).

The existential particle is $1 (3.7/3.19), NEG mamis or mamin.?

Syntax

The dialectal tanwin is consistently used as a nominal linker between indefinite
nominal heads and adjectival attributes, e.g. firg-in qalid ‘a thick root’ (2.1). The
tanwin is also used for linking two identical nouns to express repetition, e.g.
nsil-hin gidir-in gidir ‘we pull(ed) it up pot by pot’ (3.13), nimli w-°nfarriq w-"ndall
gurn-un gurun ndugg ‘We fill and empty it and thrash (the wheat) basin by basin’
(3.21). Another of its functions is to link indefinite heads with a following rela-
tive clause, as in fala matrah-in ndugg-u ‘to a place where we thresh it’ (3.19) and
nahar-in st hawa ‘the day there is wind’ (3.24).

The feminine ending -t is retained in (1) definite attributive phrases and (2) in the
heads of relative clauses:* al-huntit al-gidide ‘the new wheat’ (3.47); 7arid as-sakilt

3 See Prochdzka (2018: 279).

4 For this phenomenon, cf. also Prochézka (2021) and Retso (2009: 21-22).
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al asrab-ha ‘I want (to see) the thing (lit. shape), which I drink’ (2.11); al-huntit at
ttisawwal ‘the wheat that has been soaked’ (3.5).

Plural heads that do not denote humans usually exhibit agreement with feminine
plural: e.g. hadannic yisna$in-hin yxayytiun-hin fala baSad-hin ‘they produce and sew
them (viz. the sacks) up together’ (1.5), >nhutt-hun fa-l-hagar ‘we put them (viz. the
cauldrons) on stones’ (3.10).

3 Lexical notes

Here, only lexemes found in the texts are explained; for an overview of the most im-
portant lexical features of Harran-Urfa Arabic, see Prochazka (2014).

To express ‘in the language X, the preposition b- plus the ethnonym is used: e.g.
b-at-turuk ‘in Turkish’ (2.1); b-al-Sarab ‘in Arabic.’

suse PL suwas ‘bottle’ (2.9) is a loan from the local Turkish dialect word stise
(vs. Standard Turkish sise).

The noun fal ‘time’ is typical for this and some other Shawi dialects, e.g. awwal fal
“first time’ (3.1).

The noun gaf ‘land’ (3.2) is feminine and has replaced ?ard in this meaning. The
latter is used only in the sense of ‘place.

For ‘roof,” the compound noun fog ad-dar is used (3.9).

Adverbs: b-saf < *bi-safatihi ‘immediately’ (3.17), gutma ‘a little’ < OA qatma ‘piece’
(3.45).

As can be seen from Text 3, the word §és < fays ‘life’ is used for bulgur, which has
long been the staple food in the region (cf. Egyptian and Khuzestan Arabic fes
‘bread,” Gulf Arabic ¢és ‘rice’).

Sometimes the meaning of the Turkish equivalent influences the semantic range
of Arabic words. Because the Turkish verb siirmek means both ‘to drive’ and ‘to
last,” the Arabic verb sag is also used in both meanings, though only the first is
attested in other Arabic varieties: ysiig-illu naharen talat w-yibas ‘It takes only two
or three days until it dries.’ (3.17).

Under the influence of Turkish, light verb constructions can sometimes be found,
particularly with Turkish loans as the nominal element: hazam ysawi ‘it digests’
(2.6)5; Paxalli ysawi dinlenme I let it rest’ (3.43).

5 The noun hazam is used here in the word’s Turkish meaning ‘digestion’ (hazim).
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4 Texts

The transcription is mostly morpho-phonemic with some exceptions: the glottal stop /2/
is indicated after a pause or between two vowels if clearly articulated; and the allo-
phone [3] of the phoneme /i/ is consistently noted.

Epenthetic vowels inside the word are not specially marked as such; but the epen-
thetic vowel at the beginning of a word (and also after the definite article) is indicated
by a superscript °.

Text 1: Bags and sacks

The recording was made in Urfa on 7 May 2010. The speaker is the second author of
this article, Ismail Batan. He was born in a poor neighbourhood on the edge of the
city in 1969. He belongs to the Bani (Igil tribe and his family is originally from the
village of Qoran (Turkish Uzunyol), situated 9 km southwest of Harran. The speaker
is fluent in Turkish, but has only a basic education. Because for a while he worked
as a truck driver to neighbouring Arab countries, he is somewhat familiar with Iraqi
and Syrian dialects and sometimes uses forms he learned there (e.g. miye instead of
the local ?imye “100’; see below 1.3).

1. ?ihna heéne, ?al-Salige® ta-ngil, ?al-hunta weya ?as-sisir weéya’ kull sakle nhutt-u b-al...
?Pat-torba nsammi-he, torba, cwal ta-ngul-il-he bi-de® ngul-l-he Salige. 2. rihit Sala xalt-i
fa-g-garyew can tintt-ni faligit hunta, Salige. find wurc al-Sarab, duwal al-Sarab, ?al-{Irag
as-Suritye ygulun kise. ?ihna nsammi-he falige. 3. Pasgar min falige ngul-l-he posete,
poset, posetit xubuz, ?akbar m-al-posete Salige, Pakbar m-al-Salige ngul-l-he farde, ° farde,
farde, fardit hunta. ?al-farde fog al-miyit ktlo, fog al-mtye, min °tfiit al-imye, "nsammi-he
Pawwali b-al-farsa ybifun hanati,'® ysawwiin-he min safr al-mafaz. 4. m-as-safar
ysawitn al-fardat al-fa... ?al-awwaliyat al-awwalilyin alhaz gamat. hadi¢ nsammi-he
farde. ya$ni hitt xam-ha m-as-Safar al-ma... al-Saniz mitil as-safar, ya$ni t-turki ygul
ke¢i kilindan. 5. mitil bét as-Safar hadanni¢ yisnaftun-hin yxayytun-hin fala bafad-hin
w Cibire hiyye sstr, ‘nsammi-he farde, farde. 6. w-al-gutun, ?al-gutun al yhuttiun-u bi-...

6 This term is derived from the root §-I-q ‘to hang’; it is also attested in other Shawi dialects (Lentin
2013: 165). Cf. also Iraqi Arabic fillaga ‘basket’ (Woodhead and Beene 1967: 320).

7 Turkish veya ‘or.’
8 Local Turkish for bir de ‘also.’

9 Cf. Iraqi farda ‘heavy cloth sack usually used as a packsaddle on beasts of burden’ (Woodhead
and Beene 1967: 348).

10 Plural of hunta in the sense of ‘kinds of wheat, kinds of cereals.’
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al-°hniye* nsammi-he bandag,** bandag gutun, zad yaxud imyit kilo*, ?al-gutun ya$ni,
?al-gutun la ngul li-Saligt-u bandag-u, farde wa-la kise, bandag, bandag gutun hasa.
7. zad luwwa maSdan tara yizraSun-u w yigi m-ac-Cin w yigi min Banglades, yigi min
Banglades, yigi b-al-matrat w heéne yigtafun-he, tul-ha miye w sittin, mlye w sittin
yxayytun wuruc¢ min-he, 8. wuruc fayra yxalliin-ha maftitha, yxayytin-ha b-xet ib-xet
al-gutun w y§abbtin-ha gutun nsammi bandag gutun. ?al-gutun yomin yriih Sa-l-fabriga,
yasni huwwa w ¢igit-u, yiksSimiun al-xét m-al-kenar*®* w min fog-ha w yiftahtin-u hicid
°b-saf ttifarraq bandag al-gutun. 9. talfit askal falayig bandag al-gutun w-al-kise,
?aaa, w-al-falige w-ac-cwala, ?al-farde nsammi-hin falayig hicid. w-zigir-u posete, ?al-
{Iragtyin al-Sarab ygulin fillaga. humma ygulin fillaga ?ihna ngul-l-u kise l-al->¢wala,
?ihna nsammi-he posete yafni 7asas al-posete zad kilme turkiye mi-hi Sarablye.

1. Here, let’s say, we have the sack and we put wheat, barley and everything (like this)
in it. We call it torba,* sack; and we also call it falige. 2. (In the past) I went to my aunt
in the village and she used to give me a sack of wheat, a falige. With the Arabs, in the
Arab countries, in Iraq and in Syria, they say kise. We call it falige. 3. [SP When it is
smaller than a falige?] When it is smaller than a falige, we call it poséte or poset, like
a bag of bread. A falige is bigger than a poséte, and what is bigger than a falige we call
farde, large sack, like a sack of wheat. The farde contains more than 100 kilos, more
than 100. When it exceeds 100, we call it like this. Formerly, they sold different kinds
of wheat in it at the corn exchange. They used to make it from goat hair. 4. The people
in former times made the large sacks from hair and these we call farde. Even their
cloth is made of goat hair, like the hair. The Turks say it’s from keci kili. 5. They (i.e.
the big sacks) are like the black tents: they produce and sew them up together. And
they become bhig. We call them farde. 6. As for the cotton, we put the cotton in things
we call bandag, a sack of cotton which also contains 100 kilos. When it is for cotton,
we do not call it falige or farde or kise, we call it bandag, a sack for cotton. 7. There
is a production for it. They grow it and it comes from China and Bangladesh. From
Bangladesh it comes in panels (lit. in metres) and here they cut it into size. Its length is
160 cm, 160 cm, and then they sew up its side. 8. They leave one side open; this side is
later sewed up with a cotton string. They fill it with cotton and we call it a sack of cot-
ton. When the cotton and its seeds are brought to the factory, they tear the cord from
the sides and from above and open it like this. The sack of cotton opens immediately.
9. Many types of sacks have come up: the sack of cotton, the bag, the middle-sized

11 The word hniye ‘thing’ is used as a substitute for any noun which does not come to the mind of
the speaker at the moment (like thingamabob, thingummy etc.). There is also a verb yihni that
is often attested in the texts.

12 This word is a loan from the local Turkish dialect: bendek ‘large sack’ (Ttirkiye’de Halk Agzindan
Derleme Sozliigti 1963: 626).

13 Turkish kenar ‘margin, side.’
14 The word torba is a loan from Turkish torba ‘sack, bag.’
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sack, the (normal) sack, the large sack. We call them sacks. The small one is called
posete. The Iraqi Arabs say fillaga. They say fillaga: we (also) say kise to the cwdla. We
call it posete, which is actually a Turkish word; it’s not Arabic.®

Text 2: Liquorice
This text was recorded the same day from the same speaker as Text 1.

1. hada ?ihna nsammd §irg as-sus, fala... §irg as-sus — §irg as-sus - §irg as-sus, hada 7as-
suas yhafrun-u m-al-asfal, min firg-u yitlufan-u w b-al-makine yi-yi... ykassran-u mitil
ta-ngul press gibi.'® hada ?aslanda’ firg-in qalid w b-at-turuk insammi ?ihna hene
ygula-l-u yambali, yambali.*® 2. ?ihna Sa-1-firg as-stis naxud hada kilo* hada kilo irg
as-sus, kilo*, ?arbaf lirat al-kilo*, insawwi bl ?ihna §asar marrat hemen hemen, mayy
as-suis fasar marrat b-al-bét. 3. al-muqrib b-irmadan miyyit gram firg as-sus ?d... ysir —
{Ayse, uskuti baba,*® §Ayse uskuti! TAyse uskuti, ugSudi, ugfudi, Halime zad ugfudi!
4. b-irmadan miyyit gram yhuttan-u b-al-tabsiyye w-yhuttun falé talig, tasit biiz*°
ansammi buz, yhuttun al-buiz fog as-sus, ydall yma§ ymuf§ ymuf fogu, fog hada yma§
al-buz l-al-magrib. 5. lummun-ma yisir al-biiz ymu§ min fog-u, w-insaffi b-as-siizgage,
insafft, w-inhutt falé fad indahhig fala taxn-u, gutmut mayye w-as-surtib sar. nuss
litrit al-uxra mayy inkabb inhutt fog-u ysir litre w-nuss; fala miyyit gram litre w-nuss.
6. fugub-ma nsafft b-as-siizgage nisrab-u §a-l-magrib inhutt falé uxra bz, — fAySe,
uskuti ?abity! — al-magrib nisrab-u b-irmadan, hada, fugub... bafdén-ma niftar yomin
nisrab-u ymawwis' al-acil, yaSni hazam?' ysawi. 7. w missan ac-cle, ac-cle, al-bobrek
yafni, al-hagara®? b-ac-cle ywaggis al-hagar, ywaggis al-hagar, ymawwis al-hagar
al-mayyt as-stis hadi, w-sifat-he citire yaSni cCitir yinsifi yaSni, is-ma tfidd ma txalas.
8. Urfa kull-u b-irmadan yisrab mayyt as-sus, al-pepsi-kola ma nisrab-ha, ?abad! mayyt
as-sus fidna (Pagla) 7ahsan m-al-pepsi. aha... ya$ni ?ahala, ahsan inhibb-he. [...] w b-at-
turuk zad ysammin-he yambali. 9. b-as-siig yhaddrin-he ybifin-he b-as-suwas, hadre.
bafad, bafad mafmalciyye b-al-bét yhutt-l-u, hicid ysawwi dabaw-in cibir yhutt fasar
kilawat min hal-mayy as-sus, msawwl ybi§ min-he, yafni mafas xubuz, ?ihna, ahnit

15 Heisrightinsofar as the Arabs of Urfa have taken it from the Turkish word poset, which in turn
is a loan from the French pochette.

16 Turkish postposition gibi ‘like.’

17 Turkish aslinda ‘actually.

18 In standard Turkish it is called meyan kokii.

19 He addresses his daughter by calling her ‘daddy’; this is very common.
20 Turkish buz ‘ice’

21 See ‘Lexical notes.’

22 Usually the word is pronounced hgara.
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as-sig ma naxud-he, bafad-ne ?ihna nsaww1 b-idé-ne b-al-bét. 10. nifmil ihnit b-al-bet
ahsan insawwi as-Sakle fal idé-ne, *nsuf-ha b-ifytin-ne sinu si bi-he. ?ihna ?al-farab,
gerci kull sakle, hatta l-al-pepsi kola uxra, faman-ni ma_stif yomin isnon ysawwiun-he
ma_hibb-he. 1. ?arid as-sakilt al asrab-ha, ?al akul-ha ?astuf-ha b-feni, yafni snon tisir
snon tin... tistawi. min hada nhibb °>skal-ha al b-ide-ne, w-salamt-ak w-al-fafye - xurfAlla
fale-k —w fale-k!

1. This we call liquorice, liquorice - liquorice - liquorice. They dig this root from be-
neath (the ground). They get it from (the plant’s) root and then they grind it with
a gadget, something like, let’s say, a press. Actually, it is a thick root; in Turkish we
call it... here they say yambali. 2. We buy one kilo of liquorice. From this one kilo of
liquorice, which costs four lira, we can make a liquorice drink about ten times, ten
times (we can make it) at home. 3. In Ramadan, at sunset, (we take) one hundred
grams of liquorice and it becomes... Aicha, shut up, Aicha, shut up! Shut up, Aicha,
and sit down! Halime, sit down too! 4. In Ramadan they take a hundred grams, put
it on a tray and put ice on it; a cup of ice. We call it buz (in Turkish). They put the ice
on the root and it slowly melts on it; the ice melts on it until sunset. 5. When the ice
has melted upon it, we drain it through a strainer and, according to its thickness, put
a little bit of water on it and it becomes syrup. We add another half litre of water,
pour it on it, and it becomes one litre and a half. Out of hundred grams (of root) one
litre and a half (of syrup). 6. After we have drained it through a strainer, we again
putice on it and drink it at sunset. — Aicha, shut up! - In Ramadan we drink it at sun-
set. When we drink it after breaking the fast, it softens the food 3, it (helps) digest it.
7. It’s (also good) for the kidneys, the kidneys, kidney stones; it removes nephroliths.
The liquorice syrup removes the stone: it makes the stone melt. It’s a cure for many
things; many things are cured by it—as many as you list; you could not finish (listing
all its cures). 8. The whole of Urfa drinks liquorice syrup; we don’t drink Pepsi Cola.
Never! We regard liquorice syrup better than Pepsi; we like it more. In Turkish they
call it yambali. 9. At the market they prepare it and sell it in bottles, readymade. Some
people, who know it well, take large amounts (home), ten kilos of liquorice, make
(syrup) and sell it, just to make some extra money.?* We do not buy it from the mar-
ket; we make it at home with our own hands. 10. We prepare it at home. It’s better to
do it with your own hands, so we can see with our own eyes what is in it. Actually, we
Arabs (have reservations against) everything... even for Pepsi Cola. Because I don’t
see how they make it, I do not like it. 11. I want to see with my own eyes how things
Idrink and eat are prepared. Therefore I like that we do it ourselves. Enjoy it! - Thank
you! — You’re welcome.

23 Literally: it makes the food melt.
24 Literally: income for bread.
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Text 3: All around the wheat: on bread and different types of bulgur

The recording was made in Urfa on 23 November 2014. The speaker is Amina who was
born 1974 in the town of Tall Abyad (Turkish Akcakale) on the border of Syria. She
also belongs to the Bani §Igil tribe. Amina finished eight years of primary school and
is fluent in Turkish.

1. snon ’tsawin al-xubuz? — walla, ?al-xubuz awwal fal xoge ngib ta-ngul ihne... ?asolif
al-awwalin alla ?alhaz? ?asolif al-awwalin alla ?alhaz? ?asolif > al-awwalin, ?al-awwalin
w-alhaz zad. Pawwal fal m-al-awwalin ta-ndassin.?¢ 2. ?al-awwalin ihne ta-ngil bét
ahal-i ta_solif fal ahal-i, °’ngib ihne ?arba$ xamis ticyal, nistiri l-hunta, nistiri l-hunta,
¢adin al Sind-u gas zaten huntit-u talfe mn-ac-¢6l.%" 3. w-al ma Sind-u yrith itimawwan
yistiri 7arbaf xamas ticyal hunta. hadiyye ngib al-hunta. al yrid yunxul-ha, yutluf min-he
guwas w-ma yqassil-he 4. w-al yrid zad ysawwul-ha ?as-suwal,*® yaSni qastl al-hunta,
?ihna ngul-ill-u s-suwal °nsawwil yafni celen talat °nsawwil hunta. 5. al-huntit at
ttisawwal xubuz-he ysir fadar faman-he ttiqassal, w-al-huntit al ma ttisawwal ysir
xubuz-he mitin faman-he ma ssuf mayye. 6. hadic¢ faman-he ttiqassal ssir gevsek,?®
xubuz-he, >ngum fad ta-ngul fala hnit ahal-i, >ngam nsawwul, >ngum >nsawwul arba$§
xamoas ticyal. 7. *ydall b-al-mayyat w-ytuf yutlu§ minn-u al->xrayan, ?ism al hicid st
yabangi3® si b-galb al-hunta 8. yutlu§ minn-u ta-ngul as-sifir, yutlu§ minn-u ?ag-guwas,
>nqassl-u nishal-u zen, ?al-hunta kull-he nqassil-he w-nishal-he. 9. w-nhutt-ha fog ad-dar
w-nsurr-ha fa-s-samis b-al-géd hada. w lummun-ha tibas, nutlu§ min-he ta-ngul cel
celen l-al-hniye l-al-xubuz, w-cel zaden hade ham Sa-1-°kbab girts. 10. ham zad la-huntit
al-acil al-burqul,®* burqul al-Sés w-burqul ac-cige. >ngib-he, >ngib-he ?al-’gdura, *gdurt
al-hadid, °ngib-in-ne hemen hemen al-bét itnafas gidir, baSad-hum xamasta$as gidir,
nsuff-hun hicid w-"nhutt-hun Sa-l-hagar 11. w-nfabbi b-galab-hin al-hunta ta... ta-ngiil al
qassalna-ha, al ‘msawwala nfabbi b-galab... w-nhutt falé-he mayye w-ninti-he n-nar.
12. °ngum °nwizz-he b-hatab gutun ya b-giss, ** is-ma ligéne l-wgtd as-si. w-lummun-ha
tistawi, Pal-hunta, Sugub-ma tistawi ygulun hadi yguli-l-he silige.3® hitt ag-giran ygin

25 A typical Bedouin word, cf. Holes (2001: 245).

26 Used in Iraqi Arabic in the more restricted sense of ‘to use for the first time’ (Woodhead and
Beene 1967: 158).

27 In Harran-Urfa Arabic, ¢6l < Turkish ¢6l ‘steppe,” means ‘open land’ and even ‘outside.’

28 Cf. Lane (1863: 1749): sawwala ‘to extract a thing by means of water; to soak a thing to extract
the juice or bitterness.’

29 Turkish gevsek ‘soft, elastic.’
30 Turkish yabanct ‘strange(r).”

31 The form burqul suggest an origin in the local Turkish burgul rather than Standard Turkish
bulgur.

32 Cf. Mayadin (E Syria) gess ‘whole straw’ (Lentin 2013: 166).
33 Derived from the root s-I-g < s-I-q ‘to boil.’
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yishadun as-silige. ygibun ‘mmasin ‘ma tintin-ni silige?’ 13. ha ?awwali ma fid-ne ihne
mardiwanat>* mitil alhaz fog ad-dar, nirgi ta-ngul Sala mardiwan al-xasab w-ngib-in-ne
mrise w-satal w-nnawis fad nstl-hin gidir-in gidir. 14. §ad °nstl-hin gidir-in gidir ydall
ygibinn-u ta-ngul hinak yintabix ta-ngul min... §isrin mitraw ygalltinn-u lé hen l-itum
bab ad-dar. 15. ta-ngul wahde zad fog ad-dar racbe tinti *tnawis al->mrise ar rabifit-he
b-al... b-as-satal w-nsil-u kull-u fog ad-dar as-silige nsil-he harra. w-nsurr-ha Sa-l-hawa
ygubb buxar-ha ygubb w-rthit-he timli l-balad. 16. rthit-he zéne zad al-hunta yomin
tintabix, 71 alle ssir-il-he rthe, ?aha, w-an-nas min hada yistammaun ar-rthe w-yigun zad
yridun silige nfarrig fad min-he ta-ssir baraktiyye. 17. 7aha w-nsurr-u fugub-ma yibas
lummun §ad °ndall °nsut-u fa-s-Samis naharen talat waktin b-al-ged, ?ad-dinye b-ad-dinye
harra. °b-saf$ yibas ystug-ill-u naharen talat w-yibas. 18. fugub-ma tibas as-silige hadi
nutlu§ m-almsawwala nutlu§ fin-ne zad falige m-al-msawwala hadi nfazil-he Sayre3®
hadi fad as suwwene stuwa w-yibis w-sinna [< silnal, 19. hada ngtb-u naxd-u fa-1-"hniye,
fala matrah-in ndugg-u st gurun hicid *hnit al-awwalin ya$ni gurun ?ag-gurun m-al-
hagar, w-luwwa hniye al-migane, 20. hada kullu ndall ha-w-ha ndall *ndugg lummun
’tgam-ill-u hicid mitil al->hniye yafni ygum-ill-u ?ag-guwas, lummun >gwast-u tgum al-
hunta lummu guwasit-he trayyis ’tgam-il-he guwase. 21.°ngul°stuwa ngam Yad °nfarrq-u
ha-1-falu guwas-u b-idé-ne hicid yihnin m-ag-guwas, nimli w-"nfarriq w-"ndall gurn-un
gurun ndugg. lummun nigdi dic al-hunta kull-he tnafas gidir é. 22. w-kull-he fad *nsurr-ha
Puxra nsurr-ha ?umme-i ssurr-ha b-noba al hicid Sa-l-... ta-ngul Sa-l-hasayir Sa-l-xaltyat, 3¢
fa-l... fa-s-stth °Ssurr-ha w-lumm-he tibis. 23. uxra w-"tgum fad °ddarrihe fa-l-hawa,
’ddarri-he tguim waktin °Ssuf ad-dinye hawa tgul “al-yom arid adarri huntat-i.”
24. nahar-in st hawa tdarri ?al-hunta tigaf fad hicid w-timli ta-ngul al-qirbal ya da al-
ligan timla (= timl) w tigaf al-hawa waktin tigaf fad *ddarri al-hawa fad ydall yidrub
yfazil al-hunta m-ag-guwas ag-guwas yasni al-qabugq.?’ 25. ha Sugub Sad tSabbi-he uxra
kull-ha zén uxra *ssurr-ha ta-ngul w-waktin waktin tindagg uxra °nbill-he mayye.
26. fugub-ma tibis nirmi-he min fog ad-dar waktin ngiim °ndugg-ha b-galb ag-gurn
uxra nbill-he mayye ta-tgam °trayyis. 27. 7a ngum fad uxra nsurr-ha, fugub-ma fad
tihni-he uxra nsurr-ha, w nsurr-ha tibas zén w-nfabbit-he b-al-falayig. hadic fal al mu
matbiixa, al mit matbiixa, ?al-huntit al mi matbiixa, bass >mqassale. 28. hadic zadéne
wahad-he tindagg missan al°kbab w-al-bastirma. hadic zad tindagg wahad-he Sayre,
hadi¢ ma tinxalit °b-sagit hada. 29. hada zad §ad ndarrib-hin Yad fa-g-ga... fa-g-garuse,
?at tugrus al-burqul tugurs-u fad ta-ngual nrid-u §es °sgadd xayye °tridin §es? walla
?arid-ill-i xall timan °gdura ta-ysirin cige, ?ac-cige truh aktar mi-l-Yés. 30. wa-t-talyat
zad ta-ysirin zad Ses, ?al-hurma fad tigrus yafni ssawi ham xasin ham *ssawi ta-ngul

nafim missan ac-cige. 31. 7a, uxra ngib-u a-l-bet, uxra *tgam tunxul-u Pumm-i tfazl-u

34 Turkish merdiven ‘staircase.
35 Turkish ayri ‘separate.’

36 Turkish hali ‘carpet.’

37 Turkish kabuk ‘husk, peel.
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’tfazil al-hunta, >mn-as-sresra, >mn-al... °‘mn-al-girts al-burqul, §és al-burqul. 32. yafni
nsawt-hin talt °’gsam. tfazl-u uxra tfabbi b-al-Salayig, hada l-ac-cige w-hada ta-ngul l-al-
fes, Pal-burqul hada l-al-burqul w-as-sresrit at tutlu§ yinti-he l-al-halal.*® 33. hadi¢ an-
nuwafim at tutluf, ?as-sresra ygulu-l-he, hadic an-nafme nintt-he l-al-halal ya$ni, 7
hniye ya$ni missan al-acil. ta hiyye w-guwas-he w-bala-ha w-qadab-ha w-bala-ha kull-u
l-al-halal hada. 34. 7aha, w-tutlus al-hunta hadic fad al-hunta ?al... ad daggéna-ha b-ag-
gurun al wahad-he yafni ?al-hunta al mi matbixa. 35. hadi zad °ngul xayye tara ?al-
falige hadi bass °nsawi falige, ?al-falige hadi zad tara ht giris, girts hunta ngul-il-he
hadic zad *thutt-ha wahad-he w-tugrus-he. 36. hadi zad missan al-bastirma w-al->kbab,
>ngib-he zad Sa-l1-bét zad tunxul-ha ?umm-i, w-tfabbi-he b-al-Salige. hadi ssil missan al-
burqul. 37. hadi zad burqul >rhamt abu-y yistahl ma-ysawi ta-ngul wiga§ mifde es al-
burqul yqadi zén, ma-yogif al-mifde. 38. faman fa-l-9id sayir ac-cige b-saf tistawi,
faman-he §a-1-91d sayir mi mitil al-hadir, qiymetli yafni. 39. 7ag-£iris zadéne bastirmat-u
zad ssir zéne w-kbabt-u ssir zeéne, hada, w-al fizalna fad l-al-xubuz, hadak zad ta-ngil
b-al-bét fala gadar al-fele. 40. yafni al-yom °nrid °nruh nithan, naxud-in-ne falige
w-nrih nithan-he fa-t-tahtine yithanun-he w-ygiban-he. 41. fugub-ma yigibuin-he ta-ngul
nuss-ha ?arid axabiz-ha ?ani ?arudd-he b-ligan an-naylon, nuss-ha w-ahutt fale-he
milih. 42. malat hafint-i fala hnit-u fala quwam-ha hiyye ?afagin-he ?afagin-he zen,
lummun astuf-ha tgum °ddall ha-l-gadd al-balon at tutlu§ min héne tistawi. 43. ?al-fagin
yistawi yrid hel yrid tafab, lummun yistawi ?axalll ysawi dinlenme, ?ahaddir sag-i
?ahaddir... tahin-i w... 7aha, w-agtb nar-i kull sakilt-hin. 44. ya$ni ?ahaddir-he, w-agum
fad axabiz, axabiz adall agattif§ Sad alawwiz awwal fal asawi yumagq,*® aha, w-agib
tahin adardir fale ?at-tahin w-axabz-u. 45. w-ankut-u fad axalli gutma yitni m-at-tahin
w-fa-s-sag ahni Padall asawt w-hada zad §ad °nstl-u ta-ngil Sala gadar al-bét. 46. can-ni
msawye al-ligan hada yazi-ni*® hemen hemen fog as-sahren, ?al-ligan, nuss al-Salige
?ani tazi-ni Sahren faman-ne nistari m-al-firin ha! 47. w-alhaz Yad al-huntit al-gidide
?alhaz ma dall hada ybarqil. kull an-nas trith tistari l-hunta hadir al yrid §es yistari §és.
48. Par-rayid yaxud b-al-market, ar-rayid yaxud b->cuwalat zad st yinbaf$, ahl al-garaye
zad sayrin alhaz mitmaddnin*' sayrin ma Sad hade ybarqil. 49. ma Sad hade ydugg, ma
fad hadannic¢ kull-hin yihnin, ?an-nas alhaz °triith hemen pésin tistari faligit burqul
w-faligit cige. 50. Pahaw faligit hitt tahin-he zad hadir at-tahin ygulun *flan marqa zén
yrithiin ygibun ma dallat at-tmuwwan. 51. Pawwal b-al-awwal an-nas gamat °ggib, ?al-
awwalin yafni barakt al-awwalin rahat an-nas gamat awwal b-al-awwal °ggib.
52. 7amma l-harim zad missan rahatliq*?* al-harim, ?al-harim zad rahat mi mitil awwali
w-at-tafab zad zén yafni.

38 Cf. Holes (2001: 124): ‘legally accounted property: crops, food; camel-herds.’
39 Turkish yumak ‘ball, knot.

40 The verb yazi ‘to be enough (for)’ is very typical, cf. Prochdzka (2014: 345).
41 Cf. Turkish medeniyet ‘civilisation.’

42 Turkish rahatlik ‘convenience.’
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1. How do you make the bread?—Look, for the bread we first bring, let’s say ... Should
I talk about the past or about today? (2x) I will talk about the past; the past and also the
present. First, let us start with the past. 2. In former times, let’s say in my family—I will
talk about my family—we used to bring four, five sacks. We bought wheat, we buy the
wheat. The one who owns land has wheat anyway from the fields; 3. the one who
hasn’tland stores up provisions and buys four, five sacks of wheat. Then we bring the
wheat. One who wants to sift it to remove the chaff does not wash it. 4. (But) the one
who also wants to soak it; the soaking means ‘washing of the wheat.” We call it suwal.
We soak two to three ¢els of wheat.*® 5. The bread made of wheat that has been soaked
becomes soft because it has been washed** (and therefore is moist). The bread made
of wheat that has not been soaked becomes hard because it has not come in contact
with water.*5 6. This (wheat), because it has been washed, becomes smooth and (like-
wise) the bread (made from it). My family, let’s say, soak it. We soak four, five sacks.
7. It stays in the water and the black seeds float: they come out. The name of this
means there is something in it that is not part of it; it is inside the wheat. 8. Let’s say,
the barley comes out, and the barn also comes out. We wash and sieve it well. We
wash and sieve the whole wheat. 9. We put it on the roof and spread it in the sun; in
summer we do that. When it has been dried, we take one or two céls for the bread.
And there is also one cel for the kbab (made of) fine wheat flour (called giris).*®
10. And also for the wheat used for eating, the bulgur; bulgur for cooking and bulgur
for (making) ¢ige.*” We bring the cauldrons, the iron cauldrons. We bring, each fam-
ily, about twelve cauldrons, some bring fifteen cauldrons. And we put them on stones
in rows. 11. Then we fill them with the wheat that we have washed. We funnel the
rinsed (wheat), pour water on it, and put it on the fire. 12. We heat it with the straw or
stalks of cotton, whatever we find as heating fuel. And when the wheat is done, after
it is cooked, it is called silige. And even the neighbours come and ask for the silige.
They bring vessels and say, ‘Won’t you (F) give me silige?’ 13. Look, in former times we
had no stairs to the rooflike now. We climbed onto the roof with a wooden ladder and
then took a rope and a bucket and, by passing it on from one to the other, pulled it up
pot by pot. 14. We pulled it up pot by pot. They (F) brought it—let’s say it was cooked
there—from twenty metres they brought it here in front of the door*® of the house.

43 celis alocal measure of capacity: 1 cel of wheat is 184 kilos. Cf. Iraqi Arabic céla ‘a container of
no standard size used by merchants to measure out grain, etc.’ (Woodhead and Beene 1967: 88).

44 Actually, not the bread itself, but the wheat from which the bread is made is washed.
45 Literally: it has not seen water.
46 Called kibbe in the Levant, i¢li kdfte in Turkish: balls made of bulgur, onions and minced meat.

47 This word comes from Turkish ¢ig kéfte ‘raw kofta’; originally a kind of beef tartare, the local
dish is usually vegetarian and made from extra fine bulgur. The region of Sanlhurfa is famous
for ¢ig kofte which are usually served rather spicy.

48 Literally: to the mouth of the door. Reflexes of famm > *tamm with an initial vowel are charac-
teristic of the Shawi dialects, see Behnstedt and Woidich (2011: map 47).
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15. Let’s say one has climbed up to the roof and passes the rope over to her friend, and
in the bucket we pull the silige up to the roof. We then pull it up (when it is) still hot.
And we spread it in the open air and its aroma spreads and fills the village. 16. When
the wheat is cooked, it smells very nice. Yes, it really gets a (good) fragrance. There-
fore the people smell it and come to ask for silige. And we distribute some of it to se-
cure a blessing. 17. Yes, we spread it and after it has dried... We still keep turning it
over in the sun for two or three days. It’s summer and the weather is hot and so it
dries immediately. It takes only two or three days until it dries. 18. After the silige has
dried, we take something from the soaked wheat. We put aside one sack of the soaked
wheat, the one which we had made. It is done and dry and we take it. 19. We take this
and bring it to this... to a place where we thrash it. There was a basin in former times,
a basin. (They bring it) to the basin made of stone where there is also the large wooden
hammer. 20. And we keep hitting it until this thing comes out, until the chaff comes
off. When its chaff comes off, when it peels off the wheat, then the chaff comes off.
21. We say, ‘It’s finished!” and start to empty this pile of chaff with our hands. And they
(the hands) become like this*® from the chaff. We fill and empty it and thrash (the
wheat) basin by basin until we have finished all this wheat—twelve cauldrons!
22. And we spread all this again (in the open air). My mother used to spread it at
once—let’s say she spread it on mats, on carpets, on kilims until it again dried. 23. Then
she winnowed it in the wind. She winnowed it when she saw that it was windy and
then said, ‘Today I will winnow my wheat.” 24. The day there was wind, she win-
nowed the wheat by standing like this. And she filled the sieve or she filled the large
basin and standing in the wind, she winnowed. And the wind separated the wheat
from the chaff, from the husk. guwas means husk. 25. Then she fills it again®® and
when everything is fine, she spreads it again. And when it is crushed again, she wets
it with water. 26. After it has dried, we throw it from the roof; and when we hit it
again in the stone basin, we wet it with water so it becomes soft. 27. Yes, and then we
spread it again. After we have spread it again and after it has completely dried, we fill
the sacks with it. This (kind) is not cooked, the wheat that is not cooked, only washed.
28. It is also crushed for making kbab and bastirma.5! It is crushed extra in order to
be mixed with the other. 29. Then we send it to the mill which shreds the bulgur,
shreds it. Let’s say we want to make (rough ground) bulgur for cooking: (they say)
‘How much bulgur do you want, sister”—T also want to leave eight cauldrons to get
fine ground bulgur.’ The fine bulgur needs more (wheat) than the rough ground bul-
gur for cooking. 30. And what comes after also becomes bulgur for cooking. The

49 She wants to say that their hands get very dusty.
50 She fills the sieve with wheat.

51 This is a local dish made of bulgur and meat which is roasted in ghee (local Turkish bastirma).
The word is thus not related to Standard Turkish pastirma that is a seasoned, air-dried cured
beef.
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woman shreds it, she makes both rough ground bulgur and fine bulgur for the cige.
31. Yes, then we bring it home and again my mother sieves it: she divides it, she di-
vides the wheat into the bad quality®?, the fine bulgur, and the more rough one, the
bulgur for cooking. 32. We make three types (of bulgur). She separates them and fills
sacks: this is bulgur for cige, and this bulgur for cooking, and this bulgur for fodder
that she gives to the animals. 33. These small little things which come out, they call it
srésre; we give these tiny grains to the animals, yes, for eating. This and the chaff, all
the bad things which are in it are for the animals. 34. And the (pure) wheat remains,
the wheat which we have crushed in the stone basin. This alone, the uncooked wheat.
35. We say, ‘My sister, only this sack, we make only one sack; this sack is only for girts”’
We call it girts wheat. This we put aside and crush it. 36. This is also for bastirma and
for kbab. We take it home and my mother sieves it and fills it into the sack. And she
takes this out for the bulgur. 37. This is also bulgur; my late father liked it very much
because it does not cause pain in the stomach. The bulgur dish is digestible and does
not cause stomachache. 38. But the cige was made only on holidays; on holidays it was
made because, unlike today, it was precious. 39. The giris and the bastirma which was
made of it were also good; and likewise the kbab. This and also what we had separated
for the bread. This (wheat) was also (kept) at home in an amount the family could
afford. 40. We said, ‘Today we want to go milling: we will take one sack and let it be
ground at the mill.” They ground it and brought it (home). 41. After they had brought
it home—let’s say I want to make bread from half of it. I put (one half) back into the
plastic vessel and put salt into the other half. 42. A handful (of salt) for this amount;
then I make the dough. I knead it well until I see that it has become this size. Like
a balloon, like this it raises (because of the yeast). 43. The dough needs strength, it
wants effort. When it is done, Ilet the dough rest. I prepare my baking iron, I prepare
my flour, and I make (lit. bring) my fire, all this. 44. I prepare (everything) and then
I start baking. I bake (but) first I cut off (chunks) and make pieces of dough, I make
dough balls. Then I take flour; I dust it with the flour and bake it. 45. I remove the dust
and let it remain (lit. wait) a little bit with the flour. And then I bake it on the baking
iron and we make as much as the family needs. 46. If I make (all that is in) this vessel,
it is enough for me for two months. This vessel equals half a sack and it suffices two
months because we also buy (bread) from the bakery. 47. Today, nobody makes bul-
gur out of the new wheat. Everyone buys the wheat (i.e. flour) ready (for baking) and
those who want bulgur buy bulgur. 48. There are those who want to buy it from the
supermarket and those who want to buy it in sacks (i.e. from the wholesaler). It is sold
(as they like it). Even the village people have become civilised ** and no longer make
bulgur. 49. Nobody crushes (wheat): all this is gone. Now the people go and just buy
a sack of bulgur and a sack of cige. 50. Even a (whole) sack of flour is always available.

52 The word also means ‘cricket.’
53 She wants to express that modern life has even reached the villages.
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The flour, they say this or that brand is good and they go and bring it. There is no
storage any longer. 51. In former times the people started to bring it (from the village).
In the blessed days of the elders, the people went (to the village) and brought it. 52. But
now the woman (does not do it) out of laziness; the (life of the) woman has become
comfortable and is not like it was in former times. But the effort itself was also a good
thing.
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