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ABSTRACT This paper presents the transcription and translation of a recording
made 2016 during fieldwork in the city of Hamidiyya, in Khuzestan, located about
25 km to the north-west of the region’s capital city Ahwaz. The text is introduced
by a brief discussion of some of the characteristic phonological, morphological
and lexical features of Khuzestani Arabic in general, and some peculiarities of
the Hamidiyya dialect in particular. Language contact with the country’s official
language, Persian, of course is also significant, but will not be the focus of this
discussion.
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1 Introduction

Khuzestani Arabic (KhA) is an Arabic variety spoken in the southwestern Iranian
province of Khuzestan. It belongs to the southern group of the Bedouin-type Mesopo-
tamian galat-dialects.

The text is preceded by some notes on characteristic features of KhA discussed in
relation to their occurrence in the following text. Most linguistic features described
below are found throughout Khuzestan. Some features characteristic of the north-
western area of Hamidiyya or Huwayza will be highlighted. Hamidiyya is a town of
approximately 20,000 inhabitants and the centre of the district that bears the same
name.

As can be seen in the following discussion, the dialect of Hamidiyya shows several
typical rural or farab features (cf. Ingham 1973; 2006), such as the application of the
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gahawa-syndrome in imperfective verbs (see below).! The majority of the features
described below appear in the following text and wherever possible, there is a refer-
ence to an example in the text via the respective sentence number within brackets.

2 Grammatical and lexical notes

Phonology

- Besides the two short vowel phonemes 2 and a, there are five long vowels: 4, ¢, i,
o, u.

- Long éis in most cases pronounced as a central glide 13; in the area of Hamidiyya,
we often hear T instead of ¢, e.g. fali-ha ‘on her’ (in contrast to Ahwazi fale-ha).2

- Word-final a tends to be raised (whether originating as a feminine gender marker,
pronominal suffix or other) to a mid-front vowel varying between [€] and [e] in
non-emphatic, non-guttural contexts.

- The interdentals ¢, d and d are generally retained, although sometimes d is pro-
nounced d (cf., for example, hada ‘this’ < hada in sentence 26).

- The Old Arabic (OA) affricate g has shifted to y, e.g. ahyar < ?ahgar ‘stones’ (sen-
tence 99).

- kand g have been affricated in front vowel environments, e.g. ?acal < ?akl ‘food’
(sentence 50); ydig < *ydig < yadiqu ‘to distress (sb.)’ (sentence 77).

- The dialect exhibits the so-called gahawa-syndrome: Stage 1: in a non-final syllable
of the structure C;aC,, a short vowel (a) is inserted after C, when C; is a guttural,
e.g. OA ?Paxdar > ?axadar ‘green’ (sentence 9). The rural/farab dialects also show
the gahawa-syndrome in the imperfective verbs of Form I, e.g. yfaraf < OA yaSrifu
‘he knows’ (sentence 113).

Morphology

- Gender distinction in the 2" and 3 persons of verbs and pronouns is a feature of
all KhA dialects.

- The independent pronouns of the 3™ persons possess two variants, vowel-initial
(i.e. of the structure ?vCCv) versus consonant-initial: MSG huwa (sentence 52) vs.
?ahwa; MPL huma ~ humma vs. 7ahma (sentence 115); FSG hiyye (sentence 100) vs.

1 Note that the terms farab and hadar only roughly correspond to the terms rural and urban, cf.
Leitner (Forthcoming: 18-29) for a detailed discussion of these terms.

2 Cf. Ingham (1976: 68), who describes this feature as typical of the YAmara and marshland
region as well as of the northern and eastern areas of Khuzestan.
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?ahye; and FPL hanna (sentence 91) vs. 7ohna. Ingham describes the vowel-initial
forms as typical of the Satt al-SArab and southern KhA dialects as well as the
dialects of the Bani Lam north and east of YAmara (Ingham 1976: 70, fn. 29; in
Ingham 2007: 574 only the forms with initial vowel are provided). Except for the
FSG forms, in the text from Hamidiyya the consonant-initial forms of the 3 per-
son pronouns prevail.

- A typical urban feature within this geographical region (Ingham 1973: 544) found
in the area of Hamidiyya is the extended use of -é- in the inflectional suffixes of
the pFv.3 Thus, in this dialect, the form is not restricted to geminated and defective
verbs. For example, kabbaret ‘I raised (sb.)’ (sentence 17), anmutlet ‘I lay down’
(sentence 32), or lhagiona ‘we lived to see’ (sentence 124; in Ahwaz the respective
form is lahagna).

- Optional suffixation of -an after 1% person singular imperfective verbs of the hol-
low (i.e. medial weak) and geminated type: e.g., 7adullan ‘I stay, and ?amiitan
‘I die’ (sentence 86). This South-Mesopotamian feature is a contraction of the verb
and the postponed 1% person singular pronoun 7ana (Ingham 2000: 127).

- The genitive marker is mal (sentence 33), which is subject to gender and number
agreement (FSG malat, MPL malin, FPL malat).

- In KhA, there are two forms of the verb ‘give’: nata, yanti and ?ata, yati (sen-
tence 47) (cf. Behnstedt and Woidich 2014: 409). In the following text, only the
second form is found.

- KhA has four forms to express non-existence: maku (most common form), maman
(sentence 85), mamas and, in some cases, ma bt. Existence is expressed with the
particles ?aku, hassat or, in some cases, bl.

- The prefix ta- of the Form V verbs: e.g., tacabbasat ‘1 have learnt’ (sentence 72) is an-
other rural feature found in the dialect of Hamidiyya (cf. Ingham 1973, 197: 541-542).
The corresponding urban form shows no vowel in the prefix (t¢abbasat).

Lexis

The lexical items that KhA shares with most other Mesopotamian dialects (cf.e.g.
Erwin 1963 on Baghdadi Arabic; cf. also Ingham 1973: 546), are e.g hassa ‘now’ (sen-
tence 19), kallas ‘very, totally’ (sentence 125), 7aku ‘there is’ and x6s$ used as an attribu-
tive adjective preceding nouns as in x0$ walad ‘a good boy’ or as an adverb as in hiyye
x08$ tas?al ‘she asks good questions’ (sentence 39).

3 This feature is also common in southern Iraq, including Basra (Ingham 1974: 16, fn. 1; Jastrow
2007: 421), in several Gulf Arabic dialects (Holes 2016: 33-34) and even in some dialects in
Sudan and North Africa (Holes 2016: 33-34).
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Lexical features that are only shared with southern Mesopotamian dialects, or
even found only in KhA (cf. Ingham 1973: 547 for more southern Mesopotamian and
distinct KhA items), are e.g. the conjunction c7a ‘because’ (sentence 59), the discourse
particles ¢a (sentence 28) and x0 (sentence 67), farax ‘child’ (sentence 44) and the in-
terrogative yahu (MsG) ‘who?’ (sentence 125; its FSG form ydhi occurs in sentence 30)
(cf. Ingham 2000: 127).

Borrowed items from Persian are e.g. dehdar ‘village mayor’ (sentence 117) and
zendan ‘jail’ (sentence 82).

3 Text

The following text is a dialogue which I recorded during my fieldwork in Khuzestan
in September 2016. The two women were interviewed while sitting on the sidewalk in
front of their houses in a quiet street in Hamidiyya, Khuzestan. Both are aged around
50 and come from poor families. The topics of their conversation are: family, former
times, tattoos and childbirth.

The transcription of the text is not consistently phonemic because it indicates, for
example, the allophones i and u of the phoneme a. Also noted is the raising of final -a#
to -e# and assimilations such as In > nn and st > s.

There are various forms of address, most often bi-polar kinship terms (cf. Yasin 1977),
used by the elderly woman to address their listeners, e.g. yumma ‘(lit.) oh mother’ (sen-
tence 2), yadde ‘grandmother’ or famma ‘(lit.) uncle’ (both in sentence 8). As there exist
no real equivalents for such forms of address in English, they will not be translated.

The speakers in the following texts are:

A:  Ahmad, a young journalist from Ahwaz
B: First elderly woman from Hamidiyya
BL: The author

C: Second elderly woman from Hamidiyya
D: A young man, friend of Ahmad

1. awlad-ac, fad-hum afriix?

2. éh, Yad-i yumma, fréxat* fad-i...

3. ham assolfin-hum sawalaf, matal atgali-lhum: agafdu xall asolf-alkum!’?
4. eh, ¢ca wah(ad)!

5. $-3ssolft-lhum?

6. asolf-alhum, zaman gabul, yadde, héc safat, héc safat...

7. Sonhu? eh l-héc safat w l-hec Safat w-ahna rrid-han.

= e

4 farax ‘child,’ PL afriix, has the commonly used diminutive form fréx, PL frexat.
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8. ha, agal-hum, yadde, zaman al-yom abuyummayaddayat-kum al-yom mat rakadat
l-an-Niasan, aw hasadna, aw lagatna, aw lamlamnéna w kall $i sawwéna, famma.
9. famme, yibna al-axadar w-al-yabas, hatténa, asawwi mata$ ?alhum awwal lo-
frexat awwal had, famme, awwal ane awwal dne rabbeét l-yitama ... kaddet-li wakat,
ma hadd. 10. w-an-nob, awlad akubraw, yawwazlat-hum, an-nob sarat fad-hum
afrexat. 11. w-asolaf, asolaf al-ma gara Sala-y dak al-wakat, kalla al-had al-wakat.

12. 7anti dak al-wakat sanhi ¢anat mahant-ac? sugult-ac?

13. mahont-i? sugult-i? fad rayl-i w mfayas-ni w mfayast-a w hahaw hahaw w yaybin
ad-darab had kalla, ha? kull si ma falta. 14. w lamman ma, lamman ma mat — ya man
xer al lafa-k amhammad - an-nob sar al-habal ahna sar al-habal ba-ctif-i° — do-xall®
asolaf xayye — sar al-habal ba-Ctuf-i. 15. gamt” afayan l-abnayyt-i, axaf fali-ha xatar.
16. afayan l-awliad-i, axaf Yalio xatar — tasmaf-ni ya famme? 17. ha, lamman ma
kabbarét-hum kabbarét-hum allah gasam-alhum anslowinat®, al-hamdillah wa
Sakar. 18. an-noba®, saraw fad-hum afréxat. 19. hassa, sarat fayiiz bafad ma bi-ya
hel. 20. gamu matal ma ane barét-hum® huma ham baré-ni. 21. stf famma had at-
tuwalet, faziz galb-i, kall Si famma walla. 22. hasadna, lammena taban, lammeéna -
ganena haywan, kull si sawwena ya faziz galb-i. 23. wa-dabbarna §eésat-na, had
al-wakat al marr Salia-na, ha ha. 24. hassa lamman ma sart Sayayiz** hassa hatta
ma bis walla amsi...

25. hada d-dagga w dagge falio-k...?

26. hada famma, hada famma madgug hada §tad ma**-ssir al-mara taxad rayyal,
athutt ahna niyasin, $ud assir halwa.

27. hay man xadeti aw gabal la taxdin daggeti...?

28. la, walla la, bafad sart abnayye hdiata w gamoat: yumma, ca di¢ ad-digge w hay
dagg, hay dagge hay da- ha an(e) ham sawwan-li! - agal al-, lo-n-naswan al ydiggan,
gaman ysawwan-li. 29. ydiggan, eh! ¢a as-hala-han hadanni ya?3!

30. yahi canat addigg?

31.fayayiz ham Yayayiz fad-na, famma-w tafaliyummatafay fadwa-lac. 32. anmutlet
w daggat hawayb-i, anmutlet, daggat hadann, ha stuf as-hala-han! tsuf-han?

10
11
12
13

The more common plural of ¢ataf ‘shoulder’ is ctafat not ctuf.
On the prefix da- used for emphasis in Iraqi Arabic, see Blanc (1964: 117).

Cf. Behnstedt and Woidich (2014: 233) on cognate forms with the same meaning in Chad, Nigeria
and Kuwait.

Diminutive plural of naswan ‘women.’

an-nob ~ an-noba is a conjunction meaning ‘then.’

Cf. Holes (z001: 39) on Bahraini Arabic: ‘bara “take care of, take pains over.””
Diminutive of fayiz ‘elderly woman.’

<man ‘when.’

Particle used for expressing astonishment or obviousness, like ‘well, what do you think?!
Of course, they were stunning!’
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33. eh, wayad halwa, bass had-as-Sakal mal-hon §ud'* sanhi, matal hassa had al-
34. fad hay fuad hay hamama- ya man xer al lafa-k, w hada halal... [laughs].

36. walla, faziza tfayan fala-y ya fazizt-i.
37. hay atfohm-ac. sa?li-ha su?al!

: 38. aku si akla xassa l-al-mara al yaybe?

40. 1o asolaf-alkum hay, yadde — tafal, tafal, agfad, askat askat! 41. Suf, ane, man
bafad rayl-i Sadal, man zaman dak al-wakat, bafad azlomt-i fadal. 42. ynadhan-ni
an-naswan al-mudayygat matal ah ah fad-han hamal. 43. ygulan ‘tafay’ yfarafan-
ni ane adanni'®, al-marat*s, bafad faziz galb-i slon mamat malt al-hawaz?! ha.
44. ynadhan-ni w-amsi, aruh lao-t-tuwab l-at-tuwab - o6sal al-hay al-harma w tyib,
atyib afaraf amahhd-a al-farax, afaraf agass as-sarr, afaraf agammat, wa aSaraf
sanhi Sakal al-mara hay al tarid atyib, aftahom bi-ha, as-y0yaf-a¢, galli-li!

45. safalat-ac, atgal-lic, l-al-yayba ham Yad-a¢ acla xassa? al-mara tarid atyib, s-tatin-

46. at tarld atyib? ha, torid atylh, yumma, assaww-alha - al-haywana nahlib-ha,
w-ansawwi bahat w dohan mal haywan w-anhutt-a hada halu ab-batn al-mara al-
yayba. 47. nahlab haysa, w nsawwi, fazizt-i, w nati. 48. nati l-hay al-mara al-yayba
sway ysir halu, 16§-ha halu, gadrat-ha, kall Si ysir fad-ha ... 49. at-tafol ma yandarr,
at-tafal. 50. ala hattatt-a héc fala sider-ha w macla had al-acal, ma ydarr-ha, ma

51. w man atyib as-tatun-ha?
52. eh, huwa hada, Saziz galb-i.

54. eh, huwa hada al-hurtirat matal.

55. as-samac, w ad-diyay.

56. falfal, ma-sinhi'’. 57. b-hay §ud, hay al-mara tiyib. 58. bass ane, yadde, kamalan
yadde. 59. w radaw, w to-ni karat'® bass ane ¢ia ma Sadi s-sagan*® xala awwal ma

Discourse particle expressing uncertainty.

Cf. Hasstinizadeh (2015: 470) on CA d-n-?7, I stem: ‘to increase the number of one’s offspring’ [here
and in the following, the translations of the Arabic originals given in Hasstnizadeh’s dictionary
are my own]; (Holes 2001: 313) ‘dana “foetus, confinement, newly born child, small child.””
Generally, the plural of KhA mara ‘woman’ is naswan. The usually uncommon external plural
form marat used in this sentence might be influenced by the form mamat ‘midwives,” which is
also an external plural and appears in the same sentence.

Elliptical for ma ?adri sanhi ‘I don’t know what (F).”

A:
ahlal?
B:
D: 35.s082d?
B:
A:
BL
D: 39. hiyye x0S tas?al!
B:
A:
ha?
B:
ydarr tafal-ha.
A:
B:
A:  53.nafss hada?
B:
C:
B:
14
15
16
17
18 <P kart.
19

Probably< sagal ‘register, record,” cf. Woodhead and Beene (1967: 213).
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fal, arafadat hay as-salfa. 60. walla ana iya-ni, had al-blahdas®® mal salf-i*', tagarrar
fala-y w galo-li: yuzi®* man hay as-salfal’ 61. gat-alhum: slon ayiiz-a?’ 62. ma aytz,
xattaye al-mara al-mudayyga, wahda — ?antum awlad-i — wahda, atarkud, tarkud
galat xayba tafali-li weén abu behdas had, yrid ymon§-a¢ mon fadi, la, mii zion
héc¢ man fad-e. 63. al-mara tarkad-alha: yet-a¢, yét-a¢ hatta 10, hatta 10 yhabsiun-ni!
64. ayet-ac, hef Salto-C23. 65. akadd al-harma, w-alaflaf-ha, yumma, w-asarr-ha w hay,
w atayyah?* atfayyalat®>-ha w agammat w afdal w hay, b-al-axara an-nob kaddi-ni,
galaw: marat hassuni?® yayyabat-na. 66. gat-alhum ca, w-axaf?! xall — xada-ni al-

biahdas w sawwa §ala-y amtahan, mon had salf-i. 67. huwwe ahna xo b-salf al-biohdas

mal as-salaf. 68. w-an-nob xado-ni l-hamidiyya, I-hamidiyya kaddat-ni mama. 69. as-
halu hact-ha! 70. galat-li fayn-i Slon anti atdannin an-naswan? 71. gat-alha walla
ane adanni n-naswan, man yah?” fatimat az-zahra, umm al-hasan, fatima. 72. ane
yaddat-i umm ubti-y tyaddad, w tacabbasat*® man hadar 1d-ha. 73. taslim had tadrib.
74. €h, aftahdmat aslon, al-harma hay atdanni yaddat-i umm ubil-y, fayiiz, ha. 75. slon
ma sawwat ane sawwet. 76. bafad heci hada l-farax al-mudayyag aftoaham as-Sonhu
ma $anhu, heci basad ... 77. al-farax al-mudayyag aftoham bt Sanhu ab-batn-a, sanhu,
Sanhu as-yoyaf-a, ydig nafs-a. 78. arkad-la, ya faziz galb-i, afawwr al-may, atubx-a,
atubx-a, atubx-a w-ahuttann-a b-al-mastun. 79. balla xall nsar(r)b-a may fayar yigsil
sadr-a — min gidrat alla. 80. hada Sway al asawwi ysir zion, heci. 81. hay hec is-salfa
w farad rahma...wa la saf, safat-li mafgiza, famma Yamma abu ahmad wa la Safat-li
masgiza. 82. galo-li bafad anti ty6zin la yhassniin ras-a¢ w ydabbu-la¢ b-az-zendan?®

[laughs]. 83. xall nagum, adrus-i*° tayhat. 84. walla, galo-li baSad yuzi! had hadd-a¢

anti man as-sugla! 85. gat-al(hum) ca xer, kall xer as sada®', tara kall si maman, ane
heci ma-ni - amsi lo-l-axre ... 86. amn asir arld amiitan agul, adawwur, hafart-i assir
wastfa. 87. hici ma yatann an-naswan, agfad mon fasyat l-as-subuh. 88. héc as-yoyaf-
o€ gallt-li, s-ansawwi-Iac baSad riih-i, héc, hay bafad ane had hadd-i Saziz galb-i.

20
21
22

23

24
25
26
27
28
29
30

31

< P behdast ‘hygiene, healthcare’ (Junker and Alawi 2002: 108).

Hassunizadeh (2015: 386): ‘salaf “district, fasira.”’

< gaz, yguz, cf. Holes (2001: 96) ‘gaz fan/min “cease to do s.th.”’; Woodhead and Beene (1967: 80)
‘gaz min “to stop, quit, give up”’; Hasstinizadeh (2015: 890) ‘yaz min “cease to do, give up s.th.”’
This phrase appears to have a different meaning in Baghdadi Arabic, cf. Woodhead and Beene
(1967: 126): ‘hef fale! “What a pity! Too bad!”’

Also ayayyab-ha.

Diminutive of tafla ‘daughter.’

Diminutive of the proper name Hassan.

< gah ‘power, position.”

Cf. Hassunizadeh (2015: 198-199): ‘Cabbas “to train; domesticate.”’

<P zendan jail’ (Junker and Alawi 2002: 387), cf. Hasstnizadeh (2015: 320).

daras PL adriis is the normal word for ‘tooth’ in KhA, cf. Holes (2001: 311) on Bahraini Arabic:
‘dlrs PL drus “tooth”’; contrast Baghdadi Arabic, Woodhead and Beene (1967: 279), which has
kept the CA meaning ‘molar (tooth).”

»s

Cf. Hasstunizadeh (2015: 374): ‘sida: “happen.

281
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BL: 89. w-an-naswan ham c¢anan yastaglan b-az-zarasa?

B:

90. éh natlae§ ham b-az-zorafa 16 nahsad, 10 nloamm hanta, tafay fazizti taf(ay)
taf(ay) - walla ?ane ayet b-ger Sabaye! 91. eh, Yazizt-i, halla bi-han, halla halla bi-
han banat-na hanna hadan yahcan farab. 92. 10 tala$ zalme yahsad nrith anlomm
al-bat (?) w-anlamm-a anduwwas-a w-andarri w-anlamm-a naharz-a b-al-biat,
angul xaf 3% as- marar — murtr al-wakat, xaf andull ab-ger zad ma Sad-na thin,
w-andamme-a. 93. naxd-a l-makina l-hanta nathan-ha w nakal-ha. 94. héc, hec fad-
na sagaf mon rabb al-falamin. 95. anlomm — ahna sahbat abyit ahna harcat, hassa
bafad man tahna bafad alla w-al-fadrin. 96. eh, kall si sawwena walla ya fazizt-i.
97. Stfi, alomman alomman — ha yadda? fadwa. mat rayyl-i x6 mat, xo mat rayyli —
alla yarham waldia-kum al-kill w-al-gamif — mat, Sadi bati, yumma tafay tafay —
ha? - yumma xall naxd at-tasat w naxad heci Sala s-sawaraf fala salaf-na hec. 98. la
dic kaffan dic, xall naxd at-tasat yumma w naftarr hec fala s-salaf. 99. Sa-nsawwi?
allaggat al-ahyar al-harri®3, al-halu, allaggt-a w annaggs-a®4, b-muwafsin, b-at-tsita,
ma nhatt-a hec b-al-gas w ysir gabar. 100. annaggs-a w-an-néba difnd w fadann-a®
w sawwena tanniir — as-halu! — w naxbaz bt hec §és, xo$? hay hiyye héci. 101. an-nob
alac fazizti.

102. ham takallafna ya-bni b-al-abytuit, ham ane xalaft-i bass banat, sayab-na marid,
ham rahna an-naxal, rohna l-3s-silib ... 103. ... fala guilt al ygiil hasad-na b-idia*¢-na,
nagganna®’ ibnan3® kill si Safna dem, wayad. 104. al-hamdu-li-[lah w sakar hassa
moan alla y§addi-ha hec wayad halu.

105. al-ibnan, as-cantu ssawin bi?

106. al-ibnan, x6 nahsad hasad b-idis-na, zara§, w-an-noéb anhott-a b-al-banna —
yagall al yasma$3® — anhaml-a Sa-l-haywana, ycallab b-al-banna. 107. ane x6 manna
gasira w manna — yagall al yasma$, yagall al yasma§ - al-mati §ali, acallob bt
nyib-a; ndabb-a b-al-gas, al-banna. 108. hay kawwam-na hana, sawwéna bayadir,
gabul maku taratra, ti — yagall al yasma$, yagall al yasma§ — fala mataya ndiis*°.
109. nangat ar-rota, andabb-ha man lo man al-wahda moan al-biadar. 110. ydarrin-a

32

33

34
35
36
37
38
39

40

Invariable expression with the meaning ‘perhaps, possibly, maybe,” cf. Woodhead and Beene
(1967: 149) for the same meaning in Baghdadi Arabic.

She probably means trab harri or tin harri, which denotes earth that is found in the deeper
layers of the ground, is not mixed with stones and is used for building houses, cf. Hasstinizadeh
(2015: 229).

Cf. MSA naqafa ‘saturate (s.th.)’; in Baghdadi Arabic nagga$ (Woodhead and Beene 1967: 470).
< fadalna ‘we repaired.’

?1d ‘hand’ PL ?iden, which becomes ?ide- [?1d1a] in construct state when suffixes are attached.

< naggalna ‘we carried.

Cf. Cohen (1970: 4) on the root ?-b-n with the meaning ‘stone’ in various Semitic languages.

< ?agall ‘to revere, venerate, esteem highly, exalt’ (cf. Woodhead and Beene 1967: 75). This is an
expression of apology for mentioning a taboo word or a distasteful topic (for example, certain
animals).

Above ndawwas.
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BL:

¥ owo

BL:

= %

W e v

b-1dio-hum marawth, rahna an-naxal, rahna l-38-silib, wayad tafabna. 111. bass asway
hana ba-dak az-zaman halu, ragga*', naddafa w aman. 112. ala wahad ysawwt-la
may huwa ygasm-a wiyya yar-a, wiyya axii. 113. hassa la, had al-wakat la, axii
baSad ySaraf axii?

114. inSalla al-ayawtd *2...

115. la, ohma al-ayawid kalman ab-mokan-a. 116. éh, bass ahna gabul riggat-na halu,
halu. 117. hassa ham na$ma man alla, ySaddi hada l-xér w hada l-dehdar*® mal-na
w-as-salaf mal-na, nafma, raggat-na halwa.

118. w malabas-kum? ¢an matl al-yom?

119. malabas-na hay malabas, ay man gabul ahna: tob, satar-ha, Sabaye, al-ahdiatdat
la, ylobsan...

120. gabul tob mal ganam w-yhukiin-a ysawwi ahdam, ysir xasan bass maku ahdim
ysawwin-a.

121. éh basat basat. xo, dolak alahagaw w-ahna ma lahagna al-awwaliyyin.

122. la, la famma, hassa ahna namsi nalbas at-tiyab, ha-t-tob.

123. nafma, hassa nafma.

124. gabul ma safna, md lhagiona Salia, gabul la. 125. ha ydudat**-na gabul assélaf y gl
nsawwi, al-basat w-nsawwi matal disdasa w nalabs-a, siyyab-na gabul l-awwaliyin,
uuuhh, kallas hec gaylin, yahu nas?al man fad-hum, héc fazizt-i.

126. w malabas as-sata?

127. hanna hadanni hna ya Sazizt-i ay walla, hadann la-hadim la abaddal-ha, fazizti,
hay malabs as-sata.

1. Your children, do they have children?

2. Yes, I have of course, I have children.

3.Do you also tell them stories, like, you tell them: ‘Sit down and let me tell you
a story!’?

4. Yes, but of course!

5. What do you tell them?

6. I tell them, in former times, I have seen this and that...

7. What (exactly)? Yes, this ‘this and that’ is what we want (to hear).

41

42

43
44

Hasstinizadeh (2015: 325): ‘rigga: “(good) relation, kindness, tenderness™; cf. MSA rigqa ‘gentle-
ness, tenderness, kindness, thinness.’

Cf. yud < gud ‘favour, generosity’ (cf. Hassinizadeh 2015: 925); Payawid means ‘good, generous
people’

< P dehdar ‘village mayor’ (Junker and Alawi 2002: 335).

Plural of yadd ‘grandfather,” i.e. the plural pattern C;C;0C,, which is very common in KhA and
sometimes is combined with an external plural suffix -a, e.g. ydiid ~ yduda, or btiit ~ btiita ‘ducks’
(SG batta).
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B:

8. Aha. I tell them, dear, the time, the day(s) of (the) father, dear, grandfather,
your grandfather; the day he died, I ran to an-Niasan, or we harvested, or we
gathered (the harvest) or we collected (crops), everything we did. 9. We brought
the green and the dry (i.e. we did everything). We put the, I made food for them,
first for the children, first this, first I, first I raised orphans... it took me time,
nobody (is like me?). 10. And then, the children grew up, I married them off, then
they had children themselves. 11. And I tell, I tell what happened to me during
that time, everything about that time.

12. What was your profession during that time? Your job?

13. My profession? My job? I know, this day my husband fed me and I fed him**
and so and so and that was the way of life, right? He did not have any (troubles).
14. And when, when he died—may the good surround you Muhammad—then
the rope was here, I was the one responsible (lit. the rope was on my shoul-
ders)—well let me tell sister—I was responsible. 15. I started to take care of my
daughter, I was afraid something could happen to her [especially a sexual re-
lation]. 16. I watched my son, I was afraid something could happen to him—do
you listen to me? 17. So, after I had raised them and raised them (until they were
grown-ups), God gave them (good, modest) women; thanks and praise be to God.
18. Then they had children. 19. Now, I have become an old woman; I no longer
have power. 20. They started—As I had taken care of them, they (now) take care
of me. 21. See, this toilet [they, my children, help her, to go to the toilet, now that
she no longer has the strength to do so on her own]; Everything dear, by God.
22. We harvested, gathered straw, we gathered—we bred cattle, we made every-
thing. 23. And we handled our life. That time that has passed quickly. 24. Now, that
I have become an old woman, I can’t even walk anymore, by God.

25. And this tattoo, has she tattooed you...?

26. This, this is tattooed, this shall—When a woman is about to take a man (to
marry), she puts symbols here hoping to become (even more) beautiful.

27. This (tattoo): After you took someone or before you married, did you get the
tattoo?

28. No, but no, when I became a young woman (of about 16) I started (to say),
‘Look at this tattoo and that tattoo and that—please make me one as well’—I told
the, the women who were making the tattoos, and they (rose and) made me one.
29. They tattooed, yes! But how beautiful (they made them)!

30. Who made the tattoo?

31. Elderly women, some elderly women among us—[towards the second elderly
woman] Come here, my beloved (lit. I would sacrifice myself for you). 32. I lay
down, and she tattooed my eyebrows; I lay down and she made these tattoos;
Look how beautiful they are! Do you see them?

45

This phrase probably also has a sexual connotation.
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33. Yes, very beautiful. But their shape, what is it supposed to be? Like now this:
A crescent?

34. I think, I think this should be a pigeon—may the good embrace you—and that
a crescent.

35. For real?

36. By God, she is looking at me.

37. She understands you. Ask her a question! [talking to me].

: 38.1Is there any special food you give to the women who have just given birth?

39. She asks good questions!

40. If T tell you this—come, come, sit and keep silent! 41. See, I, when my husband
was still alive, at that time, when my man was still alive, 42. the women who
felt uneasy (here: with their pregnancy or delivery) woke me up like when they
were pregnant. 43. They said ‘Come!” They knew that I aided (women) during
childbirth, the women, just like the midwives in Ahwaz! Yes. 44. They woke me
up and I went (to help). I go in the name of God, to guarantee divine recompense.
I arrive at that woman’s and she gives birth, she gives birth. I know how to put
the child into the cradle, I know how to cut the umbilical cord, I know how to
swaddle the child, and I know how a woman who is about to give birth looks like,
I understand her: ‘What hurts you? Tell me!

45. She has asked you, she says, ‘The woman that has just given birth, is there
also a special diet for her? The women who is about to give birth, what do you
give her?’

46. The women who is about to give birth? Well, (if) she is about to give birth,
I make her—I milk the cattle, I make rice pudding and clarified animal butter
and we give (her) this: (it does) good in the pregnant woman’s belly. 47. We milk
the cow, and we make (this), and we give (it to her). 48. We give (this) to the
woman who has given birth and it all goes well. Her pain is gone (lit. good), her
strength, everything about her becomes (fine). 49. The child is not injured, the
child. 50. If she puts it like that on her breast and she has eaten this food, he is
fine, he comes to no harm.

51. And when she gives birth, what do you give her?

52. Well, this is it.

53. This same thing?

54. Yes, this is it, like warm things.

55. Fish, and chicken.

56. Pepper. I don’t know (what else). 57. With that this woman hopefully gives
birth. 58. But me, I have finished (my apprenticeship as a midwife). 59. And they
wanted to give me a licence [official certification for being a midwife]. But since
Idid not have a citizenship at that time, I hindered this story. 60. And I—He came
to me, (from) this healthcare centre of my district, it was decided (?) against me
and they told me: ‘stop this work (lit. story)!” 61. I asked them: ‘How can I stop?’
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62. I won’t stop: the woman is poor who has problems (and is)—you are my chil-
dren*¢—like, she is running and running. She said, ‘Dear come to me.” Where is
this carer who wants to prevent me from seeing you? No, that is not nice of him.
63. The woman [i.e. herself] runs to (see) her [i.e. a pregnant woman]: ‘I have
come to (help) you, I have come to (help) you, even if, even if they imprisoned
me! 64. I have come, don’t worry.’ 65. I take the woman and enwrap her, and
cut her umbilical cord, and so. And I help her to give birth to her daughter and
I swaddle (it) and I do this and that. And in the end they took me (and) they
said: ‘The wife of Hasstni, helped us to give birth.’ 66. I told them [the people
from the health care centre]: ‘Well do you really think I am afraid?” Let—The
guy from the health care centre took me and let me take an exam, [he was] from
my area. 67. He, here, well in the area of the health centre, of the [my] district.
68. Then they took me to Hamidiyya, in Hamidiyya a midwife took charge of me.
69. How beautiful was her way of speaking! 70. She said to me, ‘My dear! How
do you attend women’s childbirth?’ 71. I told her ‘By God, I attend the women’s
childbirth, by the power of Fatima Zahra [wife of Ali, daughter of Muhammad],
mother of Hasan, Fatima. 72. I, my grandmother, the mother of my father, she
was a midwife, I have learnt (it) from her (lit. under her hand). 73. Studying
is training. 74. Yes, I learnt (it). This woman attended women’s childbirth, my
grandmother, my father’s mother, an old lady, right. 75. The way she did it, I did
it. 76. And then, well like this, this child that has a problem, I understood what
is what, like that. 77. The child that has a problem, I understand him, what is
(wrong) with his belly, what, what hurts him, causes him to feel uneasy. 78. I run
to him, I boil water, I cook it, cook it, cook it, and pour it into a vessel. 79. Let
us make him drink hot (lit. boiling) water, that makes him feel good (lit. cleans
his breast)—by the power of God. 80o. This, what I make, makes (him feel) good,
like that. 81. Well that is the story and it is a blessing. He, I did not see a miracle,
father of Ahmad, I haven’t seen a miracle [I have rather learnt this profession by
training]. 82. They said then, ‘You stop now so they won’t shave your head and
put you in jail.’ [laughs] 83. Let’s get up, I don’t have teeth anymore (lit. they have
fallen down) [She is tired from all the talking and laughing]. 84. By God, they
told me, ‘Stop it now!” Enough now of your work (lit. this is your limit).” 85. I told
(them), “‘Well alright.” All good things that have happened, see, there is nothing,
I am not—I go to the afterlife... 86. When I will die, I say, I look for—my grave
shall be big. [She does her work for free and expects in exchange—from God—
only a large tomb]. 87. The women don’t give (me) anything, I work (lit. sit) from
evening till morning. 88. Like that, ‘What hurts you? [to a pregnant woman] Tell
me, what can we do for you?’ Like this, that is all I can say (lit. this is my limit).

46 Expression commonly used with the meaning that one can be sincere and go on telling his/her
personal story since the listeners are like family to him/her.
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BL: 89. Have the women also worked in the fields?

B:

90. Yes, we also went to the crops. We harvested or gathered grain. Come my
dear, come here, come—My God, I came without my Abaya! 91. Yes, my dear,
welcome. They are very welcome: they are our daughters, they speak Arabic.
[Speaking about us] 92. When the man went out to harvest, we went to gather
(crop?). We harvested it and thrashed it and winnowed it and gathered it and
stored it at home. We say maybe, one time, maybe we are left without food, with-
out flour, and so we store it. 93. We take the mill (lit. flour machine), we mill it
and eat it. 94. Like this, like this we had courage from God. 95. We harvest—we
are houses’ owners, we are working hard (lit. moving), now that we have be-
come weak, God accepts that (lit. the apologising). 96. Yes, we have done every-
thing, by God, my dear. 97. See, I harvested, I harvested—what, my dear [to the
other woman]? My husband died, well he died, well my husband died—May God
have mercy upon your parents and everyone!—he died. I have a daughter. [As
if to her daughter]: ‘Come here—What?—Let us take the washbowl and we take
this on the streets in our district, like this. 98. No, these are enough, these, let us
take the washbowl and we go around like that in the area.’ 99. What did we do?
We pick up the good stones, the good ones, we pick it up and soak it in water, in
a vessel, in the washbowl. We do not put it like this on the floor where it goes
bad. 100. We soak it in water and then we mix it and we build it and we make an
oven—How beautifull—and we bake bread with it, right? That is all. 101. [To the
second elderly woman] Now it is your turn, my dear.

102. We also had much trouble my son, at home. My offspring are all girls. Our
old man is sick, we also went to the palm groves, we went to the rice fields...
103. ... like you say, we harvested with our (bare) hands, we carried stones, we
faced a lot of inequities, many. 104. Thank God now if God keeps things going like
that it would be very good.

105. The stones, what did you do with it?

106. The stones. Well, we harvested with our hands, the harvest, and then we put it
on the packsaddle*”—pardon the expression (lit. the one who listens shall be ven-
erated)—we carry it on the animal, it is strapped to the packsaddle. 107. So here
me being short and there—pardon the expression, pardon the expression—the
donkey being tall, I hang onto it. I bring it [the harvest]; I cast it onto the ground,
the load. 108. We staple this, here. We make the threshing ground. In former times,
there were no tractors—pardon the expression, pardon the expression—we trod it
on donkeys. 109. We dropped the dung, we threw it from the, from the thing, from
the threshing ground. 110. They winnowed it with their hands (like) ventilators.
We went to the palm groves, we went to the rice fields, we worked very hard.

47 Hassunizadeh (2015: 131): ‘banna “timber fixed with a rope like a net thrown onto an animal’s

»s

back and packed with the harvest(ed spikes) to bring it to the threshing place.
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111. But it was (also) a good time: kindness, cleanliness and security. 112. (Even)
if someone made may huwa*® he shared it with his neighbour, with his brother.
113. Now not, nowadays no. Does a brother know (even) his brother any more?

D: 114. Hopefully (there are still) good people...

C: 115. No, they, the good people, each one has his place (let’s stick to the past).
116. Yes, but in the past we had good relationships, good, good. 117. God is also
kind to us now. He keeps (giving us) this good (life) and this village headman of
ours and our district: it is a blessing, we have good relationships.

BL: 118. And your clothes? Were they like today?

C:  119. Our clothes, these clothes. Yes, in the past we (wore) a tob, (that) protected
her, an Abaya. The young girls not: they wore...

A: 120. In the past (they made) dresses from sheep (wool). They wove it to make
clothes: they were rough, but there were no (other) clothes, they made them.

C: 121.Yes, basat, basat [traditional cloak]. Well, those (still) lived to see (that). But we
did not live to see (the days of) the past.

B: 122. No, no, dear: now we go and wear dresses, this dress.

123. A blessing; nowadays it is a blessing.

B: 124. In the past we did not see, we did not live to see it, in the past not. 125. Our
grandfathers told (us): they say, ‘We made, the basat, we made like a disdasa and
we wear it’ Our old men, in the past, the ancestors, uuuh (How long ago these
days are!), just like this they said, those that we asked [about the past], like that.

BL: 126. And the winter clothes?

B: 127. These are these here. By God, these clothes. I don’t change them. These are
the winter clothes.

o
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