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The Judeo-Arabic of Essaouira Revisited

ABSTRACT This study proposes a description of the current dialectal Arabic spoken
by the Jewry of Essaouira (Mogador)—also called Judeo-Arabic—considering
updated data obtained with speakers of different generations. The decreasing
number of Jews living in Essaouira during the last century suggests that a dialec-
tal levelling process towards the Muslim dialect may have taken place, due to the
contact with the Muslim majority. In this way, this study tracks the preservation
or change of the linguistic features which traditionally characterised the Jewish
dialect of the city (Lévy 1994, 2009; Heath 2002; Chetrit 2012, 2015) in the speech of
two Jewish informants: 84 and 60 years old respectively—the second being known
as the last Jew living permanently in the city. This preliminary analysis demon-
strates that the levelling process towards the current Muslim dialect has not been
concluded, which is attested not only by the maintenance of some old Jewish dialec-
tal traits but also by lexicon and phonetical traits described here for the first time.
On the other hand, the comparison of the Jewish dialect with the Muslim dialect
of the majority (Francisco 2019) indicates that the levelling process might have
begun much earlier before the decline of the Jewish population, in a time when
the two communities were very similar in number (Schroeter 1988).

KEYWORDS Arabic dialectology, communal dialects, Essaouira, field research,
Judeo-Arabic, Moroccan Arabic, linguistic levelling

1 Introduction

It is well known that the Judeo-Arabic of Essaouira is characterised mainly, but not
only, by pre-hilalian features and shared traits with the Atlantic strip and Marrakesh
Jewish dialects?, as demonstrated by the studies of Lévy (1994, 2009), Heath (2002) and

1 Heath (2002: 26) includes the Jewish dialect of Essaouira in what he called ‘Atlantic strip group’
along with Muslim and Jewish varieties from Casablanca down the Doukkala area, compre-
hending El Jadida, Azemmour and Safi. On the other hand, Chetrit (2015: 17) classifies the
Judeo-Arabic of Essaouira exclusively among the Jewish dialects of North Africa, including it
among the urban and semi-urban dialects of the ‘Western Qal group,” in his terminology.
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Chetrit (2012). This variety had been representative of the Arabic dialect of Essaouira
for a long time, given that the data concerning the Muslim variety had been re-
stricted to Socin (1893), due to a general lack of linguistic interest in the city, since
its Muslim population had been considered ‘mainly Berber-speaking until recently’
(Heath 2002: 28). On the other hand, I could demonstrate (Francisco 2019) that dialectal
Arabic has predominated in the city, though we cannot ignore the important num-
ber of Tachelhit speakers among its first settlers—mostly from the Haha territory—
until today, but also of dialectal Arabic speakers from the Chiadma territory, north
of Essaouira, and of groups from urban and rural milieus who ended up speaking
a levelled Arabic dialect.>? Nevertheless, the Judeo-Arabic of Essaouira still plays an
important role in the description of local Arabic and in the analysis of maintenance
and change of linguistic features, due to the size and proportion of the Jewish com-
munity in the course of the history of the city.

Some sources indicate that the Jewry of Essaouira might have reached half of the
total population of the city during the second part of the 19" century and could have
even outnumbered the Muslims at some point. However, the size of the community
decreased abruptly in the 20™ century (see Table 1), finally being represented by only
one last person living permanently in the city.

The Jewish population of the city was composed of both megorashim (‘expelled’)
of Andalusi origin and toshavim (‘residents, natives’), Berber Jews. The majority of
the Jews belonged to the latter; coming originally from the Sous, they used to live in
the Mellah under poor material circumstances (Schroeter 1988: 196). In fact, the
Jewish community was divided into two ‘classes’: the Mellah Jews and the Qasba
Jews, who were closer to the foreign elite and the Muslim aristocracy. Lévy (2009: 362)
explains the difficulty to differentiate the dialect spoken by the two groups in 1973,
since the ‘melting pot’ effect had already taken place long before, due to the huge
number of people migrating from the south—a process that also happened with the
Muslim dialect, in my opinion.

The Jewish community seems to have held close relations with Muslims in the
quotidian life. Different from other Moroccan urban centers where the segregation
between both communities was severer, such as Marrakesh and Meknes, the medina
of Essaouira was quite small and the Mellah was not walled-off, similar to the situation
in Oujda and Azemmour, where Jews and Muslims used to live in the same streets

2 Essaouira is situated at the border between the Haha and the Chiadma territories, therefore,
both Tachelhit and distinct Arabic dialects have been in contact and continuously spoken
since the foundation of the city in 1765. Essaouira has become a melting pot of Arabic- and
Berber-speaking tribes from distinct parts of Morocco, such as the Sous region, Marrakesh, Safi
and Fez (al-Kanuni 1932; ar-Ragragi 1935; as-Siddiqi 1969; as-Stisi 1966; Schroeter 1988). The
lexicon of the current Arabic of Essaouira attests this long contact between distinct groups, pre-
senting words with a particular connotation such as the Tachelhit loanwords: tagart ‘the beach
of Essaouira’ and aylal ‘seagull.”’
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TABLE 1. The number of Jewish and Muslim communities of Essaouira
(adapted from: Schroeter [1988: 219-220], Ottmani [1997: 271], Lévy [2009: 363]).

Jews Muslims and foreigners

1867 Beaumier! 6,000 6,000
1875 Spanish consular report 7,500 10,500
Beaumier 10,000 7,500
1878 French consular report 11,500 6,000
1879 Alliance Israelite Universelle 6,000 -

1896 George Broome 7,500 7,500
1927 French Protectorate 7,750 9,850
1973 Simon Lévy 150 -

I French consul in Essaouira (Mogador).

(Heath 2002: 10), which should lead—in the case of Essaouira—to a less sharp dia-
lectal cleavage. Usually, the North African cities are well known for Jewish dialects
of sedentary type which resist the influence of Bedouin (nomadic, central-type) dia-
lects spoken by Muslims (Khan 2016: 43). However, what is the current situation of
the Judeo-Arabic of Essaouira and its differences from the Muslim variety? Has any
change taken place due to the neighbour relations between both communities or
even because of the large number of Judeo-Arabic speakers in the city?

Considering these questions, the purpose of this paper is to describe the current
situation of the Jewish dialect of the city, analysing maintenance and change in the
linguistic features appointed by Lévy (1994, 2009) as most characteristic of the Jewish
dialect of Essaouira.® These are: the neutralisation of sibilants /$/ > /s/, /Z/ > /z/; the
articulation of *qaf; no reduction of diphthongs; the suffix -it (3FSG perf.); and the
predominance of the preverb ta- over ka-. Finally, the paper examines some lexical
items of the Jewish dialect comparing it to their equivalents in the current Muslim
dialect (Francisco 2019).

The study compares these features in a diachronic perspective, considering the
data collected by Lévy in 1973 with at least four informants, and comparing them with
two younger speakers recorded by me.# Asher (J1) is an 84-year-old man currently
living in Israel, who left the city when he was 16 and part of whose family is originally
from Ifrane. The second informant is Joseph (J2), around 60 years old, who presents

3 Lévy (2009: 363) identifies these salient features in agreement with the opinions of his infor-
mants from Essaouira after a group interview.

4 For a more general view of the speech of each informant, see ‘New Texts in the Arabic Dialect of
Essaouira (Jewish and Muslim Varieties)’ in the texts section of this volume (Francisco 2022).
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himself as the last Jew living permanently in the city, despite having been abroad for
some years. Part of his family is from the Berber zone of Ayt Bayoud.

In the following part, I track the salient Jewish features in Lévy’s data, in the
speech of J1 and J2, and contrast them with the Muslim data in order to confirm if any
kind of levelling process (Palva 1982) has taken place between the Jewish and Muslim
varieties, eliminating the salient Jewish features.

2 Linguistic features appointed by Lévy

2.1 /8/>/s/ and /z/ > [z/

Lévy (2009) attested the total neutralisation between the sibilants /s/, /z/ and the frica-
tives /§/, /Z/, respectively (Table 2). This trait continues to be predominant in J1.

TABLE 2. Neutralisation between sibilants and fricatives in J1.

§>s 7>z
I daksi ‘that, that thing’ z0z ‘two’
asnu ‘what?’ §zabni T liked’
xansa ‘bag’ razal ‘man’
fdsra ‘ten’ hwayaz  ‘things’
Marrakas ‘Marrakesh’ iziw ‘they come’ (imperf.)
fayas ‘living (place)’ zaddi ‘my grandfather’

However, some exceptions are found in specific lexical items. For /§/: Stikran ‘thanks,’
s-Salha ‘the Berbers,” skiin ‘who,” masi ‘no, not’ (negation particle). For /Z/: Zaddi
‘my grandfather’ (more frequent than zaddi) and Zaddati ‘my grandmother,” mazZad
‘present, available,” dZaZa ‘hen,” Ziht ‘side,” mZtiwwaz ‘married’ and laplaZ ‘the beach
of Essaouira.’® Lévy registers a single occurrence of /Z/ in xariZ ‘outside’ (2009: 367)
and /$/ in msat ‘she went’ as a result of the effort of pronouncing /§/, according to the
author.®

For ]2, the neutralisation is not attested, which makes his speech quite similar to
the Muslim variety phonetically. Despite that, there remained some occurrences of
the neutralisation in very few lexical items in his speech, such as: hazzala ‘widow’

(< hazZala) and fista ‘holiday, festivity’ (< fista).

5 <Fr. la plage ‘the beach.” It consists of a toponym in Essaouira used by old and young genera-
tions. The French article la got prefixed to the borrowing in the local Arabic, as can be seen in
other examples: lakal ‘the quay in the port of Essaouira’ (< Fr. la cale); lamarya ~ lamariyya ‘tide’
(< Sp. la marea) (Francisco 2019: 161).

6 Chetrit (2015: 6) mentions the same intermediary consonant [§] nearer to [§] in Moroccan Jewish
dialects.
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The neutralisation between the sibilants and the fricatives, which used to char-
acterise the Jewish dialect, seem to have become occasional not only in the youngest
informants, as it could be verified in the speech of the older speakers.

2.2 The articulation of /g/ as [K], [q]

The *qaf /q/ realisation in both Muslim and Jewish dialects tend to be [q] in urban
and rural Essaouira, while the variant [g] occurs in specific lexical items—e.g. bagra
‘cow,” gamra ‘moon’—found in both dialects, though being more frequent among
Muslims (Socin 1893; Francisco 2019). In Jewish dialect, the verb ‘to say’ was regis-
tered firstly as gal ‘he said’ (Lévy 2009: 365), but appeared in J1 and J2 as gal, like
in the Muslim dialect: giitt (< gtilt) ‘I said,” ngul lok ‘T will tell you’ (J1) and galt ‘she
said’ (J2).

Curiously, the variant kal ‘he said’ was also found in J1, whose speech presents
the total neutralisation /q/ > /k/, articulated [k] ~ [k], as in: kul li ‘tell me,” l-kasha
‘The Qasba,” ma $kalt-s ‘I don’t remember.’ Lévy had registered this phenomenon—he
denominates l-hadra s-sgira ‘la petite facon de parler'—in a single speaker from the
Mellah of Essaouira, who presented a single occurrence of [q] (2009: 367). This phe-
nomenon occurs rarely in J2, e.g. mfilkat ‘spoons.’ The author adds that he confirmed
the same feature in Safi and Azemmour.

Although J2 uses exclusively gal, he uses the glottal [?] in the imperative form of
the verb ‘to say’ only once: ?dlli as ‘tell me what.” The glottal realisation of /q/ occurs in
other Jewish dialects as well (Chetrit 2015), but in the case of Essaouira it is a strange
and rare phenomenon, even though Lévy (2009: 363) explained it as the neutralisa-
tion /k/ > /?/ found in a single Souiri speaker whose family was from the Sous. This
could explain the occurrence of the glottal in J2; however, the fact is that the impera-
tive form he uses is not *?al li (< qul li) but the northern imperative form with short
vowel ?dlli, suggesting that either he preserved an old form once found in Jewish
dialect of Essaouira or it might be the result of the influence of another Jewish dialect
he is in contact with, since his family has been living in Casablanca.

To conclude, the Jewish dialectal variants [?], [k] and [k] seem to have lost space to
the prestigious [q] and later to the Muslim [g] in some cases. The speech of J2 demon-
strates this change by the alternation between [q] and [g]: mqabal ~ mgabal ‘keeper,’
tlaqiti ~ tlagtti ‘you found.’

7 Ja alternates between [Kk] ~ [g] for the verb ‘to say.’
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2.3 No reduction of diphthongs

Lévy pointed out that the Jewish dialect of Essaouira did not reduce the diphthongs,
as he demonstrates in the examples: hdyt ‘wall,’ layl ‘night’ and rawz ‘rice’ (2009: 363).
In the same way, J1 keeps mostly not reducing diphthongs in both plain and pharyn-
gealised consonantal contexts, while we can attest a more consistent change to the
reduction in J2’s speech, like we find it in the Muslim variety: /aw/ > /Q/, /ay/ > /i/, in all
consonantal contexts?®, even though many diphthongs were preserved in specific lex-
ical items (Table 3).

TABLE 3. Diphthongs in the Jewish dialect of Essaouira.

Diphthongs Monophthongs

I fayn ‘where’ laz ‘almond’
mndyn  ‘from where’ I-thad  ‘the Jews'
t-tndyn  ‘two o'clock’
tayr ‘cock’!
dayf ‘guest’
awkat  ‘times’

J2 mnadyn  ‘from where’ fin ‘where’
dymta  ‘when’ laz ‘almond’
tayfar ‘plate’ lan ‘color’
fartaytu ‘butterfly’ sak ‘thorn’
xdyma  ‘tent’ l-ydm  ‘today’

il ‘night’

I In the southern Jewish dialects, tdyr means ‘cock’ (Lévy 2009: 343). J1 defines it for us as razal
d-dZaZa ‘the husband of the hen.’

Despite reducing diphthongs more frequently, the Muslim variety preserves—in
a smaller number—diphthongs in plain consonantal contexts as well, including
some words common to the Jewish dialect: dymta ‘when,” mndymta (< man dymta)
‘a long time ago,” tawb ‘fabric,’® dysri ‘left-handed,” skdyri ‘inebriate’ (Francisco
2019: 77).

This fact might be explained in two complementary ways. Firstly, as an outcome
of the contact with the Chiadma population, settled on the outskirts of Essaouira,

since their speech contains diphthongs in plain and pharyngealised contexts with

8 As it is expected for hilalian central type dialects (Heath 2002), diphthongs close to pharyngeal
and pharyngealised consonants may alternate with monophthongs: sif ~ sdwf ‘wool,” bid ~ bayd
‘eggs.’

9 Different from the northern variant tdwb ‘dress, costume’ (Vicente 2000: 35), in Essaouira it
means ‘fabric,” like in Marrakesh (Sdnchez 2014: 83).
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a higher frequency than we attest in the urban milieu:*° nsdayt ‘1 forgot,” bndyna
‘we built,” bdayda ‘white (F)’ (2019: 79). Secondly, diphthongs are also found in the
Sous region, where a substantial part of the first settlers of Essaouira—Muslims and
Jews—came from. The variant dymta ‘when’ with a diphthong may be evidence of
this influence since—in southern Morocco—dymta is found basically in Essaouira
and in the Sous!?, while all the Atlantic Strip and Marrakesh have the variant imta
(Heath 2002: 481).

To sum up, J2 presents a higher frequency of reduced diphthongs, like Muslims,
than his older peers. However, the examples above demonstrate that the preserva-
tion of diphthongs might have occurred even more frequently among Muslims at
some point—especially in plain consonantal contexts. Therefore, perhaps in the past
diphthongs were even more frequent, not being a distinguishing feature between
Muslim and Jewish dialects.

2.4 Suffix -it (3FSG perf.)

As a morphological feature of the Jewish variety, Lévy points out the occurrence
of the suffix -it (3FSG perf.) alternating with -(3)t, such as: gamit ‘she got up,” okfit
‘happened’ and tfokkit ‘was saved,” but xarzat ‘she went out’ (2009: 363-368).'* The
same feature was found in J1: sarbit ‘she drank,” dazbadit ‘she went out’*® and kanit
‘she was.” On the other hand, it has a single occurrence in J2: as-swira kanit gzala
‘Essaouira was wonderful”’

Like in the Muslim dialect, the suffix -(3)t predominates in J2 for simple hollow
verbs, even though variants such as kant was registered by Lévy (2009: 367) and
found in J1, indicating that a change towards the suffix -(3)t with simple hollow verbs
was already in progress a long time before.

Heath proposed that the suffix -it in the Jewish dialects of Safi and Essaouira orig-
inated as ‘a mutation of *-at, or else as a lengthening of *-at, functioning to keep the
3FSG distinct’ from the first person (2002: 224).** In my opinion, his first hypothesis
is corroborated by the Muslim dialect usage of the suffix -at (3FSG perf.), occurring
in all but hollow and defective verbs, in urban and rural Essaouira and also parts of

10 In fact, urban speakers usually associate diphthongs with the speech of the rural surroundings.
11 Destaing (1937 I: 178).

12 The author’s transcription was maintained.

13 See the section 3.1. of this paper.

14 This seems to be a feature brought from southern Morocco, as Heath attests the suffix in several
southern Jewish dialects: Taroudant, Tiznit, Aoulouz, Tazenakht, Iqilnuqu and (Had-)Tahala.
Also in Tazzerte and Beni Mellal (2002: 547, map 4-20).
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southern Morocco.'® In fact, it predominates in J2: darbat ‘she hit.” Curiously, accord-
ing to two female Muslim informants in Essaouira, elder women in the medina used
to add -at to hollow verbs, as in the following examples provided by them: *safatni
(< safatni), *matat (< matat), just as the Jewish dialect usage of -it. In this way, the
usage of the suffix -1t (3FSG perf.) with hollow verbs in the Jewish dialect could be
the result of morphological analogy with verbs presenting -at in the local Muslim
dialect.

To sum up, it seems that the salient suffix -it has almost disappeared in the younger
informant (J2), except for a punctual occurrence.

2.5 The suffix -ti (2SG perf.)

The usage of the suffix -ti (2SG perf.) for masculine and feminine (Lévy 2009: 363;
Heath 2002: 546, map 4-15) has been attested in J1 and J2. In Essaouira, the suffix -ti
(2SG perf.) is shared by both Muslim and Jewish dialects, which could be a sign that
dialectal levelling was in progress a long time before. In this case, we do not attest an
isogloss separating communal dialects like in Fez, where -t (2SG perf.) for both mas-
culine and feminine is exclusive of Jewish speech, distinguishing it from the Muslim
speech with -fi (2009: 225).

2.6 Predominance of the preverb ta-

The Jewish dialect presents a predominance of the imperfective preverb ta- over
ka- (Lévy 2009: 363) and it is also encountered in J1 and J2 who never use ka-. On
the other hand, the Muslim variety does contain both preverbs, ka- nowadays being
found more frequently in the rural speakers of Essaouira (Francisco 2019), but also
in the medina, even though in the latter ta- still predominates among Muslims. This
seems to be another feature which may have been the result of an old levelling,
predominating ta-over the pre-hilalian ka-, more frequent in the north and in old
urban dialects (Aguadé 1998: 12). This reality is very similar to the Marrakesh situ-
ation, where ta- predominates in the Jewish and Muslim dialects (Heath 2002: 544,
map 4-1).

15 Settat (Aguadé 2013: 4), Tafilalt (Heath 2002: 223), Marrakesh (Sdnchez 2014: 116), Essaouira
(Francisco 2019: 94).
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3 New-old Jewish features

The features below, most of them lexical items, were found in J1 and J2 and can also
enhance the visualisation of a dialectal levelling process. They are separated into two
groups:

3.1 Indication of maintenance

/1/ > /n/: this consists of a southern feature encountered in Tafilalt (Behnstedt 2004).
It occurs frequently in J2: niira < ldra ‘behind, *® manyiin < malytin ‘million,” manyar
< malyar ‘billion,” aylan < aylal ‘seagull’'” On the other hand, we can also find the
inverse /n/ > /l/: blitat < bnitat ‘little girls’ (J1).

The usage of fhal over bhal ‘like, similar to’: J1 and J2 keep using fhal exclusively,
the second one being restricted to Muslims. However, in Socin (1893) fhal appears in
the Muslim speech as well.

The use of safd ‘to send’ in J1 and J2: safd li ‘send to me’; instead of sifat, which
seems restricted to Muslims.

The alternation between ddi ~ di*® and Ili ~ li in both J1 and ]2, even though the
former seems to use di much more frequently. It is also reflected in the use of ad-
verbial maddi ‘when’ (J1) replaced by malli (J2), also used by Muslims together with
fas ‘when.’

The verb dozbad (< taZbad) ‘to go out’ is used by J1 frequently, but occurs sel-
domly in ]2, e.g. in the expression: dazbad m-fliyya ‘go away!’; who prefers the vari-
ant xraZz.

3.2 Indication of change

On the other hand, many other traits have disappeared from J1 to J2, attesting a ten-
dency to change towards the Muslim variety.

The usage of ra ‘to see’ only by J1: ratni ‘she saw me,’ as ta-tra? ‘what do you see?’
But J1 also gives as ta-tsuf? ‘what do you see?” probably because the verb saf has
always occurred frequently in the city. J2 uses only the latter, like Muslims. Heath

16 This word specifically is found in the Jewish dialect of Marrakesh and also in the north (Heath
2002: 549, map 4-32).

17 aylal designates specifically the ‘seagull’ in Essaouira, attested among elder speakers, and con-
sists probably of a loanword from Tachelhit. On the other hand, the variant aylan (J2) is also
found in Marrakesh (Sdnchez 2014: 401) in the name of a gate in the medina: bab aylan.

18 Pre-hilalian feature also found in Andalusi Arabic: a/iddi (IISUZ 2013: 80).
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registered ra as the only variant in the Jewish dialect of Essaouira, but finds both
variants in the Jewish dialect of Marrakesh (2002: 512, map 2—42).

The complete replacement of the pronoun ntina ‘you’ (2MSG), predominant in Ju,
by nta (2MSG) in J2, in line with Muslims.

Substitution of the frequent fmol ‘to do’: nafmal ‘I will do’ (J1) by dar (J2).

The replacement of the verb hdaz ‘must’ (< htaZ ‘need’),’® in J1, by the usual par-
ticle xass ‘must’ in J2. It is the first time the verb hdaz is registered in Essaouira,
occurring frequently in J1 who agrees it with the main verh: nahdaz namsi ‘I must go,’
tohdaz tamsi ‘you must go.’

The substitution of xlaq ~ xlak (J1) by dzad (J2) ‘to be born,” predominant in the
urban and rural Muslim dialects of Essaouira.

4 Conclusion

The aim of this paper was to describe the current situation of the Judeo-Arabic
of Essaouira, analysing the salient features of this variety and their maintenance
in the speech of speakers of different generations. The findings of the study con-
firm the hypothesis of a dialectal levelling towards the Muslim dialect of Essaouira
as we expected, supposedly based on the long period of close contact between
Muslim and Jewish communities, followed by the decrease of the Jewish pop-
ulation in the city in the 20™ century. Tracking the maintenance of salient fea-
tures of Jewish dialect and comparing the Jewish dialect with the current Mus-
lim dialect suggest that the levelling process may have occurred at two different
moments.

Firstly, the levelling could have happened when both communities were simi-
lar in numbers, as some salient features of the Jewish dialect were shared by the
Muslim dialect as well, such as the predominance of the preverb ta-, the suffix -ti
(2SG) and the no reduction of diphthongs. This could explain the reason why these
features have been maintained by informants of distinct ages.

Later, the dialectal levelling evolved as attested by the younger informant (J2)
who has lost the other distinctive features of the Jewish dialect, but specific lexical
items seem to preserve vestiges of these features in his speech—such as kanit ‘she
was,” demonstrating that the levelling process has not been completed. Furthermore,
he maintains the usage of the lexicon of the Jewish variety, also found in J1, such as:
fhal ‘like, similar to’ and the relative di ~ ddi. Some of these features, found also in J1,
were registered in the local Jewish dialect for the first time, such as the verb dazbad
‘to go out’ and the phenomenon of interchange between /n/ and /1.

19 Heath (2002: 501), Prémare et al. (1994 3: 263).
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This study was a partial assessment of the status of the Jewish dialect of Essaouira,
since it did not explore several other features of the variety that could demonstrate
other aspects of the long dialectal levelling in progress. Besides, it would be import-
ant to obtain linguistic data from other informants of the same age of J2—or even
younger—, who had left the city much before, in order to estimate if the levelling
verified in J2 occurred throughout his generation or only in his case because he is in
permanent contact with Muslim dialect speakers.

Finally, the analysis carried out here demonstrates the importance of continuing
linguistic data collection for the Judeo-Arabic of Essaouira. For instance, registering
hdaz ‘must’ and other new words for the first time in Essaouira demonstrates the
importance of describing the Jewish dialect in this area, especially if we consider the
reduced number of speakers left.
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